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Again on the Donation Made by the Vinayadhara
Dhammasena

and on Other Inscriptions from Phanigiri

Oskar von HINUBER (Freiburg)

While the article on Dhammasenas donation published in the previous issue of this
journal was in print', Prof. Dr. Ingo Strauch, Université de Lausanne, visited the site of
Phanigiri and procured excellent photos of the inscription together with a booklet
published locally and containing also photos of some new inscriptions from Phanigiri.?
This precious gift, first of all the excellent photos of the Dhammasena inscription, for
which I am most grateful, helped to remove most doubts and to correct some mistakes
caused by reading the occasionally deceptive rubbing, which was the only basis of the
previous article. The progress in understanding the inscription is considerable. This, at
the same time, aptly demonstrates the dangers of working with inadequate material of
inferior quality, which, however, cannot always be recognized as such, if there is no
immediate access to the original inscription.

In line 1 the second aksara is completely destroyed without any trace left. There are
some scratches below line 2, which, however, do not seem to be to script, but a damage
of the stone rather. The reconstruction [patilthapita remains valid. The first aksara in line
5 is almost lost with a very minor trace of the lower right part of what might have been a
na just visible. It is not even impossible that this aksara was deleted on purpose. If so, a
segmentation bhatiputena budhina would be possible with a wrong long -a in the ending
of °-putena which could be explained by the preceding and the following instrumentals
correctly ending in -na. Although this remains a rather uncertain assumption, it would
remove the strange personal name Nabuddhi and lead to perfect set of names for the
brother and his sisters: Buddhi, Bodha and Buddha.

At the end of line 5 the last word is to be corrected to pdvajitikaya followed by
dhammasiriya: ca was a misreading for the missing case ending -ya now clearly visible

' O. v. Hiniiber, “A Second Inscription from Phanigiri (Andhrapradesh): Dhammasenas Donation,” in:

ARIRIAB XV. 2012, pp. 3-10.

2 R. Chenna Reddy, Phanigiri. A Buddhist Site in Andhra Pradesh (An interim report 2001-2007),
Department of Archaeology and Museums. Archaeological Series No. 76. Hyderabad 2008. This useful
report contains besides some general information on the site also attempts to read some inscriptions
including the Dhammasena inscription, which, however, is published only repeating the fairly faulty
transcript (cf. ARIRIAB XV. 2012, p. 3) and without accompanying translation or image. The errors in lines
8 and 9 persist: ekato is read as “charka[to]” (sic) and interpreted as “the installation of a chakra
(Dharmachakra) at Sadi Vihara” in the summary of the content.

ARIRIAB Vol. XVI (March 2013): 3-12
© 2013 IRIAB, Soka University, JAPAN
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on the photo. This is not without consequences for the interpretation. First, grammar and
structure of the sentence are improved. Second, there is no name Pavajitika as assumed
earlier: “and with the sister Dhammasiri, who has left home.”

At the end of line 6 both vowels in bodha are not very distinct, but likely. The same is
true for the last aksara of line 8. The long vowels in hatina, line 9, are not clearly visible.
However, there is no longer any doubt about the long first vowel of thapitam.

In line 10 the problematic bha(sa)khula disappears. Instead, an only slightly less
problematic bhamdaphula emerges now with an anusvara placed above the line between
bha and the following da, which was hidden on the rubbing. Moreover, reading the
rubbing only, it seemed as if the da and the first half of phu formed one aksara, a not very
distinct sa, and the second half was, consequently, mistakenly taken as khu. However,
bhamda, though certain, is also difficult to explain, perhaps as a crossing of khanda as in
khanda-phulla,’ which is common in Theravada texts, and bhagga < bhagna as in
bhagna-sphutita.* The meaning however does not change: “to make repairs of what is
broken.” At any rate it remains an expression not found elsewhere so far.

Another improvement is pavaranamahe in line 11 with the locative ending not
recognized earlier “on (the occasion of the) Pavarana festival.” The last aksara in this
line is, though legible only with some difficulties, without doubt pha. The dot visible
immediately above pha is a damage of the stone.

The first aksara of line 14 is damaged but the reading is certain. The text at the end of
this line is better comprehensible now: bhikhusamghena datava puphamolam, although
the meaning is surprising and puzzling: “by the community of monks must be given as
the price for flowers ...... ” There is hardly any possibility to avoid the conclusion that
the monks themselves have to contribute, however modestly, it seems, to the celebration
of the Pavarana festival. The word °-mola corresponds to Prakrit molla derived from
Sanskrit maulya or miilya “price.” The plural form datava is justified because it refers to
the six Kahapanas.

The enigmatic kahdapanava in line 15 disappears, because instead of va the aksara cha
emerges now, “six” in words and figures: kahapana cha 6. The word kahapana ends in a
short vowel. The last word in this line is sanikayo with a long first vowel, which is hardly
visible. However, the right stroke of the aksara sa does not reach the top of the line as it
would, if a short vowel is intended. This difference can be easily verified in the word
saka in line 19.

In the previous article, the meaning of word sanika was misunderstood’. Now, there is
a parallel in the inscription “Phanigiri Interim Report, p. 25, fragment b” discussed below.
If this is compared, there are two options for interpretation. The meaning should either
be “pot” of unknown derivation or “a measure,” derived from Sanskrit §ana “a weight of
four masas.”

P Itis perhaps even conceivable that bhanda also means ‘defective” given the meaning chinnamiirdha

listed in the much later Desinamamala by Hemacandra (6.109).

* On the use of both these expressions cf. O. v. Hiniiber, Behind the Scene: The Struggle of Political

Groups for Influence as Reflected in Inscriptions (in press).
> ARIRIAB XV. 2012, p. 9.



PDF Version: ARIRIAB XVI (2013)

The reading of line 16 can be greatly improved by using the photograph. First, below
the line the numerical sign “4,” which is completely hidden in the rubbing, appears
below the aksara da. This number obviously refers to sanikayo “4 sanikas, i.e. weights or
pots”.

Moreover, all doubtful readings in line 16 disappear, and the lines 14 to 17 can be
translated now as follows: “then, as the price for flowers six 6 kahdpanas must be given
annually by the community of monks and for oil for lamps 4 sanikas are to be given.”

Here, the verbal root v da is used as a simplex and with two different prefixes to describe
the act of giving. First, Dhammasena uses sampadattam when he “hands over” his 150
cows (and?) 150 taridelas.® Then, six kahapanas are given by the monks which is
expressed by datava, and finally the verb paridatava occurs in combination with the four
sanikas.

By using the available lexicographical resources it seems impossible to precisely
define the semantic nuances, by which darava, sampadatta and paridatava are
distinguished. At least sam-pra-da can be understood better by comparing the technical
use of this word as found in the Arthasastra. Here, sam-pra-da seems to mean “to hand
over” as in sampradanakalikena arghena, Kautalya 3.12.26 “according to the rate at the
time of giving (the goods for them for sale)” (R. P. Kangle). It is remarkable that the
same verb is used also in one of the rare inscriptions from the time of Rudrapurusadatta:
khetam sampadattam, Tsukamoto II Gurz 1.2, and that this is the only epigraphical
reference listed by K. Tsukamoto.” This verb seems to have been used to express a legal
transfer of property by the Iksvaku administration and in the Arthasastra.

Incidentally, paridana also occurs twice in the Arthasastra, e.g., in prajiiapana-ajia-
paridana-lekhah, Kautalya 2.10.38 “documents of communication, command and gift”
(K. P. Kangle), which, however, does not allow drawing any definite conclusion on the
precise meaning of pari-da.

The verb pari-da usually means “to hand over” or “to deposit.” Therefore, the

difference between datava and paridatava is perhaps that the monks are asked to actually
pay the 6 Kahapanas for flowers, but keep the oil ready for use.
Consequently, Dhammasena first states that he transfers the property 150 cows to the
Buddhist monastery at Phanigiri. Then, however, he continues by demanding something
in return from the monks, when he uses the participium necessitatis twice in datava and
paridatava.

The demand is underlined, as can be seen now from an improved reading, by a
second demand: “this must be respected without breaking the agreement.” This is
expressed by the negated instrumental case a-vi-sam-vadamtena, a syntactical device
also found in Vinaya texts.?

8 There is no doubt now that the figure is “150,” and a reading “7” instead of 50 can safely be ruled out.

Keisho Tsukamoto, A Comprehensive Study of the Indian Buddhist Inscriptions. Part I. Texts, Notes and
Japanese Translation. Kyoto 1996. Part II Indices, Maps and Illustrations. Kyoto 1998 [rev.: G. Fussman,

BEFEO 88, 2001, p. 383-385], on the Gurzila inscription cf. also ARIRIAB XIV. 2011, p. 9 note 7.

® 0. v. Hiniiber, Studien zur Kasussyntax des Pali, besonders des Vinaya-Pitaka. Miinchener Studien zur

Sprachwissenschaft, Beihefte. Neue Folge 2. Miinchen 1968 § 101; for a similar use of the locative case cf.

5
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Not much changes in the last two lines. At the end of line 18 the aksara ra is clearly
readable now and a reconstruction as purd[na] is perhaps not unlikely. Following a name
the word purdna might indicate a former occupation of the acarya Buddhisiri such as
puralpamatya). This, however, is not more than a guess. As the instrumental case of the
name Buddhisiri is used, the missing verb must be a participium necessitatis, meaning
something like “this must be executed by ...”

The reading sakd in bhagavato sakani bamdhandlni] in line 19 is a simple error for
saka of unknown meaning The word saka could be connected to Sanskrit Sakya or Saka,
what does not help.

The segmentation of sakanibamdhani poses difficulties, because, most unfortunately,
nothing at all is left of the last line 20, where no more than 10 aksaras could have been
lost, because the space below the word bhagavato in line 19 remained empty. It is,
moreover, unlikely, but not at all impossible, that the inscription ends exactly at the end
of line 19. Therefore, it cannot be decided, whether or not the last word of line 19 is
nibamdhani “band, fetter” or nibamdha meaning perhaps “endowment” with the last
aksara ni[ being the beginning of the next word. The expression bhagavato
sakanibamdhani “bond, fetter to, of the sdka of the Buddha” remains incomprehensible,
and it is uncertain that nibamdhant is intended at all. Only a parallel might help to
understand of the end of the inscription.

Once all corrected readings are inserted the following text of the inscription can be
established now. Corrections of the first reading are printed in normal boldfaced type
(Fig. la-e):
cpflih+kfr++++++++++
: vinayadharena dhammasenena [pati]

: thapitd saha apano jethabhatihi

: budhisirina dhammasiring bhatupute

: na (n)a (bu)dhina bhaginiya ca pavajitika

: ya dha(m)masiriya bhatuputihi bodha

: ya budhaya ca evam savehi natimita

: bamdhavehi sadhiviharinisavihari(bh)i

: ekato W(@)(Q)na thapitam sasatakalikam

: imam deyadhammam bhamdaphulasamthapasa

O 0 1 N AW

—_— e
- O

: ca anuvasikam ca pavaranamahe pupha

p—
N

: chatanasa karandya gavinam diyadhasa

—
w

: tam taridelanam 100 50 sampadattam tato anu

[e—y
Y

: (va)ssikam bhikhusamghe(na) datava puphamolam
15: kahdpand cha 6 dipatelasa ca sani(ka)
16: yo paridatava etam avisamvadamtena anu

4 (inserted between the lines)

O. v. Hiniiber, Kleine Schriften. Veroffentlichungen der Helmuth von Glasenapp-Stiftung Band 47.
Wiesbaden 2009, p. 1020, where Pali asanthate can be added, cf. JAOS 130. 2010, p. 92.

6
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17: vatetavam etam ca mahanavakammikena maha
18: + + + kena acariya budhisirin(a) pura

19: + + + + + + + + + bhagavato sakanibamdhani
20: [++++++++++]

With the exception of the very beginning and the end the improved text can be
understood and translated as follows:

6

. are erected by the Vinayadhara Dhammasena together with his elder brothers
Budhisiri (and) Dhammasiri, the son of the brother, Budhi (Nabudhi?), and with the
sister Dhammasiri, who has left home, and with the brother’s daughters Bodha and
Budha, as well as (evam) with all blood relations, friends, relatives, living together or
separately, (all) united. This pious donation is established as everlasting. To make
repairs of what is broken and (to make) every year a canopy of flowers on the
occasion of the Pavarana festival, one and a half hundred of cows, 150 Taridelas are
handed over. Moreover, every year the community of monks must give as the price
for flowers six 6 Kahapanas, and 4 §apikas (measures or pots) of oil for lamps must
be provided (or: kept ready for use). This must be respected without breaking the
agreement. And this (i.e. the donation?) by the Great Builder, the Great ... Master
Budhisiri, the former ...... attached to the saka of the Buddha (777) ...”

The structure of the inscription can be described as follows: The monk Dhammasena and
his relatives established (patithapita) more than one object, probably buildings and
columns (thambha), because repairs and a builder (navakammika) are mentioned later in
the text. Probably more than one line is missing at the beginning.

Dhammasena, a Vinaya specialist and the initiator of the donation, is the youngest of
three brothers. The relation of the other persons mentioned by name cannot be
established with certainty, although the structure of the inscription allows the following
tentative conclusions. One of the two brothers of Dhammasena, probably Dhammasiri,
has a son Buddhi (or, less likely, Nabuddhi). These altogether four male members of the
family are mentioned first. Next comes the sister of the three brothers, strangely also
named Dhammasiri as one of her brothers. She is called pavajitika and consequently has
become a novice or nun. Lastly, two daughters of presumably the male Dhammasiri, the
sisters Bodha and Buddha are enumerated. It can be assumed that the brother’s son
Buddhi, if this really is his name, could be the brother of Bodha and Buddha and all
three, he and his two sisters, could be the children of the male Dhammasiri rather. For
Buddhisiri being named first as the eldest brother, might also have been a monk, if he is
identical with the Acarya Buddhisiri mentioned at the end as the executioner of the
donation and the agreement. This, of course, does not rule out that he had children before
he entered the Samgha. Consequently, in the first generation of Dhammasena’s familiy
there were four children, three brothers and one sister. The only (?) brother, who did not
become a monk, had three children, one son and two daughters, the second generation. It
is remarkable that the parents, perhaps deceased at the time of the donation, are not
mentioned at all in contradistinction to many other Buddhist donations. Nor do we learn
about other deceased members of the family. Therefore, at the time of the donation the
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family of Dhammasena was not particularly large,” but it was extremely Buddhist given
the names of all its members. This must have applied already to the previous generation
of Dhammasenas devout parents, who gave the Buddhist names to all their children,
whom we know of.

The first part of the inscription concludes with: “This pious donation is established as
everlasting.” The wording deyadhamma sasatakalika seems to correspond to the
expression aksayanivi also used in Iksvaku inscriptions'® and particularly by the
Ksatrapas."'

In the second part cattle are handed over as property to the monks (?) to provide the
means for future repairs' and for a flower-canopy during the yearly Pavarana festival."”
The meaning of faridela remains obscure. It is, however, interesting that the number of
both, cattle and taridela is 150, first expressed in words, then by a numeral. Therefore, it
seems possible that taridela is a (Dravidian?) word for a specific kind of cattle: “one and
a half hundred of cows, 150 (cows of the Taridela-variety?).”

Most interesting is the third part, because here money is demanded by the donor from
the Samgha which seems to be unique. The text is straightforward, because the
instrumental case bhikhusamghena leaves no room for a different interpretation: The
monks have to provide six Kahapanas yearly to buy flowers probably those needed to
prepare the canopy mentioned earlier. If so, Dhammasena perhaps donated means only
for some sort of trestle, to which the flowers were to be fastened by strings such as those

It would be worth while to collect evidence on families from these donations, which might help to get

at least a very rough idea of the number of children and would thus provide some shadowy information on

the population, about which almost nothing is known from written sources.

" In the inscription of FEhavala Cantamiila, year 16: D. C. Sircar, “Two Inscriptions from

Nagarjunikonda,” EI 34. 1961/62, pp. 17-22, particularly p. 19, line 10 with a summary in P. R. Srinivasan
and S. Sankaranarayan, Inscriptions of the Ikshvaku Period. Department of Archaeology and Museums,

Government of Andhrapradesh, Hyderabad. Epigraphical Series no. 14. Hyderabad 1979, no. 44.

" H. Falk, “Money can buy me heaven. Religious donations in late and post-Kushan India,”

Archéologische Mitteilungen aus Iran und Turan. 40. 2008, pp. 137-148, particularly p. 143 foll. —

deyadhamma sasatakalika is not listed by K. Tsukamoto, as note 7 above.

2 The family of Dhammasena was obliged to keep the buildings, which were constructed by using their

donation, in good repair according to the Samantapasadika 1246,19-12479, cf. O. v. Hiniiber, “Everyday life
in an Ancient Indian Buddhist Monastery,” ARIRIAB IX. 2006, pp. 3-31, particularly p. 20 foll. = Kieine
Schriften. Wiesbaden 2009, p. 886.

3 On this festival see ARIRIAB XV. 2012, p. 7. The Pavarana festival is also mentioned by I-tsing, A
Record of the Buddhist Religion as Practiced in India and the Malay Archipelago translated by J. Takakusu.
London 1896 (repr. Delhi 1966), p. 87, who explicitly mentions lamps and flowers; cf. also Gérard
Fussman, Monuments bouddhiques de Termez. Termez Buddhist Monuments I. Catalogue des inscriptions
sur poteries avec une contribution de Nicolas Sims-Williams et la collaboration d' Eric Olivier. [Collége de
France. Publication de I'Institut de Civilisation Indienne Fascicule 791.2]. Paris 2011 [rev.: C. Scherrer-
Schaub, R. Salomon, S. Baums, “Buddhist Inscriptions from Termez (Uzbekistan): A New Comprehensive
Edition and Study,” 71J 55. 2012, pp. 139-170; O. v. Hiniiber, “Franzosische archéologische Forschungen in
Afghanistan. Riickblick und Ausblick,” StI 27. 2010, pp. 141-145], p. 41. — On Buddhist festivals cf. also
Ulrich Pagel, “Stiipa Festivals in Buddhist Narrative Literature,” Indica et Tibetica. Festschrift fiir Michael
Hahn zum 65. Geburtstag von Freunden und Schiilern iiberreicht. Wiener Studien zur Tibetologie und
Buddhismuskunde Heft 66, Wien 2007, pp. 369-394.



PDF Version: ARIRIAB XVI (2013)

mentioned in the inscription “Phanigiri Interim Report, p. 25, fragment b’ discussed
below.

The fourth part is just one sentence to underline that the agreement must be kept by
using the negative present participle of the verb vi-sam-vad meaning explicitly “to break
one’s word or promise.” This again points to a donation combined with contract agreeing
that the donee, here the Samgha, has to share the costs and to contribute some money as
well. Consequently, the donor, who is a monk himself and from an apparently quite
wealthy family, makes an agreement with his brethren. Whether or not Dhammasena
owned the money, from which the donation was made, himself as a monk remains an
open question.' He may have only given some spiritual guidance to his brother
Dhammasiri, who most likely was a layman. Moreover, in his capacity as a vinayadhara
he might have been responsible for formulating the document, and, if this assumption is
correct, this would also explain the phrasing of the sentence etam avisamvadamtena
anuvatetavam, which sounds like legal vinaya-language. His brethren, who were expected
to contribute, very obviously had immediate access to the necessary financial means
belonging to the Samgha.

In spite of the loss of a major part of the fifth and last part of the document, the
general meaning can be inferred. The Acarya Buddhisri is entrusted with the execution
of the donation and the supervision of the agreement. His qualification as navakammika
again points to buildings mentioned as the central part of the donation in the lost
beginning of the inscription.

The inscription of Dhammasena is not the only one found at Phanigiri. In the Interim
Report mentioned above there is a fragment which runs to a certain extent parallel to
Dhammasena’s text, and which thus helps to elucidate certain points otherwise difficult to
understand:

Phanigiri Interim Report, p. 25, fragment b (Fig. 2):
1. + (ma)titatho bhikhu(sam){ghena]
2. a]Jnuvasikam datavam pavaranama
3. he puphamaulam kahapana cha 6
4. gamthanasutasa palani pamca
5. [5] divatelasa ca kudo e(ko)
6.[1] + + + + (dh.rafe) + + +
The beginning of the inscription (ma)titatho (or °-tha?) does not immediately yield any

" On the possible access of monks to money cf. Gregory Schopen, “On Monks and Menial Laborers.

Some Monastic Accounts of Building Buddhist Monasteries,” in: Architetti, capomastri, artigiani. ... Studi
offerti a Domenico Faccenna ... a cura di Pierfrancesco Callieri. Serie Orientale Roma C. Rome 2006, pp.
225-245, particularly p. 236, but cf. also the pertinent remarks by Jean-Philippe Vogel, “Epigraphical
Discoveries at Sarnath.” ET 8. 1905-06, pp. 166-179, particularly p. 173.

9
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meaningful interpretation. A segmentation Jmati tatha seems possible, and if tatha “and”
is meant, this could correspond to tato, line 13 of the Dhammasena inscription.

The the wording of the sentence bhikhu(sam){ghena [2/ ajnuvasikam datavam
pavaranamaj3/he puphamaulam kahdpana cha 6 is very similar to the corresponding part
in the Dhammasena inscription, but the syntax differs. Here, the participium necessitatis
datavam refers to °-maulam, unlike datava referring to the Kahapanas in the
Dhammasena inscription. The word pavaranamahe, which runs from line 2 into line 3,
shows that lines 3 and 4 are complete. This allows a safe reconstruction of lines 1 and 2
on the basis of the Dhammasena inscription.

The word gamthana-suta in line 4 corresponds to Sanskrit granthana-siitra “a string
for tying (a wreath of flowers).” There is no parallel to this gift in the Dhammasena
inscription. In line 5 kuda corresponds to Sanskrit kuta “a vessel, a pot.” The expression
“one pot of oil for lamps” helps to understand sanikayo 4 in the Dhammasena inscription
as an either otherwise unattested word for a vessel or as a derivation from Sanskrit sana
“a weight of four masas.” This measure might correspond to one kuda, because the sum
of money mentioned in both inscriptions is also the same. The exact amount of oil cannot
be ascertained.

The missing aksara at the beginning of the line 5 should be the numerical sign for
“S,” because pamca 5 would correspond to cha 6 and later to eko [1].

The traces of the upper part of the last aksara in line 5 point to a vowel -o and thus allow
for a reconstruction eko, which makes much sense. Consequently, the first character in
line 6 should have been the numeral “1.”

Only the heads of three aksaras are recognizable in line 6. The first is almost
certainly dha (or, of course, dha or dhii being equally possible) followed by what could
be interpreted as ra or re and by the head of an aksara allowing for ka, ta, na with all
vowels except for -i.

The fragment can be translated in the following way: “... and by the community of
monks must be given yearly on the occasion of the Pavarana festival as the price for
flowers six 6 Kahapanas, for strings to tie (wreaths) five 5 Palas, and one 1 pot of oil for
lamps.”

It is difficult to understand the relation between the Dhammasena inscription and this
fragment. The Dhammasena inscription was excavated “from the courtyard” while it is
not clear, where this fragment was found. The obligations of the Samgha are almost
identical but wording and syntax are different in both inscriptions, which are most likely
written by two different persons, if, e.g., the aksaras mo in puphamolam or the la in
divatela written divatela in the fragment are compared. Perhaps the lamps and the flowers
were to be used to decorate two different buildings,” which were donated by different
families, in a very similar, if not identical way for the Pavarana festival. If this is correct
the inscriptions should have been attached to those two buildings originally. Furthermore,
it is not unlikely that both inscriptions commemorate donations made during
comprehensive renovations of the monastery as described in the Interim Report, p. 29.

* The Interim Report mentions two apsidal Caitya halls, two assembly halls, and six viharas of various

seize with altogether 40 cells.
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Moreover, two fragments have been joined in the Phanigiri Interim Report mentioned
above:

Phanigiri Interim Report, p. 25, fragment c (1) (Fig. 3a):

1. Jmata|

2. [s}(v)[@]mi &rT cantamiila

3. sayasya ripuyuvati

4. (go)sanasya svami

This fragmentary Sanskrit inscription is important, because the Iksvaku king
Cantamila is mentioned. It is, however, impossible to guess if the inscription dates from
the reign of Cantamiila, or whether his name is mentioned in the genealogy of a later
Iksvaku ruler. The word ripu-yuvati “young women of the enemies” points to a context
speaking of victory in battle.

Phanigiri Interim Report, p. 25, fragment ¢ (2) (Fig. 3b):
1. h vasa.tha + + (s)ya

la. rafie

2. .i.i ghatadhivasasya

3. varsaSata[ni]

The image of the second small fragment of a Sanskrit inscription, which might
contain some lines continuing fragment c¢ (1), is published upside down in the Interim
Report. The very fragmentary text cannot be interpreted. Only single words can be
recognized: adhivasasya, varsa-Satalni]. The traces read as rafie seem to have been
inserted between lines 1 and 2.

According to the Interim Report altogether 42 Brahmi inscriptions were recovered
during the excavations at Phanigiri (pp. 32-38), of which two inscribed Buddhapadas'®
and one inscribed panel are shown on p. 25 in addition to the Rudrapurusadatta
inscription."” Unfortunately, the small seize of the images does not allow any certain
reading, and the suggestions offered in the Interim Report mostly do not make much
sense, which is a strong indication of errors in the laudable efforts to decipher these
inscriptions. Hopefully, a full report with good photos of all inscriptions will be available

" An image of the Buddhapada “Interim Report p. 25 fragment e” is also available in the internet under

“Important Discoveries in the Recent Past from Andhra Pradesh” (asi.nic.in/asi_epigraphical
_sans_andhra.asp). Comparing both images, the reading suggested in the Interim Report p. 33 seems to be
correct: sidham bhaya[m]ta + + + sa (natu)kasa bodhikasa deyadhama padasaghdda “Success! The pair of
feet is the pious gift of Bodhika, the grandson of the venerable + + +.” The last word is confirmed by the
inscription on a Buddhapada from Nagarjunakonda, no. 51 in Srinivasan and Sankaranarayan, as note 10
above, = EI XXXIII. 1960/61, p. 250: padasamghada.

7" 0. v. Hiniiber and P. Skilling, “An Epigraphic Buddhist Poem from Phanigiri (Andhrapradesh) from
the Time of Rudrapurusadatta,” in: ARIRIAB XIV. 2011, p. 7-12, Plate 3-6.
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not too far in future granting access to the evidently quite interesting and important
epigraphs of this Iksvaku site.
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Two Buddhist Inscriptions from Deorkothar
(Dist. Rewa, Madhya Pradesh)

Oskar von HINUBER (Freiburg) and Peter SKILLING (Bangkok)’

INTRODUCTION

Deorkothar lies in Tehsil Deonthar, District Rewa, Madhya Pradesh (MP), roughly
halfway between Allahabad on the Gangetic plain to the north and Rewa on the Vindhya
plateau to the south. It is not far west of National Highway 27 (81°40’E, 24°56'N).
Perched on the northern escarpment of the eastern Vindhyas, the site commands a
breathtaking view of receding mesas that drop hundreds of feet to the valley of the River
Tons below (fig. 1). Deorkothar, discovered in 1982, was excavated by the
Archaeological Survey of India (ASI) under Phani Kanta Mishra (then Superintending
Archaeologist, Bhopal Circle) beginning in 1999/2000. Soon after the first campaign, the
excavator published an article in the journal Marg for the year 2000 and, in addition,
summarized the results in two booklets.! On February 15 and 16, 2011, Peter Skilling
visited Deorkothar and took photos of the site and of fragments of an inscribed pillar
kept in the ASI office, Rewa. The present article is based mainly on this material.
Deorkothar is important because of the age of the Buddhist remains excavated
there. This is particularly true for the inscriptions, which are dated by the excavator to

* We are grateful to Gautam Sengupta (then Director General of ASI) for his unstinting support and

enthusiasm; to the ASI Bhopal Circle — especially to N. Taher (Superintending Archaeologist), J. Manuel,
K K. Verma, and S.K. Singh (Rewa Sub-circle) — for sharing expertise, supplying materials, and providing
pleasant companionship in the field; to A.K. Singh (APS University, Rewa) for materials and information;
and to the American Institute of Indian Studies (Gurgaon) for facilitating arrangements.
! PK. Mishra, ‘Deorkothar Stiipa: New Light on Early Buddhism’, Marg 52, no. 1, 2000, pp. 64-74;
Deorkothar (Barhat), Rewa. A unique, recently excavated Buddhist site in Central India and Discovering the
Past. Bhojpur, Bhimbetka, Deorkothar — both published by the Archaeological Survey of India, Bhopal
Circle, Bhopal, 2001. The booklets were presented to P. Skilling when he visited Bhopal Circle in 2010.
Reports on the excavations are published in Indian Archaeology 1999-2000 — A Review (ASI, New Delhi,
2005), pp. 100-102 and pl. 90, continued in 2000-01 [2006], p. 91 and 2001-02 (2008), p. 110. There have
been no further reports from 2002-03 (2009) on. The neighbouring village is named Bharhat, but to
prevent confusion, the site is called ‘Deorkothar’. Literature on the site includes: Radhakant Varma, ‘The
Unknown Stupa Complex of Deur Kothar (Rewa), M.P.” Bulletin of the Deccan College Post-Graduate &
Research Institute, Vol. 49 (Professor H.D. Sankalia Memorial Volume) (1990), pp. 427-430; P.K. Mishra,
‘Excavations at the Buddhist site of Deorkothar, Madhya Pradesh, India’, Circle of Inner Asian Art (SOAS)
Newsletter, Issue 13, June 2001, pp. 3-13; Amrendra Kumar Singh, ‘Eastern Vindhyas: A Crucible of
Efflorescence of Buddhist and Saivite Edifices’, Arts of Asia 38.5 (September—October 2008), pp. 134-145;
A XK. Singh, ‘Buddhist Stupa Complex at Deour Kothara and Dundhi Gadhi and the Monuments in its
Neighbourhood’, Puratattva No. 38 (2008), pp. 202-204 and Pls. 1-11, pp. 31-32 end of volume.
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the third century BCE, that is to say almost to the time of ASoka, which is perhaps slightly
too early. One inscription (our ‘Inscription I’) was made known almost immediately by
colour photographs published in Marg and in Indian Archaeology — A Review 1999— 2000
(plate 90).> A second inscription (our ‘Inscription II’), with two further fragments, was
illustrated in the booklet Discovering the Past. The booklets gave provisional, but not
entirely successful, readings of the two main inscriptions.

Deorkothar was clearly a large and important Buddhist establishment. The centre
of cult would have been the huge brick stiipa designated Stiipa no. 1; set on a flat area
(fig. 2), it is about 9.5 m in height. It was surrounded by a railing with crossbars bearing
motifs like lotus roundels; some bear dedicatory inscriptions. There are three smaller
ruined brick stlipas, and about thirty stone masonry stiipas, most with a drum or a raised
circumambulatory (fig. 3), and there are brick remains of monastic residences. Not far
from Sttipa no. 1 is a massive stone platform, perched on the edge of the plateau (fig. 4);
this relates Deorkothar to the stiipa complexes of the western Vindhyas, such as Sanchi,
Murel Khurd, and Satdhara, where such platforms are a regular component of the ritual
or residential complexes.’ Like other Buddhist sites in the Vindhyas, the Deorkothar
complex is adjacent to rock-shelters; 63 have been counted in the area, some decorated
with rock-art (fig. 5), which is generally hard to date, or with painted Brahmi
inscriptions. Rock shelter no. 22, roughly below the platform, has a painting of a stiipa
and a tree-shrine (fig. 6). Fragments of NBPW were recovered from the site, along with
beads and other artefacts. We await the excavation report in order to get a fuller
understanding.

The inscriptions studied here are engraved in early Brahmi letters on fragments of
a massive sandstone pillar. The fragments of the pillar were recovered from the vicinity
of the large brick stiipa; the base stood near the circumabulatory, and the fragments
suggest that the pillar was once many metres in height (fig. 7). It is evident that the
column was deliberately toppled and smashed. A broken abacus (fig. 8), with the remains
of an elephant (?), a wheel (cakra), and a bull, each with a standing human figure in
between, was also recovered. This may have capped the column itself.

INscrIpTION I

Reading the inscription (fig. 9) does not pose any serious problems. Our readings of the
inscriptions employ the following conventions:

> The image published in Marg is more complete than that published in Indian Archaeology, because the

former includes a broken chip with the upper part of the last two available aksaras of line 1, while in the
latter the chip is missing. The image on the front cover of the booklet Deorkothar (Bharhat), Rewa, is the
same as that in Marg.

3 For these see Julia Shaw, Buddhist Landscapes in Central India: Sanchi Hill and Archaeologies of
Religious and Social Change, c. Third Century BC to Fifth Century AD, London: The British Association for
South Asian Studies/The British Academy, 2007; Michael Willis, with contributions by Joe Cribb and Julia
Shaw, Buddhist Reliquaries from Ancient India, London: British Museum Press, 2000.
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Reconstructed passages are placed within square brackets. Within the brackets,
reconstructions that are based on the extant fragments are placed in roman type, while
hypothetical reconstructions are placed in italics. The name ‘Dhamamitra’ is used as a
filler for a lost longer name, and ‘Bhandu’ for a shorter name. These are simply
conventions and are not meant to imply that these were the actual names.

1. bhagavato budha(sa) [sakamunisa atevasi dhamamitra dhamamitrasa
atevasi|

2. utaramitro utaramitrasa (a)[tevasi dhamamitra dhamamitrasa atevasi]

3. bhadu bhadusa atevasi na(m)di(nu)ftara namdinutarasa atevasi upasako]

4. upasakasa atevasi savajayo (sa)valjayasa atevasina]

5. dhamadevena kokudikena bahusutiye(na) [thabho karapito + + + +
+++]

6. usapito thabho acariyena kasi[

A substantial part of the inscription is broken off, but, by good fortune, at least the
beginning of all the lines is preserved. This is clear from the wide left margin and the
regular vertical alignment of the lines. Consequently, it is possible to estimate, if only
approximately, that the individual lines measured at least about 28 aksaras when
complete, if they were of equal length. This can be inferred from line 3, where, the name
Nandinu|[ttara] is only a tentative suggestion in an attempt to calculate the approximate
length of the line. This assumption seems to be confirmed in line 2, where a name of four
aksaras would fit perfectly into the gap, which opens after the reconstruction of line 3. It
cannot of course be ruled out that there might have been one more name in both of the
lines. If this was a short name like Bhadu, then both lines 2 and 3, and line 4, would have
been longer by 9 aksaras; if it was a longer name like Dhamamitra, it would have been
longer by 13 aksaras. These calculations suggest that at least lines 1 to 3 contained about
28, or, alternatively, about 37 or 41 characters, allowing for one, or more probably when
the second inscription discussed below is compared, two names lost in lines 1 to 3. In this
case, the length of a line might rather have been 41 aksaras. Line 4 was most likely
shorter, if Inscription II discussed below is compared, and should have ended in
(sa)valjayasa atevasinal /5/ dhamadevena. This, at the same time, provides a syntactical
link between the string of nominatives and the last part of the inscription.

It is unlikely that there was one more name between Savajaya and Dhamadeva,
because that would result in a line much longer than the preceding ones.

At the end of the fragment, the inscription breaks off in line 6 after the word kasil,
which should be the beginning of the dcarya’s name. That the text is lost after kasi[ can
be seen clearly only in the picture published in Indian Archaeology 1999-2000. 1t is clear
that line 6 is the last line of the record, and therefore the length cannot be estimated.

It is difficult to understand all the details of the inscription, because of textual
gaps that cannot be closed. This is largely due to the fact that this inscription, in part
certainly because of its high antiquity, does not follow any of the common patterns or
formulas used in later Buddhist donations. Firstly, the genitive bhagavato budhasa at the
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beginning is quite unusual. Later evidence leads one to expect an opening word like
namo or sidham to precede a name or title in the genitive case, or the two together as at
Kanaganahalli on the pedestal of a Buddha image: sidha namo bhagavato samasabudho
sakamoni sidhatha. In the Deorkothar inscription, it is not easy to imagine what might be
the referent of the genitive, because, again due to the age of the inscription, a term like
patima, ‘image’, can be safely ruled out. As we shall see below, a solution presents itself
only when the whole text, as far as it is preserved, is taken into consideration.

The persons enumerated in lines 2—4 are related to each other as antevasins, a
term which appears here in the form arevasin, which occurs occasionally in other
inscriptions.* The word expresses different forms of subordinate relationship.’ In a
Buddhist inscription, one expects antevasin to have the sense of the well-known
technical term of Vinaya law, denoting a novice who lives together with his teacher
(a@carya or acariya, Vin 1 60,26-29): that is to say, as a ‘pupil’. Therefore, this sequence of
names of antevasins is most likely a line of teachers and pupils, in which Savajaya would
have been the teacher of Dhammadeva, who had the column erected.

To go back to the beginning of the inscription, the initially surprising genitive
bhagavato budhasa now makes good sense as the name, or title, of the first teacher — that
is, of the Buddha himself. The length of the assumed gap suggests that one name of four
aksaras is missing (or two names, if the longer variant is considered). This, however, still
leaves a gap of about four aksaras: following the example of the opening of the
inscription quoted from Kanaganahalli, perhaps sakamunisa can be inserted here, giving
a hypothetical text of line 1:

bhagavato budhasa [sakamunisa datevasi (+ + + +) (+ + + +)sa atevasi].

If this reconstruction is accepted, the total number of teachers and pupils can be
calculated as follows: The Buddha himself is the first teacher, and Dhammadeva is the
last pupil named. Besides the Buddha, six names are preserved: Uttaramitra, Bhadu,
Nandinuttara, Upasaka, Sarvajaya and Dhammadeva. In lines 1-3, one or two names are

*  Keisho Tsukamoto, A Comprehensive Study of the Indian Buddhist Inscriptions, Part I, Texts, Notes and

Japanese Translation, Kyoto 1996; Part II, Indices, Maps and Illustrations, Kyoto 1998 [rev.: G. Fussman,
BEFEO 88, 2001, pp. 383-385], index s.v. atevasin etc. attested at Kanheri, Mathura, and Kuda; cf. also O.
v. Hiniiber: Das dltere Mittelindisch im Uberblick, Vienna, 22001, § 12. The same lengthening of a short -a-
before a nasal is found in na(m)dinuftara: it is impossible to decide whether or not an anusvdra is visible
above the aksara na. Note that thabo, dhamadina and probably bhadu are written without anusvara.

> The word antevasin means ‘living near to someone’, but here the technical Buddhist usage in Vinaya
law stands out. This is derived from Vedic, c¢f. M. Hara, ‘Hindu Concepts of Teacher, Sanskrit Guru and
Acarya, in Sanskrit and Indian Studies: Essays in Honour of Daniel H.H. Ingalls, Dordrecht, 1980, pp. 93—
118, p. 107, note 9. In Vedic and in Middle Indic, antevasin may be used for other persons living together
besides ‘pupil’ or ‘apprentice’, that is, for ‘attendant’ or even ‘son’. The rare meaning ‘son’ is explained in
puttd ca nam'ete atrajo khettajo, antevasiko, dinnako ti catubbidha .... santike sippuggahanako antevasiko
nama, Ja 1 13514°-17’; in Vedic, the word is used mostly in the sense of ‘pupil. Cf. An Encyclopaedic
Dictionary of Sanskrit on Historical Principles, ed. by V. P. Bhatta, Vol. VII, Poona, 2004-2007, s.v. ante-
vasin, where, strangely enough, the Buddhist technical term is not mentioned; on the meaning ‘son,” s.v.
1Aiii.
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lost. Consequently, altogether at least nine or at most twelve persons were mentioned in
this record, connected to each other as teacher and pupil (see table below). Depending on
the number of aksaras assumed to be lost, either eight or eleven teachers precede
Dhammadeva as the ninth or twelfth teacher at the end of the lineage.

It seems that this teacher-disciple lineage is traced back to the Buddha himself,
which is unique in inscriptions known to date. If this supposition is correct, then
Dhammadeva would have belonged to the ninth or twelfth generation after the Buddha. If
a 200 BcE date for the inscription is approximately correct (but the date is estimated on
palaeographic evidence alone, and is therefore precarious), and if about fifteen to twenty
years are allowed between each teacher and pupil, then Dhammadeva would have lived
either about 120-160 or 165-220 years after the Buddha’s time. If a succession of eight
predecessors of Dhammadeva is assumed, the Buddha was alive between about 360-320
BCE: but this is definitely too late. Or, if Dhammadeva had twelve predecessors including
the Buddha, the latter was alive about 420-365. Such a date is possible, and would favour
the assumption that two names have been lost in lines 1-3.

If we have correctly understood the significance of this succession of teachers and
pupils, it is a genuine disaster that the name of the direct antevasin of the Buddha is lost,
because this would have been the teacher to whom the Bahusrutiya school would have
traced its lineage.® This reconstruction is, assuredly, highly hypothetical, but nonetheless
it helps us understand the structure of the text. And it is not at all impossible that this is
really a lineage going back to the Buddha.

In line 5, near the end of the inscription, part of the gap may be reasonably filled
in by thabho karapito — ‘a column was made’, when one compares line 5 of Inscription 11
(see below). This, however, is also conjectural.

Despite the fragmentary state of preservation, a tentative translation is possible:

Lord Buddhas [pupil] ... Uttaramitra, Uttaramitra’s pupil ... Bha(m)du,
Bha(m)du’s pupil Namdinuttara. Namdinuttara’s pupil ... Upasaka, Upasaka’s
pupil Sarvajaya, [by] Sarva[jaya’s pupil] Dhammadeva from Kokudi, a
member of the Bahusutiya school, [a column was made]... erected was the
column by the dcariya Kasi] ...

Three of the six names that are preserved call for comment:

(1) the second member of utara-mitra, is read here as °-mitra, on account of the
lengthened right downward stroke of the aksara ta being clearly visible in both
instances;

(2) the name bhadu may perhaps be understood as bhamdu, written without anusvara
(cf. note 4), which may be compared as a personal name with that of the monk
Bhandu who is mentioned once in the Theravada Tipitaka at Samyuttanikaya 11

¢ For the Bahu$rutiyas, see further below.
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204,5,” in the Sinhalese manuscripts only, which usually preserve old and better
readings.

(3) Upasaka: the first -a- in this name is short. Consequently, this is not the word
updsaka ‘lay follower or practitioner’, but a name of unknown derivation.

The central person of the donation is obviously Dhammadeva, who came from the town
of Kokudi, of which the location is unknown, and who was a member of the BahuSrutiya
school. Most interesting is the word bahusutiya, which can be read with confidence. We
can therefore state that this pillar fragment from Deorkothar gives us an important new
reference to the BahuSrutiya school, a point to which we will return in the conclusion.

To sum up: Inscription I is interesting and even important in four respects: It
firmly puts the Bahu$rutiyas on the map in Madhya Pradesh, it proves that the school is
very old, it shows that the Bahusrufiyas at an early date used Middle Indic (as a school

language?), and, finally, it apparently gives a lineage of teachers and pupils traced back to
the Buddha.

InscripTION IT

A picture of a second pillar fragment bearing six lines of inscription (figs. 10, 11),
broken into two fragments (here called Fragments 1 and 2), has, as far as we know, been
published only in the booklet Discovering the Past. Also visible in the picture is a
detached fragment (our Fragment 3: fig. 12) with a few stray characters, which cannot be
satisfactorily connected to either Inscription I or Inscription II° Moreover, another
photograph taken during the excavations, apparently unpublished to date, shows the
larger fragment without fragments 2 and 3, but together with a different fourth fragment
(Fragment 4) placed in the same position as the detached Fragment 3, which it replaces
(fig 13).

Although the reading of the extant portions does not pose any serious difficulty,
the text cannot be understood completely because of its fragmentary character. We give
here a tentative reconstruction, using the same conventions as above.

7 In post-canonical literature, the Upasaka Bhandu(ka) is a companion of Mahinda, whom he

accompanies to Ceylon: Sp 70,1 or Mhv XIII 18, XIV 31.

¢ A person named Bhandu made a donation at Sanchi, as did his wife (bhaduno dana[m], IV Sanc 397;
bhaduno pajavatiya danam IV Sanc 398); a monk named Bhanduka also made a donation (IV Sanc 293
gotiputasa bhadukasa bhichuno danam) (refs. to Tsukamoto, as in note 4 above). Tsukamoto interprets
these names, most probably correctly, as Bhandu(ka).

®  The surviving characters, pasako at the end of one line, and then raja, at the end of another line below,
would seem to come from a different inscription than those studied here because the lines are spaced
further apart. It is, however, possible that there is another, shorter, line between the two. It is impossible to
say at present whether the fragment is from the same or a different column, but it is likely that all of the
fragments are from one and the same pillar. Note that the pasako of the first line may refer to the same
Upasako mentioned in Inscription I, lines 3—4.
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InscripTION II, FRAGMENT 1

1. [bhagavato budhasa sakamunisa] (a)tevasi anurudho anurudhasa atevasi savanamdo
sa[vanamdasa atevasi bhadu bha

2. [dusa atevasi bhadu bhadusa atev]asi di(sa)giri disagirisa atevasi bharano
bha[ranasa atevasi dhamamitra dhamami

3. trasa atevasi dhamamitra dhamamitral(sa) atevasi fiatakadhamaguto
fiatakadhamal[gutasa atevasi dhamamitra dharmami

4. tasa atevasi dhamamita dhamamiralsa atevasi dhammadino dhammadinasa
(a)[tevasi dhamamita dhamamitasa atevasi

5. na dhamamitena + + + + + + + +] (ch.)dakena thabo karapito gimjaki(ya)[ + + + +
+++++++++++++

InscripTION 11, FRAGMENT 2
6. + + + t(ora)n[o] (kato) thabh[o] us[a]p(i)t[o] ca

INscripTiON II, FRAGMENT 3
a. pasako
b. raja

InscripTiON II, FRAGMENT 4
1. (lost)
2. Jka(ta){
3. atev[asi
4. Jvasina[
5. (na) (varuna)

It is clear that our Fragment 1, line 1 is indeed the beginning of the record, because it is
preceded by a large empty space. Line 6, now broken off on a separate fragment
(Fragment 2: fig. 11), ought to be a continuation of the first five lines, because the
superscript -i- seen at the bottom of the larger Fragment 1 should be the vowel of the
us[a]p(i)to found on the fragment in line 6.

The structure of Inscription II is the same as that of Inscription I. Here too, a
lineage of teachers and pupils is preserved — but it is more difficult to reconstruct,
because the beginning and end of all lines are lost. The text begins with atevasi, which
should follow a name in the genitive case. Compared to the opening of Inscription I, and
taking into account the fact that here the first name to be preserved is Anuruddha, it is
tempting to reconstruct bhagavato budhasa sakamunisa followed by the name of one of
his foremost direct disciples, Anuruddha. For, if Dhammadeva’s lineage as given in
Inscription I starts with the Buddha, which is likely, it is unlikely that other monastic
donors at Deorkothar would present a less impressive lineage. However that may be, one
name is missing at the beginning, and probably not more, because the lines are fairly
long, probably almost of the same length as the longer alternative reconstructed for the
Dhammadeva inscription. Assuming that the missing name is bhagavato budhasa
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sakamunisa, twelve aksaras are lost. If it was some other name such as Disagiri (4
aksaras) or Bharana (3 aksaras), only five or four aksaras stood at the beginning of
line 1.

While the number of aksaras missing in lines 1-6 is determined by the assumed
beginning of line 1, the end of line 1 has to be reconstructed in such a way that the gap of
12 aksaras at the beginning of line 2 and the missing ones at the end of line 1 can be
connected to the preserved beginning of line 2. This can be done successfully be
inserting 17 aksaras at the end of line 1, which results in 45 aksaras per line, here and in
the subsequent lines 2 and 3, which, most likely, were of equal length. It is not probable
that the lines were 3 or 9 aksaras longer and contained one more name each. All
subsequent lines are filled in according to the same principle.

At the beginning of line 5 the aksaras ](ch.)dakena are preserved. The connection
to the previous line 4 can be found in the detached Fragment 4, which needs a brief
discussion. Four lines are visible, and there does not seem to have been another line
below line 5. If this is correct, Fragment 4 continues lines 2 to 5 of the large Fragment 1,
and are numbered accordingly. Line 2 of Fragment 4 should contain part of a personal
name. Line 4 is crucial for the connection of Fragments 1 and 4, because this line clearly
ends in [ate]vasina. The empty space following atevasina indicates the end of the text
written in this line. This is important in two respects. Firstly, line 3 is certainly longer
than line 4, and so are most likely also lines 1 and 2, although they are broken off at the
end. This has obvious consequences for the number of names that were originally
mentioned in the inscription, even though it remains unclear how many aksaras are
missing at the end of lines 1 to 3. Secondly, the instrumental drevdsina gives a decisive
clue for the structure of the text. For, when we compare Inscription I, the following name
must be that of the donor. In this way, the two inscriptions elucidate each other, and,
because of this, Fragment 4 of Inscription II can be reconstructed as indicated above.

Moreover, in both inscriptions the fourth line was shorter than the preceding ones,
probably by one name. The difference of course depends on whether or not one or two
names are to be inserted into the gaps and on the number of aksaras in each of the names.
Here, the very short fragment with its not entirely clear connection to the main Fragment
1 does not allow any conclusive argument.

These considerations on the structure are highly hypothetical, because they
assume that the length of lines and names should be regular. The purpose of the
reconstruction given here, however, is primarily to attempt to find out how many names
may be lost and how the number of names relates to Dhammadevas inscription
(Inscription I):

1. The Buddha The Buddha
2. Lost [3. Lost] Anuruddha

3. Uttaramitra [4.] Sarvananda
4. Lost [5, 6. Lost] Lost

5. Bhandu [7.] Lost

6. Nandinuttara [8, 9. Lost] Disagiri
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7. Upasaka [10.] Bharana
8. Sabbajaya [11.] Lost
9. Donor: Dhammadeva [12.] Lost
10. Natakadhammagutta
11. Lost
12. Lost
13. Dhammadinna
14. Donor (lost) from (?) Jch.da

Starting the teacher-disciple lineage in both inscriptions from the time of the Buddha, the
donor Dhammadeva belongs either to the ninth or, perhaps more probably, to the twelfth
generation after the Buddha, and his anonymous colleague to the fourteenth. Calculating
again 15 to 20 years between pupil and teacher, Inscription II in its presumed longer
version was written 160/220 years and the second one 195/260 years after the Buddha.
Assuming that the inscription was engraved in about 200 Bck, the Buddha was alive
somewhere between 360/420 or 395/460, and according to the different calculations
based on 15 or 20 year intervals. The dates are plausible, and 15 years may be nearer to
the truth than 20 when estimating the varying distance in time between teacher and pupil.
Therefore, the possibility that both lineages indeed begin with the Buddha cannot be
ruled out.

Even if the donations were contemporaneous, that Dhammadeva of Inscription I
belonged to the twelfth generation of the lineage of teachers, while the anonymous donor
of Inscription II belonged to the fourteenth generation, does not pose a problem, because
there could have been considerable variation in the time elapsed between teacher and
pupil. Luckily, the formulas commemorating the act of the donation are similar in both
inscriptions and thus help to elucidate each other. The preparation of the column is
mentioned in the second inscription as thabho karapito. This phrase can be supplied in
Inscription I at the end of line 5. Both inscriptions mention the erection of the column. In
addition to the erection a column, it is possible that a forana was also constructed (kato),
although the reading forana is uncertain. In Inscription I, the Acarya Kasi[ seems to have
been involved in the act of erecting the column. A corresponding phrase might have
stood at the end of line 5 in inscription II." The inscription ends in line 6, because no
traces of script are visible after usapito ca and there is a wide space."

An exceptionally interesting word in inscription II is barely, but safely, readable:
this is gimjaki(ya)[ at the very end of line 5. The rare word gifijaka occurs in the
Theravada canon in one single formula mentioning a particular type of a building, the

' This recalls the end of the inscription by the chief physician of Rudrapurusadatta, year 18, where the

activities of a monk are referred to, which, however, is not fully understood due to the bad state of
preservation of the last line: bhadanta (be [or: dhe])masenena amnuthitam ‘supported by the venerably
Dhemasena (?)’. Cf. ARIRIAB 14 (2011), p. 11.

' On the far right end of the broken column there are, separated from ca by a long gap, some traces of
what might have been script or a mason’s mark (?).
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gifijakavasatha at Nadika/Natika, a place in Magadha, e.g., in the Mahaparinibbana-
suttanta: tatra sudam bhagava Nadike viharati gifijakavasathe (DN II 91,21 =11 94,15), ‘at
that time the Lord was staying at Nadika in the gifijaka house’.'” The commentaries
explain the word gifijaka as itthakamaye avasathe (Sv 54311 = Ps 11 235,6 = Spk III 2818
= Mp IIT 351,23 + Spk II 75,3 ‘in a house made of bricks’. As Jules Bloch (1880-1953)
noticed far back in 1951," the word gifijaka survives in new Indo-Aryan languages only
in the language of the peasants of Bihar, meaning a kind of brick."* This shows that the
Theravada commentaries preserve the correct meaning of the word.

The reference to a brick structure — unfortunately again the text breaks off and the
type of building remains obscure — makes good sense, because the inscribed column
stood beside a massive brick stilipa, and other brick stiipas and structures were excavated
in the Deorkothar complex.

Beyond the simple fact that a very rare word is attested here for the first time in an
inscription, two points are remarkable. Firstly, this is obviously an ancient Eastern word
and technical building term, as the Pali evidence, together with that of present-day Indo-
Aryan languages, shows. As such it can be added to the ancient Eastern technical
vocabulary for terms connected with buildings, such as aggala ‘bolt (to close a door)’ or
tala-chiggala ‘keyhole’ (which was soon replaced by tala-chidda even in canonical Pali).
This technical vocabulary does not belong to any Indo-Aryan language.” It is remarkable
that the knowledge of the meaning of this ancient Eastern word is preserved in the
Theravada commentaries composed centuries later in far away Ceylon. This confirms the
substance of the Theravadin tradition that Mahinda brought both canon and
commentaries with him to Ceylon: that is, in historical terms, that the canonical texts
were transmitted to Ceylon along with explanations. This seems to be very likely, since in
South Asian didactic tradition texts are generally accompanied by commentaries.

That the correct meaning survived in Ceylon is all the more significant, insofar as
the northern Indian Sanskrit tradition had evidently forgotten the signification of gimjaka
by the time the Sanskrit Mahaparinirvanasitra, usually ascribed to the
(Mula)Sarvastivadin school, was composed. Here by then incomprehensible word gifijaka
is replaced by *kunjika, as the Tibetan transcript kun-dzi-ka shows.'® In the same way, the

2. This wording occurs once in the Vinaya and in the Majjhimanikaya, five times each in DN and SN, and

three times in AN.

3 J. Bloch, ‘Trois notes’, BEFEO 44 (1951), pp. 43-50 = Recueil darticles de Jules Bloch 1906-1955,
Textes rassemblés par Colette Caillat (Publications de I'Institut de Civilisation Indienne, Série in -8°,
Fascicule 52), Paris 1985, pp. 401-408, particularly pp. 49 foll. = pp. 407 foll,, cf. Ralph Lilley Turner, A
Comparative Dictionary of the Indo-Aryan Languages, London, 1966, no. 4156 *gifijaka; Willem B. Bollée,
Review of Margaret Cone: A Dictionary of Pali Il: g—n, Bristol 2010, WZKS 54 (2011-2012), p. 236 refers
to Ananda Kentish Coomaraswamy, Eastern Art 1 (1931), p. 139, not accessible to the writers.

¥ According to George Abraham Grierson, Bihar Peasant Life, Calcutta 1885, Patna 21926 § 1263
pangifija.

S Q. v. Hiniiber, Sprachentwicklung und Kulturgeschichte. Ein Beitrag zur materiellen Kultur des
buddhistischen Klosterlebens, Akademie der Wissenschaften und der Literatur, Mainz. Abhandlungen der
geistes- und sozialwissenschaftlichen Klasse, Jg 1992, Nr. 6, p. 25.

'  Emst Waldschmidt, Das Mahaparinirvanasitra. Abhandlungen der Deutschen Akademie der
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Chinese translations of this paragraph point to other misunderstandings.” A perhaps
slightly earlier form of this misunderstanding is preserved in a text from the
Nidanasamyukta in the Samyuktagama: bhagavan nadikayam viharati guiijakavasathe.'® It
is difficult to imagine what exactly the (Mila)Sarvastivada redactors and others had in
mind: guiijaka and kufijika are plant names, and they do not make much sense here. This
evidence again confirms and adds to the many traces of a very old tradition preserved in
Theravada canonical literature.

Taking these considerations into account, Inscription II can be translated, as far as
it is understood at present, as follows:

[Lord Buddhas] pupil Anuruddha, Anuruddhas pupil Savvananda,
Sa[vvananda’s pupil (two names lost)] pupil Disagiri, Disagiri’s pupil Bharana,
Bha[ranas pupil (two names lost)] [pupil] Nataka-Dhammagutta, Nataka-
Dhammalguttas pupil (two names lost)] pupil Dhammadinna, by
Dhammadinna’s [pupil ... (name lost) Jch.daka the column was ordered to be
made (together with/ set up beside) a brick ... A forana was made (?) and a
column was erected.

Even if much of what has been said above concerning the teacher-disciple lineage and
chronology is hypothetical and highly conjectural, both of these brief and challenging
new inscriptions certainly contribute interesting details to the knowledge of the dogmatic
and linguistic history of early Buddhism, and, if the lineage of teachers is interpreted
correctly, connect the monks active at Deorkothar in about 200 Bce directly to the
Buddha. The number of generations that separate the donors of the columns from the
Buddha rules out any date for his Nirvana earlier than about 400-380 BCE.

REFLECTIONS ON THE BAHUSRUTIYAS

The Bahusrutiya school has been known previously from only four, or possibly five,
records: three on pillars from Nagarjunakonda and one from Kesanapalli, both in
present-day Andhra Pradesh, as well as from one extremely doubtful, and indeed
probably non-existent, record from Palati Dheri near Peshawar in the north:"

Wissenschaften. Philosophisch-historische Klasse. I: Jahrgang 1949, Nr. 1. Berlin 1950; II: Jg. 1950, Nr. 2.
1951; IH: Jg. 1950, Nr. 3. 1951 [Rev: E Edgerton, JAOS 77. 1957, pp. 227-232], p. 162 § 9.4 with note 3.

7 André Bareau, Recherches sur la biographie du Buddha dans les Sitrapitaka et les Vinayapitaka
anciens: II, Les derniers mois. Le parinirvana et les funérailles. Tome 2. Publications de 'Ecole francaise
d’Extréme-Orient 77 (1971), Paris, pp. 86 foll.

8 Ch. Tripathi, Fiinfundzwanzig Sittras des Nidanasamyukta (Sanskrittexte aus den Turfanfunden VIII),
Berlin, 1962, p. 167 § 19.1; for parallels cf. Jin-il Chung: A Survey of the Sanskrit Fragments Corresponding
to the Chinese Samyuktagama, Tokyo, 2008, p. 111, Sutra 301. The word occurs again in a smaller fragment
recorded in SWTF s.v. Guiijakavasatha, cf. s.v. (Kufijikavasatha).

1 The following abbreviations are used in this table: L: Etienne Lamotte, Histoire du Bouddhisme Indien
I, Louvain 1958 = History of Indian Buddhism, from the Origins to the Saka Era, Louvain 1988; CII:
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L 39. (1.) Jar, Palatu Dhert; CII IL1, no. LVb, p. 122; Tsukamoto V PaDh 3

samghe cadudise Samanana bah[usuti]a[ka]na kas[y]Javiyana [parigrahe].
L 40. (2.) Pillar, Nagarjunakonda (Mathariputra Virapurusadatta, 3 cent.); EI XX 1929/30, p.
24; Tsukamoto II Naga 44

... imam viharo savajataniyuto acariyanam bahusutiyanam patithapito ...
L 41. (3.) Pillar, Nagarjunakonda (Ehavala Cantamila, year 2); EI XX 1929/30, p. 62;
Tsukamoto II Naga 42

... Vihdro acariyanam bahusutiyanam patitthapito ...
L — (4.) Pillar, Nagarjunakonda; (Ehavala Cantamila, year 2); EI XXI 1931/32, pp. 62f,,
Tsukamoto II Naga 43

... ayam Deviviharo savajataniyuto ajariyanam bahusutiyanam patithapito ...
L — (5.) Kesanapalli (Vasethiputa Siri-Cantamiila, year 13), EI XXXVIII 1964/65, p. 313—
318; Tsukamoto II Kesa 16

... nigajasa bahusutiyanam ...

The Deorkothar inscription fills a lacuna, by showing that the BahuSrutiya school spread
over a larger area than has been assumed, and adding to the map of schools a Vindhyan
foothold for the Bahusrutiyas in Central India (that is, in modern Madhya Pradesh).”® Our
inscription is not engraved on a portable object like a seal, which an itinerant monk
might have carried with him and left behind anywhere: it is engraved on a massive stone
column. That the column was erected on the initiative of a member of the BahuSruttyas
points to an influential presence of the school at Deorkothar for some time.

The Deorkothar complex commands a strategic position at the entry to the
Vindhyas from the plains below. On one of the many feeders of the Daksinapatha, it can
be approached from Bodh Gaya, Pataliputra, Varanasi/Sarnath, Prayag, or Kausambi, and
it links up with routes across the plateau to Vidisha and Ujjain, connecting it to the
‘Buddhist networks’ of the Betwa valley and leading on to the Narmada River and
beyond.” In the vicinity is the large ruined stiipa at Dundhi Gadhi (Dist. Rewa, MP: fig.

Corpus Inscriptionum Indicarum: Vol. IL1: Kharosthi Inscriptions with the exception of those of Asoka by
Sten Konow, Calcutta 1929; EI: Epigraphia Indica; Tsukamoto, see note 4 above.

2 The origins and history of the Bahu$rutiya school are obscure. According to ‘the traditions of the
Northwest’, the BahuSrutiyas arose in the second century post-Nirvana, directly from the Mahasamghikas,
or, according to the Theravadins and Sammitiyas, from the Gokulikas. Acccording to Paramartha (499569
CE) and Kuiji (8%: K’ ouei-Ki, 632~682 CE), an arhat or asaiksa named Yajfiavalkya, a contemporary of
the Buddha, formed the Bahu$rutiya school after he had spent two centuries in meditation in the Himalayas.
See André Bareau, Les sectes bouddhiques du petit véhicule (Publications de I'Ecole frangaise d’Extréme-
Orient, Volume XXXVIII), Paris 1955, pp. 81-83. If Paramartha’s origin myth is taken at face value, then
Dhammadeva would be quite an early member of this school, almost of the first generation. Bhaviveka
cites a Mahdapratiharya-sitra ‘of the Prajfiaptivadin-BahuS$rutiyas’, implying a direct affiliation with the
Prajfiaptivadins, one of the earliest Mahasamghika schools: see P. Skilling, ‘Citations from the Scriptures
of the “Eighteen Schools” in the Tarkajvala’, in Petra Kieffer-Piilz and Jens-Uwe Hartmann (eds.).
Bauddhavidyasudhakarah: Studies in Honour of Heinz Bechert on the Occasion of his 65th Birthday,
Swisttal-Odendorf: Indica et Tibetica 30, 1997, p. 608 (full article, pp. 605-614).

2 For these routes, see especially Dilip K. Chakrabarti, The Archaeology of the Deccan Routes: The
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14), about 20 km away, set like a landmark on the towering cliffs,” as well as other sites
which await further study. About 100 km to the south along the Tons or Tamas River
valley lies the famous Bharhut stiipa (Dist. Satna, MP: fig. 15),” and still further is the
ASokan edict at Rupnath (Dist. Katni, MP). Although the area surrounding Bharhut
remains to be properly excavated, it would seem that Deorkothar is a bigger complex
than that at Bharhut. This suggests that the monastic lineages who participated in the
construction activity and the erection of the pillar at Deorkothar, including the
Bahu$rutiya lineage, established a significant centre here at the edge of the Vindhyas.
From here, their ideas and practices could have been carried southward to the Andhra
country, including, perhaps, to Nagarjunakonda and Kesanapalli, where, as we have seen,
among others the BahuSrutiya school was also active.

At the same time, this amply demonstrates how our picture of the distribution of
Buddhist schools in ancient India is fragmentary and fragile — a picture which can
change dramatically with the discovery of a single new inscription, like this one from
Deorkothar. Moreover, the date of the Deorkothar inscriptions — perhaps about 200 BCE —
is at least two centuries earlier than that of almost all other inscriptions that mention
Buddhist schools. Consequently, it provides one of the oldest epigraphical references to a
Buddhist school. If this Deorkothar inscription is more or less contemporaneous to the
three inscriptions mentioning the Hemavatas,® the evidence from Sanchi and the
adjacent Sonari now no longer stands as an isolated early, and sometimes even disputed,
reference to a Buddhist school.

The Deorkothar and Sanchi inscriptions expose the gap between the early
epigraphic records and the later literary records. In the region of Vidisha, inscribed
reliquaries record a lineage of Hemavata teachers, whose memory is preserved in the
verses of Dipavamsa. We have geographical traces of a Hemavata lineage in India — but
we know almost nothing about the school, of which only a single text, a *Vinayamatrka,
survives.” From the eastern Vindhyas we now have two teacher—disciple lineages, one
certainly of the Bahusrufiya school, the other by association presumably the same. But
here too we know little about the school, unless the *Satya-° or *Tatva-siddhisastra
indeed belongs to it.”° In a broader perspective, these instances show how the memory

ancient routes from the Ganga plain to the Deccan, New Delhi: Munshiram Manoharlal Publishers Pvt.
Ltd., 2005 (Rez. SAS 22 (2006)). See also Himanshu Prabha Ray, ‘Bharhut and Sanchi — Nodal Points in a
Commercial Interchange,” in B. M. Pande and B. D. Chattopadhyaya (eds.), Archaeology and History:
Essays in Memory of Sh. A. Ghosh, Delhi: Agam Kala Prakashan 1987, pp. 621-629.

2 Cf. A. K. Singh, ‘Buddhist Stupa Complex at Deour Kothara and Dundhi Gadhi and the Monuments in
its Neighbourhood’, Puratattva No. 38 (2008), pp. 202-204 and Pls. 1-11, pp. 31-32 at end of volume
(especially Pls. 7-11).

#  See now Jason Hawkes, ‘The Wider Archaeological Contexts of the Buddhist Stupa Site of Bharhut’,
Chap. 9 in Jason Hawkes and Akira Shimada (eds.), Buddhist Stupas in South Asia: Recent Archaeological,
Art-Historical, and Historical Perspectives, New Delhi: Oxford University Press (SOAS Studies on South
Asia) 2009.

2 Tsukamoto, as note 4, IV Sanc 679, IV Sona 3 and 5; Willis, op. cit.

Bareau, Sectes, as note 20, pp. 111-113, devotes three pages to the school.

Bareau, Sectes, as note 20, pp. 81-83, devotes three pages to the school, but one page is based entirely
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and construction of spiritual descent was important to the monastics, and how the spread
of Buddhism involved individuals, human beings, who, through relics and claimed
lineages, established a presence in relation to the Buddha. The principles embedded in
these epigraphic lineages may be fruitfully compared with teachers’ lineages recorded in
Vinaya and Vamsa literatures.

on *Satya-° [ *Tatva-siddhisastra.
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Two Inscriptions in Brahmi and Kharosthr

Seishi KARASHIMA

Recently, Isao Kurita has kindly sent me photographs of two inscriptions written in Brahmi
and Kharosthi. I have decided to publish their transliterations here without further ado,
because of their importance to the understanding of the history of Indian Buddhism.

Brahmi Inscription (Plate 12)

This inscription is written on the neck of clay jar, measuring 39 cm high and 36 cm in
diameter, now preserved in Ryukoku Museum, Kyoto, allegedly from Hadda. Its shape
resembles the inscribed pots in the British Library Collection, investigated and published by
Richard Salomon in his Ancient Buddhist Scrolls from Gandhara: the British Library
Kharosthi Fragments, Seattle 1999: University of Washington Press, pp. 183ff., plates 22f.

The inscription reads as follows:
© siddham* ayam ghata sanghilavihare sanghasya caturdi§[a]sya
sarvvasthipadikana dharmajfiana §astrajiiana deSakalavi .. .[fi]. na jayatu buddhah

It can be reconsruted as follows:
© siddham* ayam ghata sanghilavihare sanghasya caturdi§[a]sya
sarvvasthipadikana dharmajfiana §astrajiiana deSakalavi(dhij)[fi](a)na jayatu buddhah

“Success! This pot at Sanghila monastery belongs to the Community of the four
directions (and) Sarvastivadins who know the Dharma, know Sastra and know place,
time and manner. Glory to the Buddha!”

Sarvvasthipadika~ is a hyper-form of *Sarvastivadika; cf. BHS Sarvastivadin; Pali
Sabbatthavadin.

Kharosthi Inscription (Plate 13)

This inscription is written on the pedestal of a Bodhisatva statue in stucco from
allegedly from Landi Kotal (a small town at the top of the Khyber Pass) in Pakistan.
According to Mr. Kurita, the statue in stucco may date back to the fourth century C.E. The
inscription reads as follows:

* 1 should like to express my gratitude to Tatsushi Tamai, Klaus Wille and another friend for their kindness in
correcting my readings of these inscriptions.

ARIRIAB Vol XVI (March 2013): 27-28
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saghana' danamukhe madapidara[n]a adhvadi<da>na kalagadana puyae bhava(tu)
uajayasa sagharamasa adhvadida[sa] puya[e] bhavatu

It can be translated in Buddhist Sanskrit translation as follows :
samghanam? danamukhe matapitrnam adhvatitanam kalagatanam ptjayai bhavatu!
upadhyayasya samgharamasya adhvatitasya pujayai bhavatu!

“A donation from the communities (of the four directions?). May it be a pija for
(their) deceased, dead parents! May it be a paja for the deceased master
Samgharama!”

This content resembles another well-known Kharosthi inscription on a relief:
sa[m] 4 1 Phagunasa masasa di pamcami Budhanadasa trepidakasa danamukhe
madapidarana adhvadidana puyaya bhavatu®

“Year 5, on the fifth day of the month Phalguna. A donation from Buddhananda who
knows the Tripitaka. May it be a pija for his deceased parents!”

! Only the so-called dental nasal is used in this inscription.

2 Cf. Ratnamalavadana: A Garland of Precious Gems or a Collection of Edifying Tales, Told in a Metrical
Form, Belonging to the Mahdayana, ed. Kanga Takahata, Tokyo: Toyo Bunko, 1954 (Oriental Library Series D,
3), p. 176, L. 20f. samghanam bhajanam krtva cinu punyam samahitah; ib. p. 391, 1. 4f. tatas tat punyapakena
samghanam Saranam gatah.

* Gérard Fussman “Documents épigraphiques kouchans”, in: Bulletin de I’Ecole frangaise d’Extréme-Orient 61
(1974): 54, pl. 31; fig. 27.
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Buddhist Nuns in South India

as Reflected in the Andhakatthakatha and in Vajirabuddhi’s
Anuganthipada

Petra KIEFFER-PULZ (Mainz)

The Pali scriptures preserved belong to the Mahavihara tradition of the Theravadin
located in Sri Lanka. Some texts, however, originated in other regions and perhaps
traditions as for instance the Milindapafiha or the Apadana.! This to my opinion holds
true also for a number of Vinaya sources, most of which are only preserved as quotations
in the Pali literature, namely for the Andhakatthakatha, Vajirabuddhi’s Anuganthipada, the
apare quoted therein, the Vajirabuddhitika and, perhaps, the Kankhavitaranipuranatika.
There is to my opinion strong evidence that these texts originated in a tradition
connected with South India, if not in South India itself.

That Buddhism flourished in South-India (Andhra Pradesh,? Tamilnadu®) and that Sri
Lankan monks in general were on friendly terms with the monks there at least up to the
tenth century AD is a well-known fact; also that many of the outstanding authors of Pali
scriptures came from South India (Buddhaghosa, Buddhadatta, Dhammapala, etc.).
Nevertheless little is known about the South Indian Sthavira/Theriya schools and their
relation to the Mahavihara of Sri Lanka.

If my suggestion that the Vinaya texts mentioned above originated in some South
Indian environment were true, these texts might provide an insight into customs and
habits prevalent in South India, they might show us seemingly typical mainstream
Mahavihara customs which had their roots in some South Indian tradition. When
younger texts of the mainstream Mahavihara take position on those opinions, deviations
or agreements might become visible. Therefore the examination of these texts certainely
will lead to a more differentiated picture of the schools of the Theravadins.

Before we can turn to the question what the texts can tell us about Buddhist nuns in
South India, we, however, have to present the arguments for the assumption that the
sources mentioned originated in South India or at least in a tradition related to South
India.

! Von Hiniiber 1996: § 173f., § 123.
> Golzio 2010: 30ff.
Kaficipuram, Kaveripattanam, Nagappattinam, etc.
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The earliest of our sources, the Andhakatthakathd, a commentary on the Vinaya dating
from between the first century BC* and the 4th or 5th century AD’ is lost except for
fourty-one first hand quotations in commentaries to the Pali Vinaya:® nineteen are in the
Samantapasadika attributed to Buddhaghosa by tradition (4th/5th century AD), seventeen
in the Vajirabuddhitika, the oldest Vinaya subcommentary (second half of the tenth
century AD’), and one in the anonymous and undated Karikhavitaranipuranatika, the
oldest subcommentary on the Patimokkha, which is younger than the Vajirabuddhitika,
but probably older than Sariputta’s Saratthadipant (after 10th, and before 12th century
AD).? The distribution of these quotations proves that the Andhakatthakatha was in use
up to the 10th or 11th centuries AD.

The quotations preserved in the Samantapasadika are directly quoted from the
Andhakatthakatha. They illuminate that this text belongs to a Vinaya tradition different
from the mainstream Mahavihara, because it uses a different terminology,” has a different
wording of the formula for the ordination of novices and monks by triple refuge,'® and
classifies offences in other categories than the Mahaviharin.!" Furthermore, the
Samantapasadika takes a critical stand on the Andhakatthakatha, indicating that the
tradition represented by the Andhakatthakatha was some minority for the author of the
Samantapasadika.'* One of the quotations renders it probable that the Andhakatthakatha
originated in Andhakarattha, identified with Andhra Pradesh,” since the specific

Life time of Mahasuma Thera, an authority quoted in the Andhakatthakatha.

Date of the completion of the Samantapasadika.

¢ Kieffer-Piilz 1993; Kieffer-Piilz 2010.

7 See Kieffer-Piilz 2013: ATI 2.

Four seemingly first hand quotations in Vajirabuddhitika, Kankhavitaranipuranatika and Sarattha-
dipani have in effect literal parallels in the Samantapasadika. They are partly marked as quotations, but
without a source being named. Although the Andhakatthakatha is quoted and mentioned in still younger
Vinaya commentaries, none of those references are first hand quotations, and therefore they can be left
aside, see Kieffer-Piilz 2010: Vjb [51, [18], Kkh-pt [4], Sp-t [5].

®  simamandalam sambandhati for simam bandhati (Kieffer-Piilz 1993: {101); jagati for varthu (Kieffer-
Piilz 1993: [5]; Kieffer-Piilz 1994).

10 Kieffer-Piilz 1993: [7], [8].

" Kieffer-Piilz 1993: [2], [4], [6], [9], [15].

2 Tt rejects eleven statements, declares twice that what is said in the Andhakatthakatha is unnecessary,
but not wrong, does not take a position in five cases, and values only one as being well said (suvuttam), see
Kieffer-Piilz 1993.

® According to that quotation the statement that a monk who shares a sleeping place with someone not
ordained [Pac 5 M] on a terrace (pamukha) not closed round (aparikkhitta), does not commit an offence-a
statement which according to the Vajirabuddhitika is quoted from the Sthalatthakatha—, has been said with
respect to a terrace (pamukha) on the earth (bhimiyam) without a base (jagati). The author of the
Samantapasadika relates this explanation to the specific monastic architecture in Andhakarattha where
rows of cells (gabbhapalivo) join separate domiciles (patekkasannivesa) under one roof (ekachadana).
Coliya Kassapas Vimativinodanitika, a South Indian Vinaya subcommentary of the 13th century, com-
plements that the terrace lay in front of the cells and was fully covered by one joined roof, but not closed
round on three sides (Kieffer-Piilz 1993: 191ff.) The architecture described here in fact is not the most
prevalent in Andhra Pradesh where the foursided vihara is most common, but there are vihdaras with one,
two, and three wings.There are, for example, two rows of monks’ cells in Ramafirtha (1st/2nd to 9th
centuries AD), Golzio 2010: 32.
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monastic architecture described there is detected in South-India.'* This information
together with the deviating Vinaya tradition presented in the Andhakatthakatha renders
probable an origination in South India, a suggestion corroborated by the fact that this text
was also used by the apare-tradition localized in Kaficl and Kaveripattanam (to which
more below).

The Andhakatthakatha quotations in the Vwjirabuddhitika stem from four different
sources. Fourteen are penned by the author of the Vujirabuddhitika. Five or six are
transmitted in Vajirabuddhi's Anuganthipada,” two in quotations of some “others”
(apare), and one probably can be assigned to Upatissa Thera (ca. 5/6th century).

(1) From among these sources the apare'® which are quoted thirty-four times in
Vajirabuddhi’s Anuganthipada are probably the oldest. They can be located in
Kaveripattanam and Kafic1,"” are at variance with the Pali Vinaya and Dighanikaya,"
reject an opinion of the Mahasamghikas as not acceptable for thavaris (probably
Sthaviras),” and once or twice quote the Andhakatthakatha.® Twice their statements are
not completely intelligible,’ because their language seems not to be standard Pali.
Apare-statements paralleled in the Saratthadipant are marked there by keci, apare,
vadanti, and where Sariputta takes a position, he and his Sinhalese Ganthipadas differ
from them, indicating that the apare-tradition was considered a minority by the
mainstream Mahavihara.” Since Kaveripattanam flourished till to the 4th century and
again from the 6th century onwards, and since the apare comment on the
Samantapasadika they are probably to be dated to the later period.

(2) Upatissa Thera was a pupil of Buddhaghosa, a fellow pupil of and the antagonist to
Dhammasiri Thera, and head of an own group or school (gana). Since Dhammasiri Thera

™ Such a monastery has been excavated in Kaveripattanam, the so called Buddha Vihara, a monastery

dated to the 3rd/4th century by the excavators. It consists in a total of nine cells in a row, provided with a
common verandah in front of the cells, Soundara Rajan 1994, p. 27.

5 After the lifetime of Dhammasiri Thera (ca. 5th/6th century) and before the lifetime of the probably
Sinhalese no takko ti dcariyo (ca. 10th century).

s To my opinion all apare references belong to one and the same group, because of the exclusiveness
with which the author of the Anuganthipada quotes them (but no keci, eke, etc.) and the uniform manner in
which he does so, and because two quotations of the apare refer directly to Kaveripattanam and KaficT.

7 Vijb 3597-14 (Kieffer-Piilz 2013: [Z 256]). The quotation, in which the apare refer to the custom in the
town KaverTpattanam to leave the rains residence for clothes on the ninth day of the Pavarana month (Vjb
468,19-21), is quoted in some other text, possibly the Anuganthipada.

8 Vib 280,7-9 (Kieffer-Piilz 2013: [Z 177]); the rule that one may keep an object which one had not
formally taken possession of for eleven days (contradiction to Niss 10 allowing ten days at most). For
deviations from Vin and DN, Vjb 47716-17; Kieffer-Piilz 2013: [Z 345].

¥ Vijb 1574-6 (Kieffer-Piilz 2013: [Z 87]).

* Vjb 300,19-22 (Kieffer-Piilz 2010: Vjb [7]). According to the apare the Andhakatthakatha quotation
proves that it is allowed to use requisites given to the Sangha with the provisio that they are to be used in
the open air according to one's liking. This habit is not shared by the younger mainstream Mahavihara to
the same degree.

' Vjb 468,10-21 (Kieffer-Piilz 2010: Vjb [15]); Vjb 3597-14 (Kieffer-Piilz 2013: [Z 256]).

Vjb 1574-6 (Kieffer-Piilz 2013: [Z 87]) rejection by the apare of the Mahasamghika who declare that
one might kill an embryo with magical strength developed by meditation. The apare are, furthermore, well
aware of Nikaya differences as is indicated by their describing a monk who refused some offered donation
because of a different Nikaya affiliation of the donor (Vjb 31723-24; Kieffer-Piilz 2013: [Z 220)).
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is a representative of the mainstream Mahavihara, his antagonist Upatissa obviously is
not. This accords to the fact that his quotations are preserved only in the Vujirabuddhitika
(twenty-eight times), the Anuganthipada (eight times), the Kankhavitaranipuranatika
(three times), and, probably once in the Saratthadipani.® He is considered the leading
authority by the Anuganthipada once,” probably also used the Andhakatthakatha,” and
definitely is no Abhayagirivasin.*

(3) The Anuganthipada by Vajirabuddhi® is a commentary on the Vinaya lost, except
for 281 quotations in the Vajirabuddhitikda, and more than fifty quotations in the
Kankhavitaranipuranatika. It often critically refers to Dhammasiri Thera, mostly because
Dhammasiris insufficient consideration of the Vinaya led to contradictions with it. In
distinction to Dhammasiris Ganthipada, the Anuganthipada has no parallels to the
Sinhalese Ganthipadas used by Sariputta, and where its opinions are found in the
Saratthadipant they are given without a source or are characterized as the statements of
some minority with the words vadanti or keci vadanti.

Regarding its localization the author of the Anuganthipada shows some — but not
necessarily first hand — knowledge of Sri Lankan customs.”® On the other hand he reports
on the fabrication of clothes from small woven patches, comparing them to Chinese
clothes (cinasatakam), a reference presumably hinting at South-India as a commercial
partner of China.”® He uses the word garukula (skt. gurukula), rarely employed in Pali
(and then mostly in works of South Indians), instead of the more usual acariyakula. He
uses as an authoritative source the Andhakatthakathd, and quotes the apare located in

2 All other references to Upatissa Thera in other Vinaya texts refer to the Upatissa Thera of the 1st

century BC quoted in the Samantapasadika. For these Upatissa Theras, see Kieffer-Piilz 2013: I 176-186.

#*  Regarding the classification of the rule which makes drinking alcohol an offence [Pac 51 M]. Here
Upatissa Thera, the Anuganthipada, the Vajirabuddhitika and the Karnkhavitaranipuranatika form one group
which is clearly distinguished from the Saratthadipant and its Ganthipadas representing the Sri Lankan
gamavasins on the one hand, and from the Vimativinodanitika representing the South Indian arafifiavasins
on the other (Kieffer-Piilz 2005). Although Anuganthipada and Vajirabuddhitika critizise Upatissa Thera on
and off, and even though there exists one Upatissa statement which accords to the three Sinhalese
Ganthipadas of Sariputta (in another case his opinion is mentioned in the Saratthadipant as from the keci)
Upatissa Thera does not belong to the mainstream Mahavihara tradition as represented by the
Saratthadipant and its sources.

% One quotation from the Anganthipada containing an Andhakatthakatha quotation, according to the
Vajirabuddhitika reflects the doctrine of Upatissa Thera, giving the impression that Upatissa Thera had
access to the Andhakatthakatha too.

*  Kieffer-Pillz 2013: [Z 241].

¥ This Vajirabuddhi is not the author of the Vajirabuddhitika, because the latter critizises the former with
such statements as tam sabbam ayuttam, tam na sundaram, na tam sarato paccetabbam, etc. (Kieffer-Piilz
2013: [Z 157]), ayuttam [Z 171], duvuttam [Z 174] apare quotation [Z 215], or he declares that something
had been paparicitam, ativa or bahudhd/bahum paparicitam or that something has not to be accepted as the

best (na tam sdrato paccetabbamy) or simply is not good (na sundaram). For details, see Kieffer-Piilz 2013: 1
43ff., 213ff.

*  He mentions the “small pavarana” (cilapavarand) in Sri Lanka, but characterizes this notice by the

word kira, which shows that this has been common knowledge.

*  Given that in the 7th to 10th centuries there existed lively commercial relations between the Cola area
and China such a reference would be easily comprehensible for a South Indian reader of the
Anuganthipada, but perhaps less for one in Sri Lanka. The Saratthadipant and Vimativinodanitika also refer
to this type of cloth, but omit the comparison with the Chinese cloth, Kieffer-Piilz 2013: [Z 176].
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Kaveripattanam and Kaiici thirty-four times which amounts to around twelve percent of
the Anuganthipada quotations preserved. Even though the designation apare shows that
the author of the Anuganthipada considered them a tradition distinct from his own,* the
fact that he quotes them often and casually with local information only meaningful to
monks of that region, make it probable that the apare tradition was geographically close
and of sufficient importance for the author of the Anuganthipada to give attention to it,
and thus that the Anuganthipada was written for South Indian readers.*!

(4) Regarding the author of the Vajirabuddhitika, the identification with a Vajirabuddhi
is relatively late. The examination of the quotations from Vajirabuddhi’s Anuganthipada
clearly has proven that this Vajirabuddhi and the author of the Vajirabuddhitika cannot be
identical. It may be that the identification of the author of the Vujirabuddhitika with one
Vajirabuddhi may have resulted from the title of the text which was in usage already in
the 12th century AD. Without going into detail here I want to state that the author of the
Vajirabuddhitika most likely lived in the second half of the tenth century, that he used
sources which originated in Sri Lanka, namely, Dhammasiri's Khuddasikkha (5th/6th
century AD), Dhammasiris Ganthipada,” and Upasena’s commentary on the Niddesa
(after the 9th century AD).*® He shows knowledge of the Sinhalese language,* has first
hand knowledge of habits and customs in Sri Lanka,” is the only author of a Pali text
who names dipavasino,* tambapannivasino,” or jambudipavasino as sources of variant

*  This is corroborated by his critizism towards them. In three cases he rejects the opinions of the apare

with the words that the Acariyas or Vinayadharas do not speak in that way (Vijb 445,24-25; 468,21.25),

' The Anuganthipada did neither belong to the Abhayagirivasin nor to the mainstream Mahavihara
tradition, as represented by the Saratthadipani. This is indicated by the position the Anuganthipada takes
with respect to the rule which prohibits the consumation of alcohol, Kieffer-Piilz 2005.

32 With about 340 quotations it is one of the main sources of the Vajirabuddhitika. 1dentification as a Sri
Lankan product results from the roughly eighty quotations for which there are parallels in the Sinhalese
Ganthipadas used by Sariputta in his Saratthadipani. See Kieffer-Piilz 2013: T 202-205.

»  The Vajirabuddhitika shares a large portion of its introduction with this text, see Kieffer-Piilz 2009.

He explains the Pali word vasa to mean “poison” via the Sinhalese forms vasa and visa, deduced from
Skt. visa. The regular Pali form is visa. He possibly also is the source of the single verse from a work by
Matrceta (Vjb 1515-16 # VAV 210 + 2.13) handed down in medieval Sinhalese literature from the 12th
century onwards. See Kieffer-Piilz 2013: I 100f.
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This is shown when he states that even at his time monks in Sri Lanka advance the mahapavarana to
the 14th (instead of the regular 15th), or when he mentions details of the citlapavarana.

% “Inhabitants of the island (i.e. Sri Lanka)”; Vjb 106,1-2 (uppalagandhd uppalabhdva); Vijb 116,24
(reading vediva va where the Vajirabuddhitika has vediyi va); Vjb 466,3—4: Maha-atthakathayam pi
“sankasayissanti” ti patho, dipavasino “sankapayissanti” ti pathanti kira.

Furthermore, Vajirabuddhi twice quotes the content of some of the dipavasins’ sayings, Vjb 496,21—
4971 (Kieffer-Piilz 2013: [Z 365]: ‘evam sante corikaya katasadisam hoti tasma na vattati” ti dipavasino
vadanti kira. Vjb 530,24-25: ‘corikava gahitatta na papunati” ti vacanato “kutisodhanam vattati” ti ca
dipavasino vadanti kira. In all these cases, however, Vajirabuddhi uses the word kira (skt. kila) after the
verb, indicating that he tells this from hearsay or that this is well known at his time. So it is possible that
some of his information on Sri Lanka or the Sri Lankan readings were common knowledge at his time, and
that he adopted this intelligence without having checked it personally. For kira, see Kieffer-Piilz 2012: 1
105¢.

7 “Inhabitants of Tambapanmni (i.e. Sri Lanka)”; Vjb 186,20-21: Tambapannivasino itthiriipam likhitam,
katikapatafi ca na chupanti kira. akarato muttamatto.
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readings,® and who compares an andhakapotthaka with various sthalapotthakas® with
respect to the reading of a kammavaca.®

On the other hand he uses the Andhakatthakatha, on which he takes a positive stand.
Furthermore, the Anuganthipada is his second most important source after Dhammasiri’s
Ganthipada, and, unlike the author of the Samantapasadika, the author of the
Vajirabuddhitika takes the Andhakatthakatha to be an authoritative text, trying to show its
conformity with the likewise authoritative Samantapasadika, and thus allaying the
distance between both texts.”’ In addition he shows knowledge of features special for
South India when he states that a certain perfumed powder was favored in ariyadesa,”
here probably referring to South India,” or quotes Tamils,* or refers to the park in the
town Kafci® or a custom of the bhikkhus in Kaveripattanam.”® He is aware of other
Buddhist schools, especially the Mahasamghikas*’ prevalent in South India, and besides
Sinhalese knew Tamil.”® He thus betrays knowledge of Sri Lankan and South Indian
cultures, and therefore could well have been a native of Andhra Pradesh who lived for
some time in Sri Lanka (Anuradhapura)” and for some time in Kafici and/or

*®  “Inhabitants of India”; Vjb 384,7-8: ‘Sikkhamanan” ti patham dipavasino rocenti kirivakirivattd,
Jjambudipavasino “sikkhamana” ti. tassattho sikkhadhammamananato sikkhamana ti.

*  These might have been kammavaca manuscripts.

The reading mentioned corresponds to that handed down in the Vinaya as we have it today. Vjb
45726-30: “yassdyasmato khamati etissd simaya samdnasamvasaya ekiposathdaya samugghdato, so
tunhassa” ti Andhakapotthake, Sthalapotthakesu ca kesuci patho atthi. kesuci “samugghato etissa simaya” ti
pathamam likhanti, kesuci “etissa simaya samugghato” ti ca.

“" In addition he sometimes presupposes the knowledge of what was written in the Andhakatthakatha in
that he discusses something written there without quoting it, thus writing for readers who knew this text,
see Kieffer-Piilz 2010: Vjb [13], [14].

# Characterized by kira which makes it possible that it was a generally known fact.

Ariyadesa is a rare term in Pali found only in commentaries ascribed to the South Indian Dhammapala
(Sv-pt, Ud-a) and once in the Saratthadipani where Sariputta (who often borrows from Dhammapala)
relates it to the monks of Jambudipa. It is, furthermore, used in the Mahavamsa (61.3; 63.4) where it refers
to people from South India. Ariyadesa in a narrower sense refers to Andhra Pradesh (Ramchandran 1996,
120). Ariyadesa refers to Andhra Pradesh (the region beginning with the Southern limit of Dandaka) also
in Tamil Sangam literature (Proceedings 1923: 357).

* Vjb 298: ekarasena nathakarana (v.\. ekaranasneharana) iti damila.

Vijb 380,17; Sariputta (Sp-t III 126,20-21) later on defines it simply as a park within a town, omitting
the reference to Kafict.

% Vjb 468,11-15: nimantito yeva nama hott ti (Sp 1070,1) ettha updsakehi “imasmim nama divase
danadini karoma, sabbe sannipatantii” ti kataya pi katikaya gantum vattati. pavaranaya navamito patthayva
pamsukiilikactvaram parivesitum Kavirapattane viya sabbesam gantum vattati anusamvaccharam niyamato
upasakehi sajjitva thapanato. This quotation is part of a longer quotation not marked unambiguously.

¥ Vjb 1571; 33517-18; 576,12.

* One reproach Sariputta makes against the author of Vajirabuddhitika is that he mixes up languages in
his commentary (bhasantarehi sammissam likhitam, Sp-t I 2,10). The Vajirabuddhitika in fact shows that its
author had also access to Sanskrit texts, and it contains Sanskrit words not or not properly transferred into
Pali. pratyavajjanam (Vjb 14.7) instead of an expected *paccavajjanam; formation gri for giri (Vjb 515) on
metrical reasons in analogy to siri (skt. §r1) (Bollée 1985: 179, Anm. 2); vyakhya (Vjb 3,22; 14,7) otherwise
rarely used, and then in younger texts; vivakya (Vjb 917) (for avivakya?), etc. See Kieffer-Piilz 2013: I
12911,

“  This presupposes that the Mahavihara still lived there, and thus leads to a date before the 11th century.
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Kaveripattanam, or a native of Sri Lanka who spent some time in South India.*

Date Vinaya Patimokkha
1st cent. BC—4th/5th cent. AD |Early Sthalatthakatha:

Kurundr

Mahapaccart

Maha-Atthakatha

1st cent. BC—4th/5th cent.AD |Andhakatthakathd

4th/5th cent. AD Samantapasadika
Kankhavitarani (after the Saman-
tapasadika)
5th/6th cent. AD Upatissa Thera
Dhammasiri Thera
Dhammasiris Ganthipada
ca. 6th cent. AD apare in Vajirabuddhis Anuganthi-
pada
after 6th before 2nd half of the | Vajirabuddhis Anuganthipada
10th cent.
before 2nd half of 10th cent.|no rakko ti acarivo
AD (after the Anuganthipada)
2nd half of the 10th cent. AD | Vajirabuddhitika
after 2nd half of the 10th cent. Kankhavitaranipuranatika

AD before 12th century

2nd half of the 12th cent. AD |Sariputta’s Saratthadipani

Ist half of the 13th cent. AD  |Coliya Kassapas Vimativinodani-
tika

Overview of the Sources (italics = texts preserved in form of quotations only)

Important in the present context is the question whether these texts were written at a time
when a nuns’ community still existed. The fact that a commentator comments on the
nuns’ portions of Vinaya and Atthakatha is no proof in that respect, because even younger
sub-commentaries written at a time when the nuns’ tradition was extinct in Sri Lanka
commented on the bhikkhunis’ sections, albeit sometimes a little less detailed. The author
of the Anuganthipada, however, tells us that at his time (etarahi) it was usual practice that
a monk, not agreed upon as an adviser of nuns (asammata ovadaka) instructed nuns (Vjb
307,5-308,15, Kieffer-Piilz 2013: {Z 209]), and the author of the Vajirabuddhitika informs
us that at his time (etarahi) the nuns exclusively went to the monks’ community on the
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For a more detailed discussion of the authorship of the Vajirabuddhitika, see Kieffer-Piilz 2013: I A
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fourteenth and asked when the uposatha should take place (kada ayya uposatho).>* We do,
however, not know whether this refers to Sri Lanka or South India.

What the texts can tell us about bhikkhunis

With respect to the question what the texts can tell us about bhikkhunis one has to be
aware that the commentaries on Vinaya and Patimokkha comment on a word at its first
place of appearance, and therefore become gradually thinner to the end. Accordingly the
Samantapasadika’s section on the Bhikkhunivibhariga (49 pages = Sp 900-949) is much
shorter than that on the Bhikkhuvibhariga (899 pages = Sp 1-899) corresponding to 3.3
percent of the whole text, compared to that on the Bhikkhuvibhariga which equates to
63.5 percent. In case of the Vinaya sources reckoned as being affiliated to South India we
merely have quotations, that is to say chips from these texts. Among them only few refer
to bhikkhunis.

In the subcommentarial literature the portion on bhikkhunis equates to 5.7 percent in
the Vajirabuddhitika, but only to 1.5 percent in the younger commentaries by Sariputta
(2nd half 12th cent. AD) and Coliya Kassapa (1st half 13th cent. AD) which both
originated after the extinction of the nuns’ community.

From the forty-one Andhakatthakatha quotations only four refer to rules of the
Bhikkhunivibharga, namely three to Sgh 3 N°* and one to Pac 7 N.** From the 281
Anuganthipada quotations only fourteen (Par 1, Sgh 3, Pac 7, 9, 10, 71-73, 81, Nigamana)
refer to the Bhikkhunivibhariga, and from the thirty-four apare quotations only three (Par
1, Sgh 3 N). None of the texts comments on the bhikkhuni chapter of the Cullavagga
which is dealt with only in the Vajirabuddhitika to some extent. Hence the number of
quotations referring to nuns is limited. The following are the topics touched on:

= the classification system of the Patimokkha rules™

= reordination of a nun after sex change in the light of the prohibition for nuns to
formally leave the nuns’ community

= strict separation of monks’ and nuns’ communities with respect to the usage of a
community’s property>

= proof that a rule against accepting raw grain did not exist for nuns only (Pacittiya 9
for nuns), but also for monks*®

= sikkhamand training starts with twelve, ordination with fourteen at the earliest

' The Samantapasddika (794,13—17) transmits two statements. According to the first, nuns go and ask for

uposatha on the fourteenth, if uposatha takes place on the fifteenth, and on the thirteenth, if it takes place
on the fourteenth. According to the second opinion which is that of the Mahapaccari the nuns go
exclusively on the thirteenth and ask whether uposatha takes place on the fourteenth or fifteenth. Vjb
305,13-15: ayam uposatho catuddasiko ti pucchitabban ti vuttam (+ Sp 794,16-17) tam pi terasivam veva,
etarahi pana bhikkhuniyo catuddasiyam yeva gantva “kada ayya uposatho” ti pucchanti. Sariputta also
presents the question the nuns ask, but omits any reference as to the date which is coherent regarding the
fact that nuns were no longer present in Sri Lanka at this time.

2 Kieffer-Piilz 2010: Vijb [9]-[10], Kkh-pt [3].

% Kieffer-Piilz 2010: Vjb [11].

% Kieffer-Piilz 2013: [Z 15].

% Kieffer-Piilz 2013: [Z 266].

% Kieffer-Piilz 2013: B [Z 265]
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(Pacittiya 71-73 for nuns)
= subrules of Sanghadisesa 3 for nuns

In the following we will deal with the subject of the installation of a nuns’ adviser, with
the definitions of gama and gamipacara in the frame of Sgh 3 N, and with the subrule of
Sgh 3 N making it an offence to stay behind a group alone.

The installation of a bhikkhunovadaka

The position of an adviser of nuns (bhikkhunovadaka) who every fortnight had to advise
nuns ranked high as is demonstrated by the skills the Vinaya demands of a monk
qualified for this office and by the fact that a Aatticatutthakamma instead of the usual
fattidutiyakamma is required.”” An adviser of nuns regularly agreed upon is described as
sammata. In the Word Analysis to Pac 24 M which makes it an offence for monks to
claim that theras teach nuns for the sake of gain, one who teaches is described as one
“fully ordained [and] agreed upon [as a bhikkhunovadakal” (upasampanna sammata, Vin
IV 5816~17). In the casuistry the other three pairs are listed out of conformity (Vin IV
58,23ff.).

upasampanna asammata “one fully ordained, [but] not agreed upon”
anupasampanna sammata “one unordained, [but] agreed upon”
anupasampanna asammata “one unordained [and] not agreed upon”

Even though all three are seemingly incapable to act as bhikkhunovddakas, if one follows
the rules in the Vinaya, the commentaries had to offer reasonable explanations for them.
This at the same time established the possibility of some innovation. Regarding the first,
i.e. the upasampanna asammata, the Samantapasadika explains this to mean “one fully
ordained, but not agreed upon [as a bhikkhunovadaka]” and to refer to a monk installed
(thapita) as a bhikkhunovadaka. A “bhikkhunovadaka agreed upon” or the monks’
community are named as the ones who may perform such an installation. Thus the
Samantapasadika describes some formal course of action instead of the legal procedure
requested in the Vinaya. A passage from the Andhakatthakatha quoted in the
Anuganthipada in this context tells us that upasampanna asammata refers to a monk
installed (thapita) as a bhikkhunovadaka by the community with the following words:
“Support the nuns’ community. Teach the nuns and cause comfort for the monks’
community.” Thus the installation described in the Samantapasadika was accepted
already at the time and in the tradition of the Andhakatthakatha, with the only difference
that in the Andhakatthakatha a bhikkhunovadaka as the one who installs is not
mentioned. Whether or not this reflects some further development, we do not know.”® The

7 Nevertheless, already the Cullavagga hints at the fact, that such highly qualified monks were rare,

because it contains the allowance that all others except an ignorant monk may instruct the bhikkhunis (Vin
112654-5).
8 Kieffer-Piilz 2013: {Z 209].
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Andhakatthakatha quotation, however, shows that the procedure for becoming a
bhikkhunovadaka was facilitated at an early date, that the simplified method replaces the
legal procedure requested in the Vinaya, that this method was accepted in the
Andhakatthakatha tradition, and that it found its way into the mainstream Mahavihara.

The hurdle of finding a monk qualified enough for becoming a bhikkhunovadaka was
already overcome in the Vinaya to some degree, in that the allowance to advise nuns was
given to every one except an ignorant, an ill or a travelling monk.” The hurdle of
agreeing upon a bhikkhunovadaka established in the Vinaya obviously was overcome at
the time of the Andhakatthakatha at the latest. The fact that the procedure was simplified
makes one assume that the number of nuns was not marginal and the procedure
prescribed in the Vinaya too complicated for daily usage. Since each nun had to receive
instruction every fortnight, each monks’ monastery with nunneries in its periphery had to
provide a bhikkhunovadaka which means that it had to have an able monk. Given that
communities were distributed over wide regions, this certainely was no easy task.
Already the Vinaya tells us that in case neither a bhikkhunovadaka is there nor an able
monk, nuns should be told: “There is no monk agreed upon as exhorter of the nuns. Let
the Order of nuns strive on with friendliness” (pasadikena sampadetu)* (BD V 366). As
a dispute in the Vajirabuddhitika shows some (perhaps fictitious) opponents were of the
opinion that saying even that much made the monk who spoke a bhikkhunovadaka.

Vinaya Andhakatthakatha Samantapasadika

sammata bhikkhunovadaka |thapita bhikkhunovadaka thapita bhikkhunovadaka

a nun’s adviser is agreed|anun’s adviser is installed anun’s adviser is installed

upon

method: method: method:

fiatticatutthakamma installation by a monks’ community |installation by a monks’ community
installation by a nuns’ adviser agreed
upon

Agreeing upon or installing a bhikkhunovadaka

The upasampanna asammata is relevant for another rule too, namely for Pac 21 M which
makes it an offence for monks, if an asammata bhikkhu teaches nuns. The
Vajirabuddhitika states that in this context asammata has to be understood as athapita,
and that this is also the opinion of the Abhayagirivasin.®* Thus these groups applied Pac
21 M also to the bhikkhunovadakas who were installed, not only to those agreed upon.
As the Vajirabuddhitika tells us the Anuganthipada rejects the maxime of the
Abhayagirivasin and accepts only the opinion of the Andhakatthakatha which equates

* To be (1) virtuous and to keep to the Patimokkha, (2) to be very learned (bahussuta), (3) to know both

Patimokkhas by heart and in detail, (4) to own an agreeable speech and language, (5) to be agreeable to the
nuns, (6) to be able to teach nuns, (7) to never have transgressed one of the weighty rules (i.e. Parajika,
Sgh), (8) to be ordained at least 20 years. These were the qualities originally requested.

% 1t, by the way, also is the opinion later followed by Sariputta in his Saratthadipani who nevertheless
dropped the reference to the Abhayagirivasin.
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asammata with thapita,”' arguing that nowadays (etarahi), i.e. at the time of the
Anuganthipada, an adviser not agreed upon (ovadaka asammata) regularly functions as a
bhikkhunovadaka. For this tradition Pac 21 M therefore must have become obsolete with
the introduction of the new method to make someone a bhikkhunovadaka.®*

Vajirabuddhitika, Abhayagirivasin Andhakatthakatha, Anuganthipada
Saratthadipant

asammata = athapita asammata = thapita

Pacittiya 21 for monks is applied to asammata and athapita Pacittiya 21 for monks is obsolete

Interpretation of Pacittiya 21

Samghadisesa 3 for Nuns

Sgh 3 N makes it an offence for nuns to go to another village alone (eka gamantaram
gaccheyya), to go to the other side of a river alone (eka nadiparam gaccheyya), to stay
separated for one night alone (eka rattim vippavaseyya), and to stay behind the group of
nuns alone (ekd ganamhda ohiyeyya). Most of the references to nuns in our texts are
connected with Sgh 3 N: three quotations from the Andhakatthakatha, five from the
Anuganthipada, and two of the apare are handed down in this context. Relevant for all
these rules is the definition of a “village” (gama) and “the precincts of a village”
(gamupacara), since nuns had to live within settlements and, if they left, thereby entering
the wilderness, they had to walk with at least a second nun as a compagnion. We
therefore will deal with the definitions of gama and gamipacdra, before we discuss the
last subrule of Sgh 3 N, i.e. staying behind the group of nuns alone.

Ground in the Vinaya is divided into settlements and non-settlements. The generic term
for settlements is “village” (gama), for non-settlements “wilderness” (arafiia) or, more
precisely, “wilderness without settlements” (agamaka arafifia). In addition to the
extension of a gama, that of the precincts of a gama (gamiipacara) have to be taken into
account. Gamas are differentiated in enclosed (parikkhitta) and unenclosed (aparikkhitta)
gamas. The boundary of an enclosed gama is its enclosure (parikkhepa) that of an
unenclosed gama had to be defined. Both types of gamas, in addition, had precints
(gamiipacara) which also had to be determined. According to a definition of the
gamipacara of an unenclosed gama in the Samantapasadika in the context of Sgh 3 N
“the space appropriate for the enclosure of a village” (parikkheparahatthana, Sp 911,3—4)
or, in connection with the rules for the monastic boundary, “a space for the enclosure”
(parikkhepokasa, Sp 1050,17-18) is its boundary. According to this definition the

' As a further quotation from some Poranaganthipada, valued by the author of the Vajirabuddhitika as

conforming to the Andhakatthakatha, shows the installation by the community is understood as some
formal act resulting from the consent of the community (sanghanumati).

® This, by the way, shows that the Abhayagirivasin too accepted the new method of making
bhikkhunovddakas, and that they applied Pac 21 M to all but the sammata and thapita bhikkhunovadakas.
Kieffer-Piilz 2010: Vjb [8]; Kieffer-Piilz 2013: [Z 209].
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gamupacdra of an unenclosed gama would run at exactly the same spot where in case of
an enclosed village the enclosure is situated. Thus gama and gamipacara would be
identical. They, therefore, could be transgressed with one step which is expressed by
forms of the verb atikkamati. This in fact is the verb chosen in the context of Sgh 3 N in
connection with the word gamipacara.

Gama and gamiipacara are defined a second time, this time in the Vinaya (I 46,27-
30) in the context of Par 2 M. Here the gamipacara of an enclosed village is defined by
one stone throw from the village gate, that of an unenclosed village by one stone throw
from the “precincts of a house” (ghariipacara) (certainely at the border of that village).
Neither is the gharipacara defined nor is the method to determine the village boundary
described there for an unenclosed village. The Maha-Arthakatha quoted by the
Samantapasadika as authoritative in this respect explains that one stone throw from the
gharipacara defines the village boundary, another one (this time probably from the
village boundary) determines the gamiipacara (Sp 299,25-300,7).% This definition is also
valid for Pac 85 M according to the Samantapasadika.®® Thus the gamiipacara in that
case consists in a circumference of the gama with a radius of one stone throw. The verb
used in contexts where this definition is applied is okkamati, “to enter”, because the
extension of the upacdra does not allow to transgress it with one step.

In the context of Sgh 3 N the Vujirabuddhittka quotes several sources with respect to
these definitions. An anonymous source critically remarks that the Andhakatthakatha
mentions as gamiipacdra only the spot appropriate for an enclosure, thus ignoring the
differentiation of the Vinaya. An Andhakatthakatha quotation subsequently presented by
the anonymous source®® confirms that the Andhakatthakatha here applied the
gamipacdra definition given in the context of Sgh 3 N. In the same context the
Anuganthipada quotes the apare who report that there exist manuscripts which have
okkamati instead of atikkamati in the context of Sgh 3 N, an indication that there the
gamipacara definition of Par 2 M was applied to Sgh 3 N. This opinion is rejected by the
apare. 9" Finally the Vajirabuddhitika quotes the probably Sinhalese no takko ti acariyo.
He rejects the statement of the anonymuous source that the Andhakatthakatha ignored

% For the definition of arafifia the Samantapasadika in this context resorts to the Vibhariga (251) where

arafifia is defined as each ground outside of the village gate (arafifian ti nikkhamitva bahi indakhila sabbam
etam arafifiam). This definition of arafifia tallies with the definition equating gamipacara with gama.

% The Samantapasadika quotes the Kurundf and the Mahapaccar? with definitions of the precincts of a
house (gharipacara), and an explanation how to determine the precincts of a village (gamipacara),
namely by a stone throw from the gharipacara. Like the Vinaya both texts thus omit the determination of

the village boundary.

% Sp 883,16-17: aparikkhittassa gamassa upacaro adinnddane vuttanaven’ eva veditabbo. “The precincts

of an unenclosed village are to be known exactly according to the method stated in the [rule] ‘seizing the
ungiven’ [Par 2 M].”

% According to it a monk who breaks Pac 85 M commits an offence, if he sets his foot over the
gamiupacara (atikkamati). Interestingly the Andhakatthakatha states tam upacdram pathamam padam
atikkamantassa, whereas in all other instances the causative of atikkamari namely atikkameti is used in
those cases.

7 Vjb 35820-21: “aparikkhittassa gamassa upacdram okkamantiva ti pi ekaccesu dissati, tam na
gahetabban’ ti apare” ti vuttam. “[In Vajirabuddhi's Anuganthipadal it is said, that others [state], ‘Even [the
reading), »If [a nun] enters the precincts of an unenclosed village«, appears in some [manuscripts], this is
not to be accepted.” See Kieffer-Piilz 2013: {Z 255].
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the differentiation (between the readings okkamati and atikkamati) of the Vinaya with the
argument that in some Vinaya manuscripts the reading atikkamati (instead of okkamati) is
found in Pac 85 M, and that this is accepted as the reading of the Andhakatthakatha.®®
Thus the Andhakatthakatha had the reading atikkamati in Pac 85 M® and Sgh 3 N, and,
as we will see below, even in Par 2 M. It thus applied the definition equating gamipacara
with gama everywhere. Contrary to that, the mainstream Mahavihara differentiates
between atikkamati (Sgh 3 N) and okkamati (Par 2 M, Pac 85 M), accepting the definition
which equates gama with gamiipacara only for Sgh 3 N.” The Kankhavitaranipuranatika
in the commentary to Par 2 M preserves an Andhakatthakatha quotation’ which consists
in the definition of a gamipacara, equating it with the gama and corresponding nearly
literally to the definition handed down in the Samantapdsadika in the section on monastic
boundaries (Sp 1050,17-18: gamaparikkhepokdsa). The Andhakatthakatha, therefore, is a
possible source for the Samantapasadika’s gamipacara-definition in this context.

The two contradictory definitions of gamiipacara preserved in the Samantapasadika™
may therefore go back to a South Indian (Andhakatthakatha) and a Sri Lankan (Maha-
Atthakath@) tradition.” It would be interesting to find out whether the deviating
gamiipacara definitions are only caused by the incomplete gama and gamiipacara
definitions of the Vinaya and the special rules for nuns, or whether an actual difference of
village types in South India and Sri Lanka was at the bottom of this divergence.

source parikkhitta gama aparikkhitta gama
gama gamipaca gama gamiipacara
Vinaya (Parajika 2|- boundary = one|- boundary = one stone
M) stone throw from throw from the precincts of
the village gate a house (gharipacara)

¢  Interestingly the confusion of the readings okkamati and atikkamati in the various rules in the Vinaya

left traces even in manuscripts of the 19th century and even in the first Kkh edition of the PTS by D.
Maskell.

% The author of the Vajirabuddhitika with respect to Pac 85 M suggests to apply the definition which
equates gamitpacdra with gama, and thus proposes to follow the Andhakatthakatha tradition, see Kieffer-
Piilz 2013: [Z 37].

" Kieffer-Piilz 2010: Vjb [9].

"' Here the Kaikhavitaranipuranatika has a very interesting section, in which it deals with the various
definitions of gama and gamiipacara in the Vinaya (Kkh-pt 29,24-40,29)

> They certainely were motivated by the incomplete definitions in the Word Analysis to Par 2 M.

The position of the Kurundi and the Mahdpaccart according to the statement of the Kankhavitarani-
puranatikd, accorded to that of the Andhakatthakatha. No such quotations are handed down. It cannot be
excluded that the author of the Kkh-pt bases this opinion on the quotations from Kurundri and Mahapaccart
handed down in the Samantapasadika in this context. To analyze the coincidence of these two Sri Lankan
commentaries with the South Indian Andhakatthakatha will eventually be possible, if one examines the
quotations from these early commentaries and their mutual relation. We, however, do not know whether
they had one definition for all rules or whether they differentiated. Kkh-pt 33,3-5: tasma “gamiipacaro ti
parikkhittassa gamassa parikkhepo, aparikkhittassa gamassa parikkhepokaso” ti (= Sp 1050,17-18) Andha-
katthakathayam vuttan ti veditabbam. tatha Kurundivam, Mahapaccarivaii ca. See Kieffer-Piilz 2010: Kkh-
pt [4].
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Samantapasadika: |— - - boundary = one stone

Kurundi (Pargjika throw from the precincts of

2M) a house (gharipacara)

Samantapdasadika: |- - - boundary = one stone

Mahapaccart throw from the precincts of

(Pargjika 2 M) a house (ghariapacara)

Samantapasadika: |— - boundary = one|boundary = another stone

Maha-Atthakatha stone throw [throw from there (i.e. from

(Parajika 2 M, from the ghar-|the village)

Pacittiya 85 M) apacara

Andhakatthakatha |- - - boundary = space for an

(Parajika 2 M, enclosure

Pacittiya 85 M,

Sanghadisesa 3 N

Samantapasadika |- - - boundary = space for an

(STma rules) enclosure (parikkhepokasa)

Samantapasadikd |boundary =|— - boundary = space appro-

(Sanghadisesa 3 N) {enclosure priate for an enclosure
(parikkhepa) (parikkheparahatthana)

Definitions of gama and gamipacdra

The offence of staying behind a group

One apare-quotation in the Anuganthipada refers to the offence of staying behind a group
alone. As already mentioned, nuns had to live within settlements. For monks it was
recommended to live neither too close nor too far away from a village, and this was taken
into consideration when places for monasteries were selected.” Thus monks’ monasteries
should be situated outside of villages which in fact is what Geiger tells us with respect to
Sri Lanka, and what can be learned from an information of the Maha-Arthakatha handed
down in the Samantapasadika. There we are told that a nun who remains outside the
court of the Mahabodhi tree etc.”® when the group of nuns enters it, commits the offence

™ Vin1399: gamato n’ eva avidiire na accasanne.

 Sp 912,29-9137: agamake arafifie ti (Vin IV 230,18) ertha nikkhamitva bahi indakhila sabbam etam
arafifian ti (Vibh 251,17-18) evam vuttalakkhanam eva arafifiam. tam pan’ etam kevalam gamabhavena
‘agdmakan” ti vuttam, na Vifijhatavisadisataya. tadise araiifie okkante dassaniipacare vijahite sace pi
savaniipacaro aithi, apatti. ten’ eva vuttam Atthakathayam: sace bhikkhunisu Mahabodhi-ariganam
pavisantisu ekd bahi titthati, tassapi apatti. Lohapasadam pavisantisu pi parivenam pavisantisu pi es’ eva
nayo. Mahacetiyam vandamandsu ekd uttaradvarena nikkhamitva gacchati, tassapi apatti. Thiiparamam
pavisantisu eka bahi titthati, tassapi apattt ti. “In the wilderness without settlements: Here wilderness is
only that which has the characterisitic described in the [following] way: having left [the village], outside
of the door post [of the village door] all that is wilderness (definition of the Abhidhammikas). This,
however, is described as ‘without settlements’, because of the absence of settlements, not because of its
similarity with the Vifijha-wood. If [a nun] has entered such a wilderness and has left the sighting distance
[of a second nun], an offence [arises for her] even if hearing distance still is given. Only therefore [it is
said] in the [Maha-lAtthakatha: If nuns enter the court of the Mahiabodhi [tree, and] one remains
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of staying behind the group alone. This offence can only be committed in the wilderness
(Vin IV 230,18-29), i.e. outside the village gate of the village from which the nun sets
off. The Mahavihara of Anuradhapura is—as is well-known—a monks’ monastery and in
fact lay outside the town of Anuradhapura.’® Therefore it is wilderness for nuns
according to the definition.”” This probably is the reason why monks’ monasteries are
defined as being “unallowable ground” (akappiyabhiimi) for nuns, as we learn implicitly
from the Andhakarthakatha (see above), and explicitly from the Vinayavinicchaya written
by the South Indian Buddhadatta (5th/6th century),” and from the apare quoted in the
Anuganthipada. The latter refer to the Khandhadhammavihara in Kafici and the
Saridhammavihara in Kavirapattana as such unallowable places.” Thus South India and
Sri Lanka accord with respect to the inadmissibility of monks’ monasteries for nuns
which probably resulted from their being situated outside of villages. It should, however,
not be concealed that there exist traces of monasteries localised within a city,*® namely
the antararama, “a monastery [lying] within [a settlement]”.® If these were monks’
monasteries we would have to suppose that at some time and in some region monks’
monasteries were built within settlements too. In that case, however, the space of the
monks’ monastery, if it had an own determined monastic boundary, was excluded from
the village, and thus the space within the monks’ monastery too would have been
akappiya for nuns.

An aggravation of the subrule not to stay behind a group alone is to be observed in the

outside, for her too an offence [arises]. The same is valid in case [nuns] enter the Lohapasada or a
Parivena. If [nuns] venerate the Mahacetiya [and] one [nun] goes away leaving through the northern
door, for her too an offence [arises]. If [nuns] enter the Thiipardma, [and] one remains outside, for
her too an offence arises.”

7 Cf Geiger 1986: pp. 58-59. See also the remark in Dhammasiris Ganthipada (Vjb 360,14-15),
according to which the example given in the Maha-Atthakatha shows that the offence to stay behind a
group alone is also committed in close distance to towns which refers to the localization of the Mahavihara

close to the town of Anuradhapura.
77

In a different context also the no takko ti acarivo tells us that only a nunnery is an allowable ground
(kappiyabhiimi). Vib 346,11-15: bhikkhuniyo ce vasapaga honti, bhikkhunupassayo va kappiyabhimi. yattha
bhikkhuniyo ekarattam pi vasanti, ayam bhikkhunupassayo ti (+ Vin IV 576-7) vacanato tasam samipam
va tahi gahitavasagaram va “gacchami” ti gacchato yathasukham gantum vattati. na hi tavata tam gharam
antaragharasankhyam gacchatiti no takko ti dcariyo. “If nuns entered a habitation, only the nunnery is an
allowable space. On account of the statement that wherever a bhikkhuni spends even one night, that is a
nunnery, [a monk] who goes [with the words]: ‘I go into their vicinity or to the house accepted by them for
living, is allowed to go according to his liking. For, on that account a house is not counted as »between the
houses«, [this] is our reasoning’, [says] the Acariya.”

" Vin-vn, Vs. 2040: bhikkhuninam viharassa bhimi tasam tu kappiva. hoti bhikkhuviharassa bhimi
tasam akappiva. “The floor of a nuns’ monastery for them, however, is allowable. The floor of a monks’
monastery is unallowable for them.”

7 Vjb 3597-14, Kieffer-Piilz 2013: [Z 256].

% From the anapatti formula to Pac 46 M (Vin IV 101,5-7) which is a rule also valid for nuns (Pac 127
N) we leam that four places are kappivabhizmi for monks, and thus also should be for nuns, namely the
antararama (E° wrongly antaragama), i.e. a monastery within [a settlement], a bhikkhunupassaya, a
titthiyaseyya, “space for adherents of others”, and a patikkamana (i.e. corresponds to dsanasald in other
rules), i.e. a hall for gathering and functioning as a refectorium.

8 That antararama is to be understood as an “drama within [a settlement]”, not as “into the park” (CPD
s.v.) in this connection is shown by the explanation given in the Samantapasadika (85718—-19: antararaman
ti anto game viharo hoti tam gacchati), and confirmed by at least two Tikas (Vin-vn-t, Kkh-t).
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Anuganthipada which applies that rule not only to the “wilderness”, but even to the
gama. According to the Anuganthipada’s opinion a nun commits this offence within a
village, if she stays there while the other nuns leave. She becomes guilty the very
moment the group of nuns transgresses the boundary of the village given that she is out
of sighting or hearing distance.”” The contradictions to the statements in the Vinaya
caused by this interpretation are solved by the Anuganthipada in stating that the Vinaya
speaks of agamaka arafifia in order to indicate that the offence of staying behind a group
is committed in the very moment, in which one leaves the village, and since the decision
to leave the village is reached within the village, agamaka arafifia refers to the moment
the decision is made.** Since none of the other commentaries discusses this case,** we,
unfortunately, do not know how widespread this interpretation was.* If the rule were
applied in that way, it would be a further restriction of the free moving space for nuns,
because no single nun could stay in her village alone when the others left.

Conclusion

The references to nuns in our “South Indian Sources” are limited. This partly is due to
the general state of transmission partly due to the fact that passages commenting on
bhikkhunis are only few. They document, however, that nuns’ communities of some
Theravada tradition existed in South India—our “South Indian Sources” did neither
belong to the Abhayagirivasin nor to the Mahasamghika—in the time before and after the
Samantapasadika, because our sources deal with nuns’ rules and in part slightly deviate
from mainstream Mahavihara. It is to be supposed that the relations between the South
Indian Theravadins and those from Sri Lanka can be defined more clearly if the
comparison is made on a grander scale, and if similar texts with a clear regional
localization in South India or Sri Lanka are compared as for example the
Vinayavinicchaya and the Khuddasikkha.

ABBREVIATIONS:

M = Monks

N = Nuns

Niss = Nissaggiya offence

8 If two nuns remain within the village, each of them commits this offence only, if she is outside of

sighting and hearing distance of the other nun (Vjb 360,1-15; Kieffer-Piilz 2013: [Z 259]). The
Anuganthipada furthermore states that this offence is not restricted to the space of time when a nun walks
on a road in the wilderness.

8 The Anuganthipada draws on a passage dealing with the suspension of the rules subsumed under Sgh 3
N for a nun who awoke as a nun after sex change.

% The author of the Vajirabuddhitika rejects the justification of the Anuganthipada, but does not take a
further opinion on the statement.

8 In the same context the Anuganthipada teaches in addition that the offence of staying behind the group
alone is committed only once, whereas offences against the other three subrules are committed with each

other village, each crossing of the river, etc. This is stated in a similar way in the Kkh-pt (Kieffer-Piilz
2013: [Z 259]).
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Pac = Pacittiya offence
Par = Parajika offence
Sgh = Samghadisesa offence
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Manuscript Fragments of the Pratimoksasiitra
of the Mahasamghika(-Lokottaravadin)s (2)'

Seishi KARASHIMA

In 2008, T published an article, dealing with 25 folios of a Sanskrit manuscript of the
Pratimoksasutra of the Mahasamghika(-Lokottaravadin)s, allegedly from Bamiyan,
whose photographs had been entrusted to me by Isao Kurita (32FHZTfj), a famous art
collector and author of an internationally-renowned work, Gandhdaran Art I & II. Soon
after its publication, Mr. Kurita kindly sent me photographs of other folios of the same
manuscript after he himself had carefully peeled off by hand the folios, which were
stuck together. Nearly five years have passed since then and T am finally able to publish
the results of my investigation into the remaining folios of this very important text.

In the previous article, I referred only to the readings in the Prarimoksasitra
of the Mahasamghika-Lokottaravadins, edited by Tatia, for comparison. In this article, 1
have referred constantly to the readings in the Prarimoksasiitras of other schools as well.
Throughout this investigation, I have found that it is important to compare, word-for-
word, various versions of the Pratimoksasiitra, belonging to different schools, in order
to clarify how this text, which dates back to the earliest times of Buddhist history and
was and is still recited on every new and full moon days by Theravadin monks, changed
during its oral transmission, resulting in various greatly differing versions. I assume that
such variations were brought about mainly through the diverse interpretations of archaic
and obsolete Middle Indic forms.

* The previous article was published under the title, “Fragments of a Manuscript of the Pratimoksasiitra of the
Mahasamghika-(Lokottara)vadins (1)”, in: ARIRIAB XI (2008): 71~90 + 25 plates. Following Dr. Vincent
Tournier’s suggestion, I have changed the title slightly. I am greatly indebted to Yohei Furukawa, Jird
Hirabayashi, Jundd Nagashima, Ryiken Nawa, Masanori Shono, Tatsushi Tamai, Vincent Tournier, Klaus
Wille and Zhang Xueshan for their looking through the manuscript and making numerous valuable
suggestions and corrections. I should also like to thank Dr. Haiyan Hu-von Hiniiber, who kindly allowed me

to quote her unpublished edition of the Prarimoksasitra of the Mulasarvastivadins.

ARIRIAB Vol. XVI (March 2013): 47-90
© 2013 IRIAB, Soka University, JAPAN
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(57)? :Plate 14
recto verso
missing 1//++++. . +++
2///+++ [Jika:30 | ++
3/ .. ....[salrgik[a]h pa + +
4 ///'lyusmam](tanam) [prcchajmi *ka$ catra pa
5///+3........[nam] pariprcchami ¢
Cf. PrMoSu(Ma-L) 18.19~19.10. (Nissarggikapacattika 30) yo puna bhiksur janan
samghikam labham samghe parinatam atmano parinameya nissargikapacattikam [ ..
uddistah kho punar ayusmanto trims$an nissarggikapacattika dharmah | tatrdyusmanto
prechamikacci (ttha parisuddhah? dvitivam pi ayusmanto prcchami kacci ()ittha
parisuddhah? triiyam pi ayusmanto prechami kacci ()ttha parisuddhah? parisuddhdtrdyus-
manto yasmat tisnim evam etam dharayami [
ime kho punar ayusmanto dvanavati Suddhapacattika dharma anvardhamdsam siitre
pratimokse uddesam agacchanti — (Pac 1) samprajanamysavade pacattikam | (Pac 2)
omysyavade pacattikam | (Pac 3) bhiksupaisunye pacattikam |

(59) : Plate 15

recto

1/// ++++[r bhilksur jan. + ++ +

2/l ++++°. i «[t]ani [bh]. ///» ti vyupa$. + +

3 /// +++ ..[d° i)Jdam punah karma .. +

4 /// [t]ad eva pratyayam krtva ananyam i’ +

5/// .. tanaye[t® p|(a)yattika « 4 || yah pu-°
Cf. PrMoSt(Ma-L) 19.11~14. (Pac 4) yo puna bhiksur janam samghasyddhikaranani
dharmena vinayena vihitani vyupasantani punah karmaya utkhoteya — idam punah karma
kartavyam bhavisyatiti — etad_eva pratyayam krtva_ananyam_imam tasya bhiksusya
utkhotanam pacattikam [ (Pac 5) yo pu-

' [yusmamj(tanam) ... pariprcchami : Cf. 93v5~9412. ayusmamtanam prcchami kas$ catra parisuddhah ...
ayusmamtanam prcchami (= 97v2~3, 104r1~3, 105r5~v2). Cf. also note 362.

* ka$ catra : A hyper-Sanskritism of *kaccdtra < *kacci atra < kaccid atra; cf. Ma-L, Patim kacci ()ttha; Sa,
Miu(HvH) kaccit sthdtra. Cf. also notes 363, 369, 449, 454, 528.

®........[nam]: Probably (@yusmamtanam : Cf. Ma-L ayusmanto; Patim, Sa, Mi(HvH) -.

‘ PrMoSt(Ma-L) 18.21~24. // uddanam /l (21) patra (22) bandhanam (23) bhaisajyam (24) acchedo (25)
varsasatika | (26-27) tantuvayena dve (28) dasahanagatam (29) upavarsam (30) parinamanena Il trtiyo
vargah /.

5...i«tani [bh]. /l/» ti : Cf. Ma-L (Pac 4) vihitani; Patim (Pac 63), Sa (Pat 4), Ma(HvH) (Pay 4) -.

S+ . [d]: (utkhote)d ?; cf. Ma-L utkhoteya; Patim (Pac 63), Sa (Pat 4), Mo(HvH) (Pay 4) -.

"i: This aksara is visible in the photograph of the verso, as the right edge of this line is folded underneath
itself.

8. tanayeft] . S.e.? Cf. Ma-L utkhotanam; Patim ukkoteyya; Sa utkotayet; Mu(HvH) khotayet.

®yah pu : The visarga and the aksara pu are visible in the photograph of the verso, because the right edge of
this line is folded underneath itself.
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verso

1 {pujnar bhiksuh aka[l](p)i(ya)karakasya'® matrgramas[y]. + + ///

2 1 pamcabhir vacabhi(r "dha)[r|(ma)m dlesaye anyatra vijfia .. .. ///

3+++++++++++[y](a)h] punar bhiksuh a .. ///

4++++++++++++(r)[ml(am) vaceya [pa] + ///

S+++++++++++++[slampan)(n). + +///
Cf. PrMoSt(Ma-L) 19.14~17. na bhiksur gkalpivakaro matrgramasya dharmam deseva
uttari cchahi_paficahi vacahi anyatra vijligpurusapudgalena pacattikam | (Pac 6) yo puna
bhiksur anupasampannam pudgalam padaso dharman vaceya pacattikam | (Pac 7) yo puna
bhiksur anupasampannasya

(60) : Plate 16

recto

1+++++++++++++++++
2+++++++++++++++++

3 +++++ O+ + [bhlut(a)bhasana[y].” .. +

4 ttika (+) 7 || yah punar bhiksur janam bhiksu(s)y.
5 dausthulya' apattim apanna'* anupasampamin].-

Cf. PrMoSt(Ma-L) 19.17~20. pudgalasya santike Gtmopandyikam uttarimanusyadharmam

alamaryajiianadar§anam visesadhigamam pratijaneya — iti janami iti pasyamiti
bhitasmim pacattikam [ (Pac 8) yo puna bhiksur janam bhiksusya dusthullam dpattim
anupasampanng-

verso

1 sya pudgalasyantike'® aroceya'® anyatra krtaya'” pra-

2 kasana{m}sa<m>muttiye'® payattika - 8 || yo

3 (pu)[na]r bhilk](su)r jaOnam “samghikam labham [bha[ji ..

4+ ++ -+ .. [m]anujiia bhiitva pa ++ ++ +

S+++++ . slam]s(tujtame .. ++++ +
Cf. PrMoSt(Ma-L) 19.20~23. sya pudgalasya santike Groceya anyatra krtaye prakasand-
sammutive pacattikant | (Pac 9) yo puna bhiksur janam samghike labhe bhgjiyamane piirve
samanyjiio bhiitvaq_pascat ksiyadharmam apadyeya — yathasamstutam evdyusmanto,

" akaflj(p)ilyajkarakasya : S.e. for °karako?; cf. Ma-L (Pac 5) akalpivakaro = MaVin 336al6. (I E)HES
AEBZA); Ma.Ch 552a24 - ((L B2 A\); Patim (Pac 7), Sa (Pat 5), Ma(HvH) (Pay 5) -.

" (dha)fri(ma)fm dlesaye anyatra : # Ma-L. dharmam_deseya uttari cchahi paficahi vacahi gnyatra; = Patim
dhammam deseyya afifiatra;, Sa, MU(HVH) dharman desayed anyatra.

"2 [bhlat(a)bhasandfy]. : = MaVin 337al9f. FEE; Ma.Ch 552a28. B .l BEE)E; # Ma-L (Pac 7)
bhiitasmim; Patim (Pac 8) bhitasmim; Sa (Pat 7) bhiatam; Mu(HvH) (Pay 8) bhitat.

" dausthulya : Cf. Ma-L (Pac 8) dusthullam; Patim (Pac 9) dutthullam; Sa (Pat 8) dusthialam; Ma(HvH) (Pay 7)
dusthulam. For these variant forms, cf. BHSD, s.vv. dusthula, dousthulya; Wogihara 1908: 29f.

¥ @pannad : No parallels in the other versions.

" pudgalasyantike : = Sa; cf. Ma-L pudgalasya santike; Patim -; Mii(HvH) pudgalaya.

' aroceya : Ma-L aroceya; Patim aroceyya; Sa, Ma(HvH) arocayed.

" krtaya : Ma-L krtaye; Patim, Sa, Ma(HvH) -.

8 prakasana{m}sa<m>muttiye . Ma-L prakasanasammutive; Patim bhikkhusammutiva (v.l. “sammativa); Sa.
samghasammatyd; Mo(HvH) samghasamvrtya. For the variation sammuti / sammati / samvrti, see Abhis 1 98.

¥ samghikam labham : Cf. Ma-L (Pac 9) ®ike °bhe; Patim (Pac 81), Sa (Pat 9), Ma(HvH) (Pay 9) -.
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Jjanam

(61) : Plate 17

recto

1+++++++ . . tam]pudgal. + +++++

2 ++++ . [titika - 9| yah puna + + + ++

3 se® Y'pratim[olks[e] O satre uddisyamalne] + + + +

4 kim punar *imebhih ayusmamto «bahu»bhih® *ksudranuksudrebh|ijh

5 Siksapadebhir uddistebhir yavad eva bhikstinam kaukr-
Cf. PrMoSG(Ma-L) 19.23~27. samghikam iabham samghe parinatam pudgalo pudgalasya
parinamayatiti pacattikam [ (Pac 10) yo puna bhiksur anvardhamasam sitre pratimokse
uddi§yamane evam vadeya — kim punar Gyusmanto imehi ksudranuksudrehi Siksapadehi
uddistehi yavad eva bhiksiingn (« unam [misp)) kaukr-

verso

1 tyaya vighataya vilekhaya *samvarta<m>te (")ti *imam ta-

2 sya bhiksusya $iksavigarhanatayaith}’ payattika : 10 (||)

3 bijagramabhiiOtagramapatapa + + + + +

4++++.ka:1l| Zajiavada[v]i ++++++

S++++++% jjhayana « [i] //» e +++++++

Cf. PrMoSii(Ma-L) 19.27~20.7. (yaya vighdtaya vilekhaya samvartantiti,_Siksavigarhane

'+ + + se : Presumably (anvardhama)se; cf. Ma-L (Pac 10) °masam; Patim (Pac 72) -; Sa (Pat 10) - (vl
anvardhamafs].); Mu(HvH) (Pay 10) anvarddhamasam.

2 pratimfojksfe] siatre : Cf. Ma-L siitre pratimokse; MaVin 338c17 = Ma.Ch 552b3. i @H#E AR XA, Patim
patimokkhe; Sa pratimoksasitro(ddisyamane), Mu(HvH) pratimoksasuatrd(ddese).

? imebhih ayusmamto : Cf. Ma-L Gyusmanto imehi, Patim imehi; Sa ebhih; MU(HvH) ayusmanta ebhih (v.l.
ebhir ayus®); Mu ebhir ayusmantah.

B «bahu»bhih : No parallels in the other versions.

M ksudranuksudrebhfilh Siksapadebhir uddistebhir : Cf. Ma-L °ehi °ehi °ehi; Patim khuddanukhuddakehi
sikkhapadehi udditthehi; Sa ksudranuksudraih Siksapadair uddistair = Mu(HvH).

» samvarta<m>te ()ti : Cf. Ma-L samvartantiti; Patim samvattantiti, Sa samvartantiti (v.l. samvartante ... (iti);
Mu(HvH) samvarttante ... iti.

* imam tasya bhiksusya : No parallels in the other versions. Apparently, imam tasya was "corrected” to imamti
sya by a later scribe, which does not make much sense.

7 Siksavigarhanatayaifh} : Probably a hyper-form of °taye (Inst. fem.); cf. BHSG § 9.34; cf. Ma-L $iksa-
vigarhane; Patim sikkhapadavivannake (v1. °nnanake); Sa Siksavidandanat, Mu(HvH) Siksavibhandanat (Ma
Siksa-vilamghanat [s.e]); cf. also Mvy 8429. vitandanam.

® gingvadafv]i + + + : Cf. Ma-L (Pac 12) anyavadavihimsanake = MaVin 340b27 = Ma.Ch 552b7. RS fit;
Patim (Pac 12) afifiavadake vihesake; Sa (Pat 13) any(a)vadavihethanat; Mu(HvH) (Pay 13) ajfiavihethanat =
Mvy 8433; cf. also BhiVin(Ma-L) § 183, 6A4.4. anyavadam. Probably, aj#ia and ajfia are hyper-Sanskritisms,
based on MI. afifia < anya; cf. BHSD, s.v. anyavada-.

® .. jjhaya[na] « [f] //» .e : Presumably (o)jjhayana(ks)i(yanak)e. As the margin at the bottom of the folio, upon
which the inserted aksaras must have been written, fell off through time, we have no means of knowing,
with certainty, how many were supplemented there. Probably (o)jjhayana- is a scribal error for (o)jjhdyana-;
cf. Ma-L. (Pac 13) odhyayanaksiyanake; Patim (Pac 13) ujjhapanake khiyanake, Sa (Pat 12) avadhyana-
ksipanat = Mu; MU(HvH) (Pay 12) °ksepanar; cf. also BhiVin(Ma-L) § 183, 6A4.4. odhyapana. The verbal
form o-jjhaya- (Pa. ujjhayati, BHS. avadhyayati) occurs several times in the Abhis., cf. Abhis I 2, n. 3, Il
171, s.v.
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pacattikam [ ..>° (Pac 11) bijagramabhitagramapatapanake pacattikam [ (Pac 12)
anyavadavihimsanake pacattikam | (Pac 13) odhyayanaksiyanake paca-

(62) : Plate 18

recto

1+ +++++ .. bhiksur janajmP' s[am] ++++++

2 + + + + $. mamcam va pitham va bimb. [dh]22 ++ + + +

3 va kurcam va b[ijmObopadhanam® va prafjJfi. + + + + +

4 va prajiiapayitva va tato p<r>akkrameya* **noddhare noddha-

S rapaye va anamamtritam® va prakkrameya®’ paya-
Cf. PrMoSt(Ma-L) 20.7~11. ttikam /| (Pac 14) yo puna bhiksuh samghike bhiksuvihare
abhyavakage maticam va pitham va visikam va caturasrakam va kurcam va bimbohanam va
prgifiapetva va prajfiapayitva va tato prakramanto na uddhareya va,_na uddharapeya va,
anamantrayitva va prakrameya paca-

verso

1 ttika : 14 || yo punar bhiksuh samghike bhiksuvihare am-

2 tosayyam *prajfiapayitva va prajfiapayitva va tato

3 prakramen® [n}od[dh]areCn* noddhar{a)

4 + + + + namamtritam* va prakkrame .. + +++ + +

5+ ++++ .. r(bh)ik(su)h bhiksusya .. + + +++++
Cf. PrMoSt(Ma-L) 20.11~15. gikam [ (Pac 15) yo punar bhiksuh samghike bhiksuvihdre
antoSayyam_prajfigpetva va projfidpqyilva va_tato prakramanto ng uddhareya va na
uddhargpeya va anamantrayitva va prakrameya péacattikam | (Pac 16) yo punar_bhiksu
bhiksusya dusto dosat kupito anattama-

** PrMoSu(Ma-L) 20.1~4. // uddanam /| (1) mrsa (2) omrsya (3) paisunyam (4) utkhotanam (5) dharmadesana |
(6) padaso (7) visesanam (8) drocana (9) yathasamstuta (10) vigarhanena ca ll prathamo vargah /.

3 janagfm] : This word, lacking in the other versions, is superfluous.

% bimb. [dh]. : Probably bimb(o)dh(anam). As the word bimbopadhanam is found in the next line, bisim or its
like is expected here. Cf. Ma-L (Pac 14) visikam; Patim (Pac 14) bhisim; Sa (Pat 14) brisim; Ma(HvH) (Pay
14) vrsikam; Mu vrsiko (s.e.?). For bisi (< Skt. brst; cf. Pa. bhisi, Pkt. bisi, bhist “bolster, cushion™), cf. Abhis
1120, § 14.14, n. 3; 111 404.

* blijmbopadhanam : Cf. Ma-L. bimbohanam; Patim, Sa -; Mu(HvH) bimbopadhana-; cf. BHSD, s.v.
bimbopadhana (“pillow, cushion™), Abhis I 132, § 17.10, n. 4; [1I 403, s.vv. bimbohana~, bimbohanaka.

* p<r>akkrameya : Cf. Ma-L prakramanto; Patim pakkamanto; Sa, Mu(HvH) -. Cf. also 62v3. prakramen.

* noddhare noddharapaye va : Cf. Ma-L. na uddhareya va, na uddharapeya va, Patim n’eva uddhareyya na
uddharapeyya; Sa. nbéddharen néddharayed va; MU(HVH) anuddhrtydnuddharya va (v.l. anuddhrtame®).

* anamamtritam : Cf. Ma-L anamantrayitva, Patim andpuccham; Sa -; Ma(HvH) santam bhiksum anavalokya.

¥ prakkrameya : Cf. Ma-L °eya; Patim gaccheyya; Sa. prakramen; Mu(HvH) viprakramet.

* prajiiapayitva va prajiiapayitva : S.e.? Cf. Ma-L (Pac 15) prajiiapetva va prajfiapayitva (Ms. °payetva;
Patim (Pac 15) santharitva va santhardpetva; Sa (Pat 15) samstirya va samstarayed, Mu(HvH) (Pay 15)
samstirya samstarya va, Mu samstirya va samstarya. Cf. also 70r3. vijfigpitva vijiapayitva va.

* prakramen : = Sa; cf. Ma-L prakramanto; Patim pakkamanto; Ma(HvH) -. Cf. also 62r4. p<r>akkrameyd.

“ [wod[dhjaren : Cf. Ma-L na uddhareya va; Patim n’ eva uddhareyya; Sa néddharen; Ma(HvH) anuddhrtya.

'+ namamtritam : Cf. Ma-L (Pac 16) anamantrayitva, Patim anapuccham; Sa -, Mu(HvH) samtam bhiksum
anavalokya.
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(63) : Plate 19

recto

1 +++++ (k)su [v](i)[hJare* nikad[dh]e + + + + + +

2 +++ .. [n]. hi bhiksu tti* va vadfelya* .. + + ++

3 y[o] punar bhi[k]suh O samghike bhiksuvi[h]. + + + +

4 “prajfiaptaya Sayyaya pascad agatv(a] madhy. +

5 yyam *“prajfiapaye + '+ syodvadho bhavisya ..
Cf. PrMoSt(Ma-L) 20.15~19. no samghikad bhiksuyiharad bhiksum nikaddheyva va
nikaddhapeya va antamasato néha bhiksi ti va vadeya pacattikam | (Pac 17) yo_puna
bhiksuh samghike bhiksuvihare janan bhiksinam piurvaprgifiaptahi Sayyahi pascad dgarva
madhyesayyam prajiidpeya yasyédvahisyati

verso

1 so (")nyena® prakkramisyati* + etad eva pratyayam .. + +

2 nanyam™ imam ta[s]ya bhiksusya udvadataye®' *pay. + +

3 17 || yah [p](u)Onar bhiksuh sam[gh]. + ++ +

4 + + + *[vih]ayasa sapadikaye + + + + +

5+++ [e].[m].e* vd pithe va abhi .. ++ ++ +
Cf. PrMoSt(Ma-L) 20.19~23. so prakramisyatiti | etad eva pratvavam krtva, angnyam
imam_tasya bhiksusya udv@hana pacattikam | (Pac 18) yo_pung bhiksuh samghike
bhiksuvihare uparivaihayasakutikiye ahatya padake marice va pithe va_abhinisideya va
abhinipadyeya

“ (bhik)su [vi(i)fhjare : Cf. Ma-L bhiksuviharad bhiksum; Patim (Pac 17) bhikkhum ... vihara, Sa (Pat 16),
Mii(HvH) (Pay 16) viharad bhiksum; MaVin 343b8 (Pay 16) 55/, Ma.Ch 552b13 (Pay 16) 4 EH(E)
().

“ #ti . Cf. Ma-L #i. For the form #i, see Abhis 111278, s.v.

“vadfelya: Cf. Ma-L vadeya; Patim, Sa, Ma(HvH) -.

“ prajfiaptaya Sayyaya © Ma-L (Pac 17) prajfiaptahi sayyahi, Patim (Pac 16) pubbupagatam (bhikkhum); Sa
(Pat 17) parvopagatam (bhiksiam); MU(HvH) (Pay 17) parvvopagatanam (bhiksinan).

* prajiiapaye + : Probably °payeya; cf. Ma-L prajiiapeya; Patim kappeyya; Sa, Ma(HvH) kalpayed.

7 + syodvadho bhavisya .. : Probably, (va)syodvadho bhavisya(ti). Udvadho is s.e. for *udbadho (< Skt ud +
Vbadhy; cf. Pa ubbadhati (“harasses, troubles, vexes, pains” [DP, s.v.)), ubbalha(“harassed” etc.). Cf. Ma-L
udvahisyati; Patim yassa sambadho bhavissati; Sa yasya sambadham bhavisyati; MUu(HvH) yasya sambadho
bhavisyati.

® (Jnyena : Cf. Ma-L, Patim, Sa, Ma(HvH), MaVin 344b13 (Pay 17), Ma.Ch 552b16 (Pay 17) -.

* prakkramigyati : Probably s.e. for °syafiti = Ma-L, Sa; Patim pakkamissatiti; Ma(HvH) viprakramigyatiti.

¥+ nanyam : S.e. for (aynanyam? = Ma-L; cf. Patim anafifiam; Sa nanyathat; Ma(HvH) -.

' udvadataye : A hyper-form of *udbadhata~ (< Skt ud + V'badh; see note 47)?; cf. Ma-L udvahana; Patim, Sa,
Mu(HvH) -.

2 pay. + + . Probably pay(attika).

® [vikjayasa sapadikaye : # Ma-L (Pac 18) uparivaihayasakutikaye; , MaVin 344c17 (Pay 18) 7ERE E;
Ma.Ch 552b17 (Pay 18) BB L; Patim (Pac 18) uparivehasakutiya; Sa (Pat 18) uparivihayasikutikayam,
Mu(HvH) (Pay 18) uparivihayasi krtayam kutikayam.

. [m] .e . Probably (ma)ym(ce.
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64 : Plate 20

recto

1+..++.t.kda* 18| yah+++++

2 saprana) .. [n]Jodakena trnam va myftti] + + +

3 [v]a *[simceld va [s]. O capayed va pay[a] .. + +

4 mahallake® bh[ilksuna viharam cchada«pa»yaman. +

5 yava **dvarakosargadam pratisthapayamanena
Cf. PrMoStu(Ma-L) 20.23~27. va pacattikam. | (Pac 19) yo_ puna bhiksur janan
sapr{am/anakenddakena trnam va mritikam va sificeya va sificapeya va pacattikam | (Pac
20) mahallakam bhiksuna viharam chadapayamanena yavad dvarakosargalapratisthanam

verso

1 alokasamjiliparikarmam® upadaya “dvaye traye

2 cchadanaparyayena®' adhisthihitavyah® alpaha[rli-

3 te® sthitena taOduttaram® “adhisthihe .. + + +

4 rite sthite® payattika «:» 20 ||yopu.. ++++

5 sam[mal](t)o bhik[s](u)ni ovadeya® pa .. + + ++
Cf. PrMoSu(Ma-L) 20.27~21.5. glokasandhiparikarmam upgdaya dve va trayo va
cchadanaparyayd adhisthihitavyah alpaharite sthitena | taduttarim adhisthiheya alpaharite
sthito  ‘pi pacattikam | ..** (Pac 21) yo_puna bhiksu asammato bhiksunim ovadeya
pdcattikam |

5.t ka: Probably (payavi(ika.

% [simce]d va [s]. capayed : Probably simced va s(e)capayed, cf. Ma-L (Pac 19) sificeya va sificapeya; Patim
(Pac 20) sificeyya va sificapeyya; Sa (Pat 19) simcet secayed, Mu(HvH) (Pay 19) sificeta (v.I. sificer) secayed
(vl sevayed, simcayed, sim[cJe+ cayed).

5" mahallake : S.e. for °llakam = Ma-L (Pac 20), Patim (Pac 19), Sa (Pat 20); cf. Mu(HvH) (Pay 20) mahantam.

3 dvarakosargadam pratisthapayamanena : Cf. Ma-L dvarakosargalapratisthanam; Patim dvarakosa aggala-
tthapanaya; Sa dvarakosargadasthapana; MU(HvH) dvarakosargadasthanad.

* alokasamjfiparikarmam :  Cf. Ma-L alokasandhip®; Patim alokasandhiparikammaya, Sa alokasam(dhi)-
bhamiparitkarm) /// (v.l. alokafsam] + + mipari ///; alokasamtabhiifmi] ///), Mu(HvH) alokasamjfiina bhimi-
parikarmépadaya; MaVin 345¢2, Ma.Ch 552b20. (7).

5 dvaye traye : Cf. Ma-L dve va trayo va; Patim dvarti (v.I. avitti); Sa dvau trayo,; Mu(HvH) dvau trayo va.

8 cchadanaparyayena : Cf. Ma-L °paryaya, Patim (dvattiycchadanassa pariyayam; Sa acchada(na)pathah;
Mu(HvH) cchandanaparyayah; Mu chedanaparyayah (a misprint; Ms. cchandana®).

& adhisthihitavyah : S.e. for adhi®.

& alpahafrjite . S.e. for alpa®.

® taduttaram : Cf. Ma-L °arim; Patim tato ce uttari (v.I. uttarim); Sa tata uttara(m); MU(HvH) tata uttary.

& adhisthihe .. + + + rite : Probably adhisthihe(ya alpahajrite = Ma-L.

% sthite : Cf. Ma-L sthito 'pi; Patim (Pac 19) pi thito; Sa, Mu(HvH) -.

" ovadeya : Cf. Ma-L (Pdc 21) °deya; Patim (Pac 21) °deyya; Sa (Pat 21), Mu(HvH) (Pat 21) avavaded.

% PrMoS&(Ma-L) 21.1~4. // uddanam I/ (11) bijam (12) anyavadam (13) odhyayanam (14) marica (15) Sayya
(16) nikaddhanam | (17) pirvopagatam (18) vaihayasam (19) udaka (20) cchadanena Il dvitiyo vargah Il.
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65 : Plate 21

recto

1 ++ .. .. [bh](i)ksuh bhiksuni ovad. + +++ ++

2 gate slirye anohate® arune pa + + ++ +

3 yo punar bhiOksuh ovada«[nal»prekso™ .. (k)su[n]. ..

4 upasrayam upasamkkrame’ "samtim bhiksuh anamam-

§ trayitva anyatra samaye payattika : 23 ||
Cf. PrMoSti(Ma-L) 21.6~9. (Pac 22) sammato vdpi bhiksuh bhiksunim ovadeya vikale
astamgate surye anihate arune pacattikam | (Pac 23) yo puna bhiksu ovadaprekso
bhiksuni-upasrayam_upasamkrameya_santam bhiksum agndmantrayitvd.__anyatra _samaye
pacattikam |

verso

1 tatrayam samayo gilan{{o}}a” bhiksuni ovaditavya{h}

2 bhavati anusasitavya{m*}’* ayam atra samayo

3 yo punar bhiOksuh bhiksusya” eva<m> vade’ amisa-

4 heto ayusmamto” bhiksuh bhiksuni ovadeya’ pa-

5 yat[t]ika « 24 || yo punar bhik[sJuh (bhi)ks(u)nya” sardham
Cf. PrMoSt(Ma-L) 21.9~13. tatrdyam samayo — gilana bhiksuni ovaditavyd anusasitavya
bhavati | gyam atra samayo | (Pac 24) yo puna bhiksu bhiksum evam vadeya — amisahetor
Gusman_bhiksu bhiksunim_ovadatiti®® pdcattikam | (Pac 25) yo puna bhiksu bhiksuniva
sardham

66 : Plate 22

recto

1 ¥ek(o) eka<ya> raho nisadyam kalpaye® payattika

2 25 || ®*yo punar bhiksur bhiksuniye sardham saha-

3 garasayyam O kalpaye payattika * 26 ||

4 yo punar bhiksuh bhiksuniye sardham samvidhayadhva-

% anohate : Cf. Ma-L (Pac 22) anithate; Patim (Pac 22), Sa (Pat 22), Ma(HvH) (Pay 22) -.

™ ovada«[najvprekso : Or °«[ka]»°? S.e.?; cf. Ma-L ovadaprekso (Pac 23); Patim (Pac 23) -; Sa, Miu(HvH) -.

" upasamkkrame : Cf. Ma-L °krameya; Patim (Pac 23) upasankamitva, Sa, Ma(HvH) -.

™ samtim bhiksuh : S.e. for santam bhiksum = Ma-L; Patim (Pac 23) -; Sa, Ma(HvH) -.

7 gilan{{o}}a : The sign for o was erased and that for @ was added by the scribe.

™ {m*} . Presumably s.e. for “” or “.”,

7 bhiksusya : Cf. Ma-L °ksum; Patim (Pac 24) -; Sa (Pat 23) -; Ma(HvH) (Pay 23) °ksiin; Mi ®ksum.

" vade : Cf. Ma-L vadeya;, Patim vadeyya; Sa (va)ded; Mu(HvH) vaded.

7 ayusmamto : Cf. Ma-L °sman*; Patim thera (v.I. -); Sa, Mii -; Mu(HvH) ayusmanto.

™ ovadeya : Cf. Ma-L ovadatiti; Patim ovadantiti; Sa (avavad)antiti; Mu(HvH) avavadantiti.

? (bhiks(wnya . Cf. Ma-L (Pac 25) °niya; Patim (Pac 30) bhikkhuniya; Sa (Pat 28), Mu(HvH) (Pay 29)
bhiksunya.

% ovadatiti : The manuscript reads thus, while Tatia transcribed fe ovadatiti by mistake.

¥ ek(o) eka<ya>: Cf. Ma-L, Patim eko ekaya; Sa ekaki (v.I. ekaikaya), Mu(HvH) eka ekikaya.

¥ kalpaye : Cf. Ma-L kalpeya; Patim kappeyya; Sa kalpayet; Ma(HvH) -.

 yo puna bhiksur bhiksuniye sardham sahagarasayyam kalpaye payattika » 26 /| : The other versions, incl. Ma-
L, MaVin (348a~b) and Ma.Ch (552c1), lack this rule.
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5 margam® pratipadyeya amtamasato grama<m>taram pi
Cf. PrMoSt(Ma-L) 21.13~16. eko ekdya raho nisadyam kalpeya pacaitikam [ (Pac 26) yo

puna bhiksy bhiksuniva sardham samvidhdya adhvanamargam pratipadyeya antamasato
gramantaram pi
verso

1 anyatra samaye payattika « 27 || tatrayam sa-

2 mayo margo bhavati sabhayah sapratibhayo sa-

3 {vajSamkasammaOto® «sasarthagamaniyo®» ayam atra samayo ¢ yah
4 punar bhiksuh bhiksunya® sardham samvidhaya ekanavam®

5 abhiruheya® Grdhvagaminam® va adhogaminam® va anya-

Cf. PrMoSt(Ma-L) 21.16~19. anyatra samaye._pacattikam | tatréyam_samayo — margo

bhavati sabhayo sapratibhayo sasamkasammato | ayam atra_samayo | (Pac 27) yo puna
bhiksu bhiksuniva sardham samvidhaya ekanavam abhiruheya i aminim_va
adhogaminim va anya-

67 : Plate 23

recto

1 tra tiryutt{aJranaye® payattika : 28 ||*® yo punar bhi-

2 ksuh anyatikaye bhiksuniye civaram dadya anya-

3 tra parivartakeO«na»™ payattika : 29 || yo punar bhiksuh

4 anyatikaye bhiksuniye civaram sived® va siva-

5 payed va payattika 30 || yo punar bhiksuh
Cf. PrMoSii(Ma-L) 21.19~24. fra tiryottarandya pacaitikam | (Pac 28) yo_puna bhiksu
anyatikaye bhiksunive civaram dadydad anyatra pallatthakena pacattikam | (Pac 29) yo puna

bhiksur anyatikaye bhiksuniye civaram siveya va sivapeya va pacattikam [ (Pac 30) yo puna
bhiksur

¥ adhvamargam : Cf. BHSD, s.v. adhvamarga; Ma-L. (Pac 26) adhvanamargam; Patim (Pac 27) addhana-
maggam; Sa (Pat 24) samanamargam; Mu(HvH) (Pay 26) adhvamargam; Mu (Pay 26) adhvanamargam.

5 safvajSamkasammato : S.e. for sasamka® = Ma-L, Sa, Mu(HvH); cf. Patim sasarka®.

% sasarthagamaniyo : Cf. Ma-L -; Patim satthagamaniyo, Sa sar(thagamaniyo); Mu(HvH) sarthagamaniyo.

¥ bhiksunya : Cf. Ma-L (Pac 27) °niya; Patim (Pac 28) bhikkhuniya, Sa (Pat 25) bhiksu(nya); Mu(HvH) (Pay
27) bhiksunisarthena.

% ekanavam : = Sa, Mi; cf. Ma-L °navam; Patim ekam navam; Mu(HvH) ekam navam.

¥ abhiruheya : Cf. Ma-L °ruheya; Patim °ritheyya; Sa °ruhed; Ma(HvH) adhirohed.

* ardhvagaminam : Cf. Ma-L, MU(HvH) °gaminim; Sa °g(aminim); Patim uddharigaminim (v.I. uddhaga®).

' adhogaminam : Cf. Ma-L, MU(HvH) °gaminim; Patim °gaminim; Sa (°gamijnim.

 tiryuttfajranaye : Cf. Ma-L tiryottarandya, Patim tiriyantaranaya; Sa tiryakparasamtaranat (v.. tiryak®),
Mua(HvH) tiryakpara®.

% /I : This sign is visible in the photograph of the verso, as the upper margin of this side is folded underneath
itself.

* parivartake«nay : Cf. Ma-L pallattakena (= Ms; <pallaitha®) (Pac 28); Patim (Pac 25) parivattaka (v.l.
Svatta®); Sa (Pat 27) -; Mu(HvH) (Pay 25) parivarttakat.

% sived . Cf. Ma-L (Pac 29) siveya, Patim (Pac 26) sibbeyya; Sa (Pat 26), Mu(HvH) (Pay 24) kuryat.
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verso

1 janam bhiksuntya® paripacitam pindapatam paribhumjiya®”

2 anyatra purva® grhasamarambhe® payattika 31 ||

3 ekahaparaOmam 'agilanena bhiksuna ava-

4 satha{m}pindapatam’® paribhumjitavyam'” <tad>uttari(m)'® paribhum-

5 jeya payattika 32 || parampar]abhjojanam'* anya-
Cf. PrMoSt(Ma-L) 21.24~22.3. janan_ bhiksuniparipacitam pindapatam paribhuiijeva,
anyatra piurve grhisamarambhe pdacattikam_ [ .."" (Pac 31) ekdhaparamam bhiksuna
agilanena avasathapindapato paribhufijitavyo. taduttarim paribhumjeya pacattikam | (Pac
32) paramparabhgjane anya-

68 : Plate 24

recto

1 tra samayle] payattika : 33 || tatreyam samayo

2 glanasamayo'® civarakalasamayo'” ayam atra

3 samayo * yo O punar “®*bhiksuf{{h}j«[r jJana»<m> {bhiksur} bhuktva«vi» pravari-

4 to utthito asanato '“anatiriktam krtam khadaniyam

5 bhojantyam ""khaded va bhumjed va bhukte payattika « 34
Cf. PrMoSt(Ma-L) 22.3~6. fra samaye pacattikam | tatrdyam samayo gilanasamayo
civaradanakdlasamayo | ayam atra sgmayo [ (Pac 33) yo puna bhiksur bhumjavi (s.e. for

* bhiksuniya : Cf. Ma-L (Pac 30), Sa (Pat 30), Ma(HvH) (Pay 30) bhiksuni-; Patim (Pac 29) bhikkhuni-.

7 paribhumjiva : Cf. Ma-L °bhufijeya; Patim bhufjeyya; Sa, MUu(HvH) paribhumyjita.

% pizrva : S.e. for °rvam or °rve; cf. Ma-L °rve; Patim pubbe; Sa prag; Ma(HvH) pirvve.

% grhasamarambhe :  S.e. for grhisama® or grhisama®; cf. Ma-L grhisama®; Patim gihisama®; Sa, Ma(HvH)
grhisamarambhat.

1% qgildnena bhiksuna : Cf. Ma-L (Pac 31) bhi® agi®; Patim (Pac 31) agi® bhikkhuna; Sa (Pat 32), Mu(HvH)
(Pay 32) bhiksuna aglanena.

Y gvasatha{m}pindapatam : Cf. Ma-L avasathapindapato; Patim avasathapindo, Sa ekavasathositena ...
pindapata(h); Mu(HvH) eka® ... pindapatah.

2 paribhumjitavyam : Cf. Ma-L °tavyo; Patim bhu#jitabbo; Sa, Mi(HvH) paribhoktavyas.

1% <tad>uttarifm) . Cf. Ma-L taduttarim; Patim tato ce uttari (v.I. °rim); Sa tata uitaram; Mu(HvH) tata uttari.

% paramparfabhjojanam : Cf. Ma-L (Pac 32), Patim (Pac 33) %jane; Sa (Pat 31) %janam; Ma(HvH) (Pay 31)
janad.

19% PrMoSt(Ma-L) 26.21f. // uddanam Il (21) asammato (22) sammato cdpi (23) ovado (24) amisam (25) nisadya

cal (26) adhvanamargo (27) nava ca (28) deti (29) siveti (30) paripacanena ll triyo vargah /l.

glanasamayo . Cf. Ma-L, Patim gilana®; Sa, Miu(HvH) glana®.

W civarakalasamayo : =? MaVin 353¢6 (Pay 32) &KHF (vl {EAKEF), Ma.Ch.552¢10 (Pay 32) #KKF; cf. Ma-L,
Sa civaradanakalasamayo; Patim civaradanasamayo civarakarasamayo, Mu(HvB) karmasamayo ‘dhva-
samayas civaradanakalasamayo. Ct. 88r4. civarakalasamayo (= 70v1~2); note 263.

1% bhiksu{th}}«[r jlanar<m> {bhiksur} bhuktva«vi» : Probably, «r jana» was inserted mistakenly by the scribe,
after he had come accross the expression bhiksur janan bhiksu bhukiavi in the following folio. Bhuktva«vi» is
a scribal error for bhuktavi. Cf. Ma-L (Pac 33) bhiksur bhumjavi (s.e. for bhuktavi?), Patim (Pac 35) bhikkhu
bhurtavt, Sa (Pat 34) bhiksur bhuktavam; Mu(HvH) (Pay 34) bhiksur bhukiavan; MaVin 354¢26 (Pay 33),
Ma.Ch.552¢11 (Pay 33) It & E. (“a monk, having eaten”). For the forms bhuktavi, Pa. bhuttavi and
bhuktavam, cf. Geiger § 198, BHSG § 22.51, von Hiniiber 2001: § 494, Oberlies 2001: 263 (with further
references).

"% anatiriktam krtam : S.e. for anati® kr° (= Ma-L)?; Patim anatirittam; Sa akpta(tiriktam; Sathy) /// tirikta,
Mu(HvH) akrtaniriktam (s.e.), MU akrtativiktam.

0 khaded va bhumjed va bhukte : Ma-L khadeya va bhumjeya va; Patim khadeyya va bhufijeyya va, Sa khaded
va bhumjita va, Mu(HvH) khaded bhumjita va.
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bhuktavi?) pravarito utthito dsandto._anatirikiam krtam khadanivam va bhojanivam va
khadeya va bhumjeya va pacattikam |

verso:

1 y[o] punar bhiksuh janam ''bhiksur bhuktavi pravarito utth(i)t(o) a-

2 sanato "Zanadiriktam krtam khadaniyabhojaniyam

3 asvadanapreOksyo'” (*)panimamtraye'* « ">ehy avusa {:} kha-

4 dehi bhumjehi [bhulkt[e]"' payattika : 3(5) || yo pu-

5 nar bhiksuh "adinnam aparigrhitam m(u) .. .. ffajm""® ahara-
Cf. PrMoSt(Ma-L) 22.7~10. (Pac 34) yo puna bhiksur janam bhiksu bhuktavi (< °avi [=
Ms.) pravaritam uthitam dsandto asadanaprekso anativiktakrtena khadanivena  va
bhojanivena va upanimantreya “ehi bhiksu khadahi bhumjahi”ti va vadeya bhuktasmim
pdcattikam | (Pac 35) yo puna bhiksur adinnam apratigrahitam mukhadvarikam ahdra-

69 : Plate 25
recto

1 m ahar(e)[d]'"” (a)nyatra udakadamtakasthe'® payattika 36 ||

" bhiksur bhuktavi pravarito utth(t(o) asandto . S.e. for bhiksu (acc. sg.) bhuktavi (acc. sg.) pravaritam
utthitam asanato = Ma-L (Pac 34). The scribe seems to have confused a similar expression in this rule with
that in the preceding one (68 recto 3~4). Cf. Patim (Pac 36) bhikkhum bhuttavim pavaritam; Sa (Pat 35)
bhiksum bhuktavantam pravaritam; Sathy) /// bhiktvaya pravalrji ///; Mu(HvH) (Pay 35) bhiksum bhukta-
vantam.

anadiriktam kytam khadaniyabhojaniyam : Probably s.e. for anadiriktaim}krtena khadaniyena bhojaniyena.

The scribe seems to have confused a similar expression in this rule with that in the preceding one (68 recto

4~5). The hyper-form anadiriktam (< andtiriktam [68 recto 4, see note 109] < anatirikta) is not attested

anywhere else. Cf. Ma-L anatiriktakrtena khadaniyena va bhojanivena va, Patim anatirittena khadaniyena va
bhojaniyena va, Sa akri(@t)iriktena khadaniyabhojaniyena, Ma(HvH) akrtaniriktena (M akrtatirikte)
khadaniyabhojaniyena.

'S asvadanapreksyo :  Cf. Ma-L asadandprekso; Patim asadanapekkho, Sa, Mi(HvH) asadanapreks?,; Mi
asvadana®. For preksya~, meaning “intending”, see BHSD, SWTF, s.v.; the word Adsyapreksyam is found also
in KP(V-D) 4v4. Cf. also note 154 on vitapana-preksya.

" ()panimamtraye : Cf. Ma-L upanimantreya; Patim abhihatthum (absolutive of abhi-V hy; cf. CPD 1 383b, DP
1225b) pavareyya; Sa yavadartham pravarayed, MU(HvH) atyartham (MA in® [s.e.]) pravarayed. Atyartham
is probably hyper-Sanskritisms of Pa. abhihatthum: aty-artham < *ati-attham < *ati-h-attham < *ati-hatthum
< abhi-hatthum (for the confusion between ati- and abhi-, see EV I [2nd ed.], 221 [ad Th 447; with further
references]; Abhi 11 261, ¢/ bh). Cf. note 126.

' ehy avusa {:} khadehi bhumjehi : =? Ma.Ch.552¢14 (Pay 34) EE & L& (“Eat, O elder monk, this food!”);
MaVin 356¢21 (Pay 34) -; cf. Ma-L ehi bhiksu khadahi bhumjahi, Patim handa bhikkhu khada va bhufija va,

112

16 [bhufkife] :  Cf. Ma-L. bhuktasmim; Patim bhuttasmim; Sa kaccid esa bhiksur muhiirtam apy asaditah syad
idam eva pratyayam kytva nanyarha (patayantikay; Mu(HvH) kaccid esa bhiksar asadito bhavisyatity etad eva
pratyayam krtva (payattika).

" adinnam aparigrhitam : Cf. Ma-L (Pac 35) adinnam apratigrahitam; Patim (Pac 40) adinnam; Sa (Pt 39)

aparigrhttam; Mu(HvH) (Pay 39) adattam (Sankritisation of MI. adinna); MaVin 357b15. ~82H; Ma.Ch

552c15. REEREZ; M§Vin 53al0, PrMoSa(Ms) 197¢2. 3%2(&); DhgVin 663c19 (Pay 39), PrMoSu(Dh)

1027a3. . For the Middle Indic form dinna, cf. Abhis III 292, 560.

m(u) .. .. ¥lajm : Probably mu(khadvajram; cf. Ma-L mukhadvarikam; Patim mukhadvaram; Sa mukha-

dvarena; MU (mukhadvara); Mu(HvH) mukhabhyavaharyam.

' ghar(e)fd] : Cf. Ma-L ahareya (s.e. for ahareya?), Patim ahareyya; Sa, Mi(HvH) ghared.

** udakadamtakasthe : Cf. Ma-L udakadantapone; Patim udakadantapona (v.1. °pond); Sa udakadantakastha-
bhyam; Mu(HvH) udakadantakasthat.
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2 vikalabhojane payattika : 37 || sannidhikaraka'”’

3 bhojane payaCittika - 38 || bhiksuh'* kho punah kule-

4 stipasamkkramitva'” pravarenti’ *piipair va manthair va tatah'* pra-

5 varitena bhiksuna tripatraptiraparamam pratigrhni<tavyam pratigrhni>tva'?’
Cf. PrMoSt(Ma-L) 22.10~15. m_ahareya anyatrédakadantapone pacattikam | (Pac 36)
vikalabhojane pacattikam [ (Pac 37) saunidhikdrabhojane pacattikam | (Pac 38) bhiksum
kho punah kulehi upasamkrantam pravaremsu piapehi va manthehi va | tathapravaritena
bhiksund yavat tripatrapiraparamam tato pratigrimitavyam [ pratigrhmiva

verso

1 bahirdham'*® vabhinirh<ar>itva'® agilan(e)na bh[ilkksuna sardha(m) sa(m)-

2 vibhajitva khaditavyam bhumjitavyam taduttaram®° pratigrhneya'

3 bahirdham'? va nirhaOritva'® *agilanena bhiksuna *Sasam-

4 vibhajitva **khad[e]d va bhumjed va bhukte'’ payattika « 39 |(|)

5 yani kho p[u]nar imani"® prapitasammatani bhoja-
Cf. PrMoStu(Ma-L) 22.16~19. bahirdha niharitavyam | bahirdhd niharitvg agilanakehi
bhiksahi sardham samvibhajitva khaditavyam bhumjitavyam | taduttarim pratigrhnitva
bahirdha niharitva agilanakehi bhiksihi sdrdham samvibhajitva va agsamvibhgjivg va
khadeya va bhumjeya va pacattikam | (Pac 39) yani kho punar imani pranitasammatdni
bhoja-

2! sannidhtkaraka : Read °Tkdraka<m>?; a namul absolutive (cf. EV II [2nd ed.] 76); for °&-Vikr, cf. Whitney
§ 1094; cf. also Ma-L (Pac 37) sannidhikara<m>; Patim (Pac 38) sannidhikarakam; Sa (Pat 38), Mu(HvH)
(Pay 38) sannihitam. Cf. also BHSD, s.v. samnidhi; PTSD, s.v. sannidhi.

2 bhiksuh : Cf. Ma-L (Pac 38) bhiksum; Patim (Pac 34) bhikkhum; Sa (Pat 33) (bhiksa)vah punah sambahulah,
Miu(HvH) (Pay 33) bhiksavah khalu sambahulah.

'3 kulesapasamkramitva :  Cf. Ma-L kulehi (Loc. pl.) upasamkrantam; Patim kulam upagatam; Sa kulany
upasamkrameyus; MG(HVH) kulany upasarkrameyus.

4 pravarenti : Cf. Ma-L pravaremsu; Patim pavareyya, Sa pravarayeyul, MUu(HvH) pravarayeyur.

' papair va manthair va . Cf. Ma-L piipehi va manthehi va;, Patim pivehi va manthehi va, Sa piipair va
manthair va; MG(HvVH) manthais (Mt mandais [s.e.]) cdpipais cdkarnksadbhis.

1 tatah : Cf. Ma-L tatha-; Patim abhihatthum (absolutive of abhi-V hr); Sa (yava)dartham; Mu(HvH) tyartham
(MG tv artham [s.e.]). Cf. note 114.

27 pratigrhni<tavyam pratigrhmi>wva . Cf. Ma-L pratigrimitavyam pratigrhnitva, Patim patiggahetabba, Sa
prati-grhita(vy)as; Mu(HvH) pratigrahitavyas.

12 bahirdham : Cf. Ma-L bahirdha, Patim, Sa, MG(HvH) -.

' gbhinirh<ar>itva : Cf. Ma-L niharitvd, Patim, Sa, Ma(HvH) -.

B taduttaram : Cf. Ma-L tfaduttarim; Patim tato ce uttari (v.I. °rim); Sa tata uttaram; Mi(HvH) tata uttari.

B! pratigrhneya : Cf. Ma-L pratigrhnirva; Patim patigganheyya (v.. patiga®); Sa, Mi(HvH) pratigrimiyuh.

%2 bahirdham : Cf. Ma-L bahirdha, Patim tato; Sa bahi(r); Mi(HvH) bahir.

3 nirharitva : Cf. Ma-L niharitva; Patim ntharitva; Sa (Gra)mam (nisk(r)iamya (v.1 [gajtva), MG(HVH) aramam
gatva.

"** agilanena bhiksuna : Cf. Ma-L agilanakehi bhiksihi; cf. also Patim bhikkhiihi, Sa, MU(HvH) bhiksavah.

55 asamvibhgjiva : = MaVin 361b5. RIL(RRRELE&FE), Ma.Ch 552¢20. FIL(R); # Ma-L sardham
samvibhajitva va asamvibhajitva va, cf. Patim saddhim samvibhajitabbam; Sa samvedayitavya (v.I. safm}vfiJ-
bhajy(a)y, Mu(HvH) samvibhaktavya.

%8 khaded va bhumjed va : Cf. Ma-L khadeya va bhumjeya va; Patim, Sa, Mu(HvH) -.

7 bhukte : Cf. Ma-L, Patim, Sa, Ma(HvH) -.

8 imani : Cf. Ma-L (Pac 39) imani; Patim (Pac 39), Sa (Pat 40), Miu(HvH) (Pay 40) fani.
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70 : Plate 26

recto

1 +" samyyathida[m)] sarpis tailam madhu phan(i)ta(m) dugdham dadhi
2 matsam'* mamsam "“'tani ca bhiksu atmanarthe'* agilano ku-

3 lestipasamOkkramitva'® *vijfiapitva vijiapayitva

4 va "“khade va bhumje va bhukte!* payattika : 40 || ganabho-

147

5 janam'’ anyatra samayena'*® payattika : 41 ||

Cf. PrMoSt(Ma-L) 22.19~23. nani bhavanti samyyathidam sarpis tailam madhu phdnitam

dugdham dadhi matsyam mamsam  yo puna bhiksur evamripani pranitasammatdni

va pacattikam | (Pac 40) ganabhojane anyatra samaye pacattikam |
verso
1 tatrayam samayo gilanasamay|o] civarakalasa-

2 mayo'”

«adhvanagamanasamayo» navabhirohanasamayo mahasamayo'*® $ra-
3 manabhaktam'®! aOyam atra samayo * 42 || yo pu-
4 nar bhiksu dtmaOnarthena'*? agilano **vitapanopreksyo'**

5 j(y)otis(m)im '"®kastham va trpam va gomayam va Sakalikam'™® va

¥ bhoja+: Cf. Ma-L. bhojanani bhavanti; Patim (panita-)bhojanani, Sa, Ma(HvH) (prantta-)bhojanany.

¥ matsam . Cf. Ma-L. matsyam;, Patim maccho; Sa, Ml matsyo; Ma(HvH) matsya-.

" tani ca bhiksu : # Ma-L. yo puna bhiksur evamriipani prapitasammatani bhojanani = MaVin 361¢28. flIZ&

FE A, Ma.Ch 552¢22. W22 % &; Patim yo pana bhikkhu evarapani panttabhojanani;, Sa yah punar bhiksur

evamriapani pranitabhojanany = Mu; Sathy) /// [ni]tant bhojanani ///; MUW(HvVH) yah punar bhiksur imany

evamrapani pranttabhojanany.

atmandrthe : It seems that na was crossed out by a later hand. S.e. either for armarthe or for atmano ()rthe;

cf. Ma-L. atmarthaya; Patim attano atthaya; Sa, MU(HvH) atmartham. Cf. also note 152.

% fulestipasamkkramitva © Cf. Ma-L. kulehi = MaVin 361¢27. 6% #; Ma.Ch 552c21 -; Patim -; Sa -;

Miu(HvH) parakulebhyo.

vijiiapitva vijfiapayitva va . Cf. Ma-L. vijfiapetva va vijfiapayetva va, Patim vififiapetva, Sa vijfiapayet,

Mu(HvH) vijaapya.

' khade va bhumje va . Cf. Ma-L khadeya va bhumjeya va, Patim bhufijeyya; Sa -; Mu(HvH) khaded bhumjita
va.

8 bhukte : Cf. Ma-L, Patim, Sa, MG(HvH) -.

Y7 ganabhojanam : Cf. Ma-L (Pac 40) °jane; Patim (Pac 32) °jane; Sa (Pat 36) °janam; Mu(HvH) (Pay 36)
°janad.

¥ samayena : Cf. Ma-L °maye; Patim °maya; Sa, Ma(HvH) °mayat.

¥ civarakalasamayo : Cf. Ma-L civaradanakalasamayo; Patim civaradanasamayo civarakarasamayo, Sa
civaradanakalasamayah (v.I. civarakalas®), Ma(HvH) -; MaVin 362b23 (Pay 40; missing; cf. Abhis III
568~569); Ma.Ch 552¢25 (Pay 40) 7XFF. Cf. note 107.

B mahasamayo : Cf. Ma-L, Patim °samayo; Sa °samaja-; Mau(HvH) °samajah.

Sramanabhaktam : Cf. Ma-L $ravana®;, Patim samanabhattasamayo;, Sa Sramanabhaktasamayo (v.Il.

Sramanabhaktah, °bhakto); Mu(HvH) Sramanabhaktasamayo.

152 atmanarthena : S.e. for atmano (*)rthena?; cf. Ma-L (Pac 41) atmarthaya; Patim (Pac 56), Sa (Pat 52) -;
Miu(HvH) (Pay 52) atmartham. Cf. also note 142.

5 vitapanopreksyo j(y)otis(mim : Cf. Ma-L jyotismim vitapanaprekso; Patim visibbanapekkho (v.lvistvana®)
Jjotim;, Sa vitapanapreksr ... jyotih; MU(HvH) vitapanaprekst jyotih. The word-order of Ma-L is strange.

4 vitapanopreksyo : Probably s.e. for vitapanapreksyo; cf. Ma-L vitapanaprekso; Patim visibbanapekkho; Sa
vitapanaprekst (v.. vitapanap®y, Mu(HvH) vitapanaprekst. For preksya, meaning “intending”, see note 113.

' kastham va trnam va : Cf. Ma-L trnam va kastham va = MaVin 365a8. BR (the commentary also comments
first B [“grass”] then K [“wood”], 365allf.; Ma.Ch 552¢25. BK; Patim, Mu(HvH) -; Sa - (L. trnam va
kastham va; trnam///).

1% Sakalikam : Cf. Ma-L sakalikam; Patim, Ma(HvH) -; Sa - (v.L. Sakalikam); cf. also BHSD, s.vv. §akalika,

142
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Cf. PrMoSt(Ma-L) 22.23~23.2. tatrdyam samayo — gilGnasamayo civaradanakalasamayo
adhvanagamanasamayo navabhirohanasamayo mahdsamayo sravanabhaktam [ ayam atra
samayo | ..."7 (Pac 41) yo puna bhiksur Gimarthdyva agilano jyotismim vitapanaprekso

trnam va kastham va gomayam va sakalikam va

71 :Plate 27

recto

1 (tyu[sam] va [s}(am)k[ajra[m]"® va *uddahed va uddahapayed va'® payattika :

2 43 || yo punar bhiksuh anupasampannena pudgalena

3 sardham uttaram' O dviratram triratraparamam’'®? sahaga-

4 rasayyam kalpeya'®® payattika * 44 || yo puna-

5 r bhiksuh piirvakarmanam'* cchandam datva pasca'® dosa'® kupito
Cf. PrMoStMa-L) 23.2~7. tusam va samkaram va dadaheya va adahapeya va anyatra
samaye pacattikam | (Pac 42) yo puna bhiksur anupasampannena pudgalena sardham uttari
dviratram triratram va sahagarasqyyam kalpeya pacattikam | (Pac 43) yo puna bhiksu
bhiksiinam karmana cchandam datva pascad dusto dosdat kupito

verso

1 [a](na)tt(a)m(a)na'” evam va[de]'*® a[d]inno me es[o'® clchand]. .. .. ..

2 me eso cchando akrtany etani karmani du .. .. .. .. ..

3 karmani - na[h]aOm etesa karmanam ccha + + + + +

4 .. ipayattika * 45 || yo punar bhi + + + +

5+ ++ e'¢chi avusa'” sahitaka'” [gr]. + +++ +

Sakalika, Pa. sakalika.

57 PrMoSW(Ma-L) 21.26~29. // uddanam Il (31) avasatho (32) parampara (33) pravarana (34) asadana (35)
adinnam | (36) vikalam (37) sannidhim (38) mantha (39) vijfiaptih (40) ganabhojanena Il caturtho vargah Il.

58 [siam)k[ajrafm] : Cf. Ma-L samkaram; Patim, Mu(HvH) -; Sa (v.l. samkaram).

% uddahed va uddahapayed va : Cf. MaVin 365a8, Ma.Ch 552c25f. # B RE M ASR; Ma-L adaheya va
adahapeya va; Patim samadaheyya va samadahapeyya, Sa samindhyat samedhayed va (v.l. u(pasamha)red
upasamh(a)raly](e)d va); Mu(HvH) samava-dadhyat samavadhapayed va.

1% yg: = Mu(HvH); = MaVin 365a8 -; # Ma-L va anyatra samaye, Patim va afifiatra tatharipapaccaya, Sa
vényatra pratyayat; Ma.Ch 552¢26. B[R,

' uttaram : = Sa (Pat 53); cf. Ma-L (Pac 42), Patim (Pac 5) uttari; Mu(HvH) (Pay 54) (dviratrad) ardhvam.

12 triratraparamam : Cf. MaVin 365c19, Ma.Ch 552c27. i@ =f5; Ma-L wiratram va; Patim tirattam; Sa,
Miu(HvH) -.

19 kalpeya : Cf. Ma-L kalpeya; Patim kappeyya; Sa, Mu(HvH) kalpayet.

% pirvakarmanam : = Ma.Ch 552c28. (BZ)¥BEE (Ak) T; of. MaVin 366b8. (iAK) [\; # Ma-L (Pac 43)
bhikstinam karmana (probably s.e.); cf. Patim (Pac 79) dhammikanam kammanam; Sa (Pat 54) dharmike
samghakarantye; MU(HVH) (Pay 53) dharmike sanighakaraniye.

15 pasca : Ma-L pascad, Patim paccha, Sa tatah pascat, Mu(HvH) tatah pascad; Mu pascad.

1% dosa : Ma-L dusto dosat; Patim, Sa -; Mu(HvH) abhisaktah.

7 [af(n@)tt(a)m(a)nd : Ma-L °mano; Patim, Sa -; MU(HvH) nattamanah; Mu (nattamand).

1% vafde] : Ma-L vadeya; Patim, Sa, M -; Mu(HvH) vaded (v.1.-).

1 esfo] : Ma-L, Patim, Sa, Ma(HvH) -.

™ + ¢ : Probably (vad)e; cf. Ma-L (Pac 44) vadeya; Patim (Pac 42) -; Sa (Pat 51), Mu(HvH) (Pay 51) vaded,
Mi vader*.

" gvusa : Cf. Ma-L tvam ayusman; Patim avuso; Sa ayusmam; Ma(HvH) ayusman. Cf. also notes 222, 347,
384, 400, 428, 440.

'™ sahitaka : “together” = Ma.Ch 553a2. 3t (7%), MaVin 366¢12. #£. No parallels in the other versions. The
word sahitaka~ is probably a characteristic of the Mahasamghika-Lokottavadin’s literature, ¢f. BHSD, s.v.
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Cf. PrMoSt(Ma-L) 23.7~11. gnattamano evam vadeya — adinno me chando durdinno me
chando akrtany etani _karmdni duskrtany etani karmani ndham etesam karmanam
cchandam demiti vadeya pacattikam | (Pac 44) yo puna bhiksu bhiksum evam vadeya — ehi
tvam @yusman gramam pinddaya pravisisyamah

Folios 72~81 are published in Karashima 2008: 72~77

82 : Plate 28

recto

1 samcimtya tiryagyonigatam pranim'” jivitad vyaparop[e}-

2 ya" payattika 64 || yo punar bhiksuh bhiksusya

3 <samcintya>'" kaukrtyam upaOsamharet'” kim tasya!” muhtirtam api

4 aphaso'” bhavati'” {*} payattika * 65 || yo puna-

5 r bhiksuh bhiksusya va bhiksunya'® va sramanerasya va
Cf. PrMoSt(Ma-L) 25.26~26.3 (Pac 61) yo puna bhiksuh samcintya tiryagyonigatam
praninam jivitad vyaparopeya pacattikam | (Pac 62) yo puna bhiksu bhiksusya samcintya
kaukrtyam upasamhareya kim (Ms. kin) ti se muhirtam pi aphdsu bhavati ti pacattikam |
(Pac 63) yo puna bhiksu bhiksusya va bhiksuniye va sramanerasyd va

verso

1 sramanerTye va «Siksamanaye va» civaram datva apratyuddharitva' pari-

2 bhumjam' '®imam «tansya bhiksusya apratyuddharaparibho[g]i'®* «see the
supplementary folio below»'®

3 "anyataranyaOtaram va punah «$ramanakam [jT)(v)[iJta»pariskaram '*"a-

4 panidhe va apanidhapaye va antamasato'®®

(only Mvu) and Abhis IIT 528.

pranim : Acc. sg.; cf. BHSG § 10.43, Abhis III 29, § 10.2; cf. also Ma-L (Pac 61), Sa (Pat 61), MG(HvH)

(Pay 61) praninam; Patim (Pac 61) panam.

" vyaparoplelya : Cf. Ma-L °eya; Patim voropeyya; Sa, Mu(HvH) vyaparopayet.

5 <samcintya> : Cf. Ma-L (Pac 62), Sa (Pat 62), Mu(HvH) (Pay 62) samcintya; MaVin 378b14, Ma.Ch

553b14. #7 (“deliberately”); Patim (Pac 77) saficicca.

upasamharet . Cf. Ma-L upasamhareya; Patim upadaheyya; Sa upasamhared (v.1. °haret); Mu(HVH) ®haret.

" tasya : Cf. Ma-L i se (Gen. sg. masc.; cf. Abhis III 539); Patim ssa; Sa, Mu(HvH) asya bhiksor.

"% aphaso : Ma-L, Patim aphasu; Sa aphasam (v.l. (a)sparsam), Mu(HvH) asparso.

' bhavati : Ma-L bhavatii (ti); Patim bhavissati (ti); Sa bhaved, Mu(HvH) bhavisyati.

18 bhiksunya : Ma-L (Pac 63) °niye; Patim (Pac 59) bhikkhuniya; Sa (Pat 68) - (v.I. bhiksunya); Mu(HvH) (Pay
68) - (cf. Pay 67 bhiksunya).

¥ apratyuddharitva . Cf. Ma-L °dhareya; Patim appaccuddharanam (v.I. °arakam); Sa, Mi(HvH) apratyud-
dharya.

%2 paribhumjam : Cf. Ma-L paribhumjeya; Patim paribhusijeyya; Sa, Mu(HvH) paribhumjtta.

18 imam «tarsya bhiksusya : The other versions, incl. MaVin 37929 and Ma.Ch 553b16, lack these words.

' apratyuddharaparibho[gji : S.e. for °paribhoge. It seems that the scribe had written first as °bhoni then
corrected to °bhogi. Cf. Ma-L °paribhoge.

'8 Supplementary words are written on a folio, made of leather.

anyataranyataram va punah «Sramanakam [jij(v)[iltarpariskaram . # Ma-L (Pac 64), MaVin 379627 (Pay

64), Ma.Ch 553b18 (Pay 64), Patim (Pac 60) -; = Sa (Pat 67) anyatamanyatamam va Sramanakam pariskaram

(vl jwvitapari®y, Ma(HvH) (Pay 67) anyatamanyatamam va Sramanakam jivitapariskaram.

7 apanidhe va apanidhapaye va : Ma-L apaniheya va apanihapeya va; Patim apanidheyya va apanidhapeyya
va, Sa, MU(HvH) upanidadhyad upanidhapayed va.

'® antamasato : Ma-L °sato; Patim antamaso; Sa antato; Ma(HvH) -
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5 hasyarthayami'® payattika : 67 || yo punah

Supplementary folio, made of leather : Plate 29

recto verso

1 (paya)ttika || yo punar bhiksur bhi Blank

2 (k)[su] + + + sya' patram va c[fjvaram va ni-

3 sidanam va sficigharakam'' va **kayaba-

4 ndhanam va Il
Cf. PrMoStu(Ma-L) 26.3~8. Sramaneriye va Siksamanaye va civaram datva
apratyuddhareya paribhumjeya apratyuddhdraparibhoge pacattikam | (Pac 64) yo_puna
bhiksu bhiksusya pdtram va civaram va misidanam va siactvigraham va apaniheya va
apanihdpeya va antamasato hasydrtham pi pacattikan [ (Pac 65) yo puna

83 : Plate 30

recto

1 bhiksur bhiksusya **bhise] va bhisapaye va paya-

2 ttika : 68 || udakahasyasammatake'* payatti-

3 ka: 69 || amOgulipratodanake payattika :

4 70 || yo punar bhiksur matrgramena sardham'* a-

5 dhvanamargam pratipadyeya'® amtamas[a)-
Cf. PrMoSt(Ma-L) 26.8~12. bhiksur bhiksum bhiseya pacattikam | (Pac 66) udakahasta-
sammardandt pacattikam | (Pac 67) argulipratodanake pacattikam | (Pac 68) yo puna
bhiksu matrgramena sardham samvidhaya adhvanamdargam pratipadyeya antamasa-

verso

1 to'” gramamtaram pi payattika - 71 || yo punar bhi-

2 ksur matrgramena sardham sahagarasayyam kalpa-

3 ye'*® payattiOka 72 || yo punar bhiksu<r> matr-

4 gramena sardham eko eka«ya» raho nisadyam kalpa-

% hasyarthayami : S.e. for °rthayapi; cf. Ma-L hasyartham pi, Patim hasapekkho (v.ll. hasa®, hassa®) pi; Sa
hasyapreksyam api; Mi(HvH) -.

¥ bhi(k)fsu] + + + sya : Probably nothing was written between bhiksu and sya; cf. Ma-L (Pac 64) bhiksusya,

Patim (Pac 60) bhikkhussa; Sa (Pat 67) bhiksoh; Mu(HvH) (Pay 67) bhiksor.

sicigharakam : Cf. Ma-L siicivigraham; Patim siicigharam; Sa siicigharakam; Mia(HvH) saritam.

' kayabandhanam va : = Patim, Ma(HvH); # Ma-L, Sa, MaVin 379b27 (Pay 64), Ma.Ch 553b18 (Pay 64) -.

'3 bhisle] va bhisapaye va : # Ma-L (Pac 65) bhiseya = MaVin 379¢24 (Pay 65) = Ma.Ch 553b20 (Pay 65) 2%
|fi; Patim (Pac 55) bhimsapeyya; = Sa (Pat 66) bhisayed bhisapayed va (vl. bhised bhrsayed); Mi(HvH)
(Pay 66) bhisayed bhisapayed va.

"% udakahasyasammatake : Cf. Ma-L (Pac 66) udakahastasammardanat; MaVin 380b26 (Pay 66), Ma.Ch
553b21 (Pay 66) 7k FEX; Patim (Pac 53) udake hasadhamme (v.1l. hasa®, hassa®); Sa (Pat 64), Ma(HvH) (Pay
64) udakaharsanat, Mvy 8489 udakaharsanam.

' sardham : # Ma-L (Pac 68) sardham samvidhaya = MaVin 381c18 (Pay 68) F£# = Ma.Ch 553b23 (Pay 68)
3L, Patim (Pac 67) saddhim samvidhaya; Sa (Pat 70) sardham samvidhaya (v.. -); = Mi(HvH) (Pay 70)
sarddham.

%8 pratipadyeya : Cf. Ma-L °eya; Patim patipajjeyya; Sa, MG(HvH) pratipadyeta.

T amtamasfajto . Cf. Ma-L °$ato; Patim antamaso; Sa antato; Mia(HvH) -.

8 kalpaye : Cf. Ma-L (Pac 69) kalpeya; Patim (Pac 6) kappeyya; Sa (Pat 65), Mi(HvH) (Pay 65) kalpayet.
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5 ye'” payattika - 73 || yo punar bhiksur janam
Cf. PrMoSt(Ma-L) 26.12~20. to gramantaram pi pacattikam | (Pac 69) yo_puna bhiksu
matrgramena sardham sahagarasayyam kalpeya pacattikam | (Pac 70) yo puna bhiksu
matrgramena sardham e kaya raho nisadyam kalpeya pacattikam | ..** (Pac 71) yo
puna bhiksur janan

84 : Plate 31

recto

1 @inavim$ativarsa(m)*' pudgalo®® bhiksubhavena® upasam-

2 padaye™ so ca pudgalo anupasampanno te ca

3 bhiks«iina»r*® garahya®® O imam tesam bhikstinam garhana-

4 taye® payattika - 74 || yo punar bhi-

5 ksuh svahastam prthivim **khane va khanapaye
Cf. PrMoSa(Ma-L) 26.20~25. gnavim$ativarsa<m> pudgalam bhiksubhavaya
upasampddeya. so_ca pudgalo anupasampanno. te ca bhiksi garhyd._ imam tesam
bhiksinam garhanapacattikam |
(Pac 72; see verso)

(Pac 73) yo puna bhiksuh svahastam prthivim khaneya va khandpeya

verso

1 va amtamasato iham®” khane{m}ti*° va vade[y]. paya-

2 ttika - 75 || yo {va}*"! punar bhiksu«r janam» stainyasarthena
3 sardham?®? adhvanaOmargam pratipadyeya?”® amtama-

4 sato gramamtaram api ¥ payattika 76 ||

% kalpaye : Cf. Ma-L (Pac 70) kalpeya; Patim (Pac 44) kappeyya; Sa (Pat 43) kalpayet, MG(HvH) -.

2 PrMoSi(Ma-L) 26.16~19. // uddanam Il (61) samcintya (62) kaukrtyam (63) apratyuddharitva (64) apaniheya

1 (65) bhiseya (66) udaka (67) anguli (« angaliy (68) samvidhaya (69) sahagara (10) nisadyaya /| saptamo

vargah /.

inavimsativarsa(m) : Cf. Ma-L (Pac 71) anavim$ativarsa<m>; Patim (Pac 65) inavisativassam; Sa (Pat 72),

Muo(HvH) (Pay 72) anavimsativarsam.

2 pudgalo : S.e. for °galam = Ma-L; Patim puggalam; Sa, Mu(HvH) pudgalam.

* bhiksubhavena : = Sa; Ma-L, MU(HvH) °bhavaya; Patim -.

* upasampadaye : Cf. Ma-L °padeya; Patim °padeyya; Sa °padayet; Mi(HvH) °padyet.

* bhiks«anayr : Originally, bhiksur had been written here, which was then changed to bhiks«iinarr by a later
hand. S.e. for bhiksia (= Ma-L); Patim bhikkhii; Sa, MU(HvH) bhiksavo.

2 gagrahya : Cf. Ma-L garhya; Patim garayhd, Sa garhya; Ma(HvH) garhyah.

27 garhanataye : Cf. Ma-L garhana; Patim, Sa, Mii(HvH) -.

*® khane va khandpaye va : Cf. Ma-L (Pac 73) khaneya va khanapeya va, Patim (Pac 10) khaneyya va
khanapeyya va, Sa (Pat 73) khanyar (v.l. khanet) khanayed va; Mu(HvH) (Pay 73) khanet khanayed va; MaVin
384¢20f. (Pay 73), Ma.Ch 553¢2 (Pay 73) H F#gHh, Ff# A#. The order of this and the following rule is
reversed in Ma-L as well as in the two Chinese translations.

*® tham : = Pkt < Skt. tha; this form is found also in BLSF IL1, p. 428, Or.15010/58 recto 4; cf. Ma-L jha =
Ma.Ch 553¢2. 2 Ht; Patim, MG(HvH) -; Sa - (v1. imam).

M khané{mjti . Cf. Ma-L khanehiti; Patim, MG(HVH) -; Sa - (v.l. khandivam).

M va} . No parallels in the other versions.

2 sardham : # Ma-L (Pac 72) sardham samvidhaya = MaVin 384b22 (Pay 72), Ma.Ch 553b29 (Pay 72) #i4%;
Patim (Pac 66) saddhim samvidhaya; Sa (Pat 71) sardham samvidhaya; = Mu(HvH) (Pay 71) sarddham.

B pratipadyeya : Cf. Ma-L °eya; Patim patipajjeyya; Sa= Ma(HvH) pratipadyeta.
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5 caturmasikena’™ bhiksuna pratyekapravaranam*
Cf. PrMoSt(Ma-L) 26.25~26. va antamasato iha khanehiti va vadeya pacattikam [
ib. 26.23~24. (Pac 72) yo puna bhiksur janan stainyasarthena sardham samvidhaya

adhvanamargam pratipadyeya antamasato gramantaram pi pacattikam /
ib. 26.27. (Pac 74) caturmasika bhiksuna pratyekapravarand

85 : Plate 32

recto

1 satayitavy(a)*'® taduttaram®’ sadayeya®® anyatra

2 punahpravarane anyatra yavajjivakaye

3 payattika : O 78*° || yo punar bhiksur bhiksu-

4 bhir*®® evam buccamano®! imehi te avusa’® pamca-

5 hi apattikehi?® anadhyacarah® $iksa kara-
Cf. PrMoSt(Ma-L) 26.27~27.2. sadayitavya | taduttarim sadiveya,_ anyatra punah-
pravdrane,_anyatra yavqjjivikaye pacattikam | (Pac 75) yo_puna bhiksu bhiksihi evam
vucyamano — imehi te ayusman pavicahi dpattikayehi anadhyavacaya Siksa kara-

verso

1 niyam*?® x¢ so ca bhiksus ?*tam bhiksur evam vade? na tava-

2 d aham ayug[ma]mtanam vacanena $iksisyamtemi®

3 yavad a[ha](m na) O draksyami*® *°sthavira bhiksuh sttra-

4 dharam vinaya[dhar}am matrkadhara<m> *'madhyamam bhiksum

5 sitradharam vi[nayaldharam matrkadharam navakam
Cf. PrMoSt(Ma-L) 27.2~5. niyéti, so bhiksu tan bhiksin evam vadeya — na tavad aham

M caturmasikena :  S.e. for °sika?; cf. Ma-L (Pac 74) carurmasika; Patim (Pac 47) catumasa(-ppaccaya-

pavarand) (v.I. catummasa®); Sa (Pat 74) caturmasika (v.ll. caturmasam etc.); Mu(HvH) (Pay 74) caturmasiki.

2 pratyekapravaranam : Cf. Ma-L °rand; MaVin 385¢22f. (Pay 74) Bl B #%i%; Ma.Ch 553c4 (Pay 74) Bl3E;
Patim paccayapavarana (“an invitation [to accept] requisites™); Sa, Mu(HvH) pravarana.

28 satayitavy(@) . S.e. for saday®?; cf. Ma-L sadayitavya, Patim saditabba; Sa sadhayitavya (v.I. svikartavya),
Mu(HvH) svikarttavya. Cf. SWTF s.vv. sadayitavya, sadhayitavya.

27 taduttaram : Ma-L taduttarim; Patim fato ce uttari (v.l. °rim); Sa tata uttaram; Ma(HvH) tam atikramato.

8 sadayeya : Ma-L sadiyeya, Patim sadiyeyya, Sa sadhayet; Mi(HvH) -.

21978 : This should be number 77. This wrong numbering caused errors in the consequent numerals up to 89
which occurs twice.

0 bhiksubhir . = Sa (Pat 75), Mu(HvH) (Pay 75); cf. Ma-L (Pac 75) bhiksithi; Patim (Pac 71) bhikkhiihi.

2 buccamano : S.e. for vucca®; cf. Ma-L vucya®; Patim vucca®; Sa, Ma(HvH) ucya®.

2 gvusa : Cf. Ma-L dyusman; Patim avuso; Sa - (v.. ayusmam); Ma(HvH) ayusman. Cf. also note 171, 384.

B apattikehi . Cf. Ma-L apattikayehi, Patim sikkhapade; Sa, Mu(HvH) siksayam.

24 anadhyacarah : Cf. Ma-L anadhyavacaya; Patim, Sa, Ma(HvH) -.

2 karaniyam* . Cf. Ma-L karaniyéti; Patim -, Sa, Mu(HvH) (Siksayam) Siksitavyam.

% tam bhiksur : Probably s.c. for tam bhiksiin (= Ma-L); Patim, Sa, Ma(HvH) -.

" vade : Ma-L vadeya; Patim vadeyya; Sa vaden; Ma(HvH) <vaden>.

Siksisyamtemi : It seems that the scribe had written first as Siksisyamte then corrected to °syami. Read either

°syam{mi} or °sya{m}mi; cf. Ma-L Siksisyam; Patim sikkhissami; Sa Siksisyami; Mu(HvH) Siksisye.

* draksyami : = Ma-L = MaVin 386b9 (Pay 75), Ma.Ch 553¢7 (Pay 75) 5. (“sees”). Probably, originally s.e.
for praksyami (= Sa, Ma[HvHY)); Patim paripucchamf (ti).

B0 sthavira bhiksuh : Probably s.e. for sthavira<m> bhiksim; cf. Ma-L sthaviran bhiksiin, Patim afifiam
bhikkhum; Sa anyan ... bhiksim; Mu(HvH) anyan bhiksin.

" madhyamam bhiksum ... vinayadharam matrkadharam . Acc. sg.; cf. Ma-L °man bhiksan ... vinayadharan
matrkadharan (pl.); Patim, Sa, MG(HvH) -.
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ayusmaniangm vacanena Siksisyam yavad aham na draksyami sthavirgn bhiksin
sitradharan vinayadhardn matrkadharan madhyaman bhiksun sitradharan vingyadharan
srkadhard G

86 : Plate 33

recto

1 [bhilksu[m] stitradharam vinayadharam matrkadharam te??

2 aham upasamkkramitva®® pariprechisyam pari-

3 prasnisyamiOti® #ca «[tle» payattika ¢ 79 || **a-

4 pi tu khalu siksakamena bhiksunajiiatavyam*

5 #"ypadharayitavyam* upalaksayitavyam*
Cf. PrMoSu(Ma-L) 27.5~7. bhiksin satradharan vinayadhardn matrkadharan | tams tavad
aham upasamkramya pariprechisyam_pariprasnikarisyam ti,pdacattikam | Siksakamena
bhiksund gifiatavyam upalaksayitavyam upadharayitavyam |

verso

1 suramaireyamadya«pane»™® payattika * 80 || «bhiksu»anada-

2 ryake®’ payattika ¢ 81 || yo punar bhiksur bhiksu-

3 bhih** kalahaOjatehir**! bhandanajatehi

4 **vigrahavivadam apannehiupa«viharamtehi» $ronata-

5 sthatam?®” tisthe** yam cete®” vaksyamti?* tam srutva®*’ pasca-
Cf. PrMoSti(Ma-L) 27.8~11. (Pac 76) suramaireyamadya<pane> («<panam>)_pacattikan |

(Pac 77) bhiksu-(’)nadarye pacattikam [ (Pac 78) y bhiksu bhiksiihi_kalahgjatehi
bhandanajdrehi vigrahavivadapannehi viharaniehi upasrotrasthane tistheya — yam_ete

2 te: Acc. pl. masc. (cf. BHSG § 21.30~31; Abhis III 38, § 18.27); cf. Ma-L tams; Patim, Sa, Ma(HvH) -.

> upasamkkramitva : Cf. Ma-L tavad °kramya; Patim, Sa, Mi(HvH) -.

24 pariprasnisyamiti . Cf. Ma-L pariprasnikarisyam ti; Patim, Sa, Mi(HvH) -.

ca «[tJe» : No parallels in the other versions.

api tu khalu : No parallels in the other versions.

upadharayitavyam® upalaksayitavyam®* : Cf. Ma-L upalaksayitavyam upadharayitavyam; Patim, Sa,
Miu(HvH) -; MaVin 386b11, Ma.Ch 553c10. fEEL/REERT.

% suramaireyamadya«pane» : Cf. Ma-L (Pac 76) suramaireyamadya<pane>; Patim (Pac 51) suramerayapane;
Sa (Pat 79), Mu(HvH) (Pay 79) suramaireyamadyapanat.

9 «bhiksu»anadaryake : Cf. Ma-L (Pac 77) bhiksu(’)nadarye; Ma.Ch 553¢12 (Pac 77) #&flilb ;. MaVin
387¢15 (Pac 77) #&4th; Patim (Pac 54) anadarive; Sa (Pat 78) anadareyakat; Mi(HvH) (Pay 78) anadarat.

0 bhiksubhih :  Cf. Ma-L (Pac 78) bhiksihi; Patim (Pac 78) bhikkhiinam; Sa (Pat 76), Miu(HvH) (Pay 76)
bhiksinam.

! kalahajatehir : Cf. Ma-L °jatehi; Patim °jatanam; Sa, Mu(HvH) ®jatanam.

* vigrahavivadam apannehi : Cf. Ma-L °vivadapannehi, Patim vivadapannanam; Sa vivadam (v.I. vigrhitavi©)

apannanam; Ma(HvH) vivadam apannanam.

upa«viharamtehiy Sronatasthatam: S.e. for viharamtehi upasrotrasthane (or °srotasth® [Nom. sg. of upasroty)
+ sthane?; cf. below 87r2); cf. Ma-L viharantehi upasrotrasthane; Patim upassutim; Sa tasnim upasrutikas;
Mu(HvH) wiasnim aupasrutikaya.

™ tisthe : Cf. Ma-L tistheya; Patim tigtheyya; Sa, Mi(HvH) tisthed.

5 cete : Cf. Ma-L ete; Patim ime; Sa, Mi(HvH) ete.

*$ vaksyamti : Cf. Ma-L vadisyanti;, Patim bhanissanti; Sa, MU(HvH) vaksyanti.

M $rutva : Cf. Ma-L -(s.e.); Patim sossami (ti); Sa, MU(HvH) aham srutva.
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87 :Plate 34

recto

1 d upavasamharisyamiti « etad eva pratyayam

2 krtva «ananyam®*®» imam tasya bhiksusya upasrotasthane**

3 payattika O 82 || yo punar bhiksur ja-

4 nam*° ®'samghike vini$caye kathayam varta-

5 manayam »¥utthayasanato} samtam bhiksum
Cf. PrtMoSt(Ma-L) 27.11~15. d upasamharisyamiti | etad eva pratyayam krtva,_ananyam,
imam tasya bhiksusya upasrotasthane pacattikam | (Pac 79) yo_puna bhiksuh samghe
viniScayakathdhi vartamanahi utth@yasanat prakrameya sanian bhiksum

verso

1 andmamtrayitva «utthayasana» prakkrameya™* payattika : 83 [[|]

2 yo punar bhiksur aranyake $ayyasane viharamto vika-

3 lam®* gramam praviOs$eya® samtam bhiksum anamamtrayi-

4 tva anyatra tathariipe atyayikakaraniye®® pa-

5 yattika 84 || yo punar bhiksuh sabhaktah sama-
Cf. PrMoStu(Ma-L) 27.15~24. gnamantrayitvd, anyatra tatharipe atyayike karaniye
pacattikam | (Pac 80) yo puna bhiksu aramyake Sayydsane viharanto vikale gramam
praviseya santam bhiksum anamantrayitvd, anyatra tatharipe _atydyike karaniye
pacattikam [ ...*" (Pac 81) yo puna bhiksuh sabhakto sama-

8 ananyam :  S.e. for ananyam; cf. Ma-L ananyam; Patim anafifiam; Sa, Mia(HvH) -; IOL San 1014vy (ed.
Wille, “Buddhist Sanskrit Sources from Khotan”, BLSF 11 61) 7/ .. tva anafn}y. ///.

* upasrotasthane : upasrota (Nom. sg. of upasrotr) + sthane?; cf. Ma-L upasrotasthane (However, in uddanam
[Ma-L 27.22], the manuscript reads upasrotra.).

% janam : Superfluous. No parallels in the other versions.

»! samghike viniscaye kathayam vartamanayam : Cf. Ma-L (Pac 79) samghe viniscayakathahi vartamanahi,
Patim (Pac 80) sanghe vinicchayakathaya vattamanaya, Sa (Pat 77) samghasy(a) n(i)Scitayam kathayam
vartamanayam; Mu(HvH) (Pay 77) sanghasya dharmyayam viniscayakathayam kathyamanayam.

22 futthdyasanato} samtam bhiksum anamamtrayitva «utthayasana» prakkrameya : Ma-L utthaydsanat
prakrameya santam bhiksum anamantrayitva; Patim chandam adatva utthay’ asana pakkameyya, Sa tispim
utthaya prakramet samtam bhiksum anava(lokya); MG(HvH) tiisnim viprakramet santam bhiksum anavalokya;
MaVin 388¢c11 (Pay 79) Bh#A#d =, R ALE; Ma.Ch 553¢15 (Pay 79) i, KA.

* prakkrameya : Cf. Ma-L prakrameya; Patim pakkameyya; Sa prakramet; Ma(HvH) viprakramet.

»* vikalam : Cf. Ma-L (Pac 80), Patim (Pac 85) vikale; Sa (Pat 80), Mi(HvH) (Pay 80) akale.

23 praviseya : Cf. Ma-L °eya; Patim paviseyya, Sa, MOG(HvH) praviset.

»¢ atydayikakaraniye : Cf. Ma-L atyayike kar®; Patim accayika karaniya; Sa (tatharapa-)pratyayar, Ma(HvH)
(tadriipar) pratyayat.

»7 PrMoSu(Ma-L) 27.20~23. {f uddanam I/ (71) anavimsati (72) stainyasartho {13) prthivi (74) pravarana (75)
na Siksisyam (76) madyapanam (77) anadaryam (78) upasrotra (19) viniscaya (80) aranyakena Il astamo
vargah /.
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88 : Plate 35

recto

1 no purabhaktalm[*® pascabhaktam®® kulesu caritram apadyeya?®

2 samtam bhiksur®' anamamtrayitva anyatra samaye pa-

3 yattika : 805 || tatrayam samayo «glanasamayo»®? civara-

4 kalasamayo ayam atra samayo « || » yo puna-

5 r bhiksuh rajfio ksatriyasya miirdhn@bhisiktasya**
Cf. PrMoSt(Ma-L) 27.24~27. no purebhaktam Scadbhaktam = va kulesu caritram
apadyeya santam bhiksum anamantrayirva, anyatra samaye pdcattikam | tatrdyam samayo
— civaradanakalasamayo | ayam atra samayah | (Pac 82) yo puna bhiksu rajiah
ksatriyasya mardhabhisiktasya

verso

1 janapadasthavareyapraptasya® amtahpuram pravi-

2 Seya®® aniskkramte rajane aniskramte stryagare®’

3 3anirhriteChi ratanehi amtamasato i-

4 ndrakilam«m a»[pli lamgheya®® payattika : 86 Il yo

5 punar bhiksur damtamayam va asthimayam va ?°«§rmgamayam va» ratana-

Cf. PrMoStu(Ma-L) 27.27~28.2. janapadasthamaviryapraptasya antahpuram praviseyanis-

krante rdjane, aniskrante antahpure, anirgatehi ratanehi antamasato indrakilam pi
atikrameya pdacattikam | (Pac 83) yo puna bhiksu dantamayam va asthimayam va
Sragamayam va suvarpamayam va riipyamayam va ratana-

8 purabhaktafm] : Cf. Ma-L (Pac 81) purebhaktam; Patim (Pac 46) purebhattam va, Sa (Pat 81), Ma(HvH)
(Pay 81) parvvabhaktam.

9 pascabhaktam : Cf. Ma-L pascadbhaktam va, Patim pacchabhattam va; Sa, Mi(HvH) pascadbhaktam.

% apadyeya : Cf. Ma-L °eya; Patim dpajjeyya; Sa, MU(HvH) apadyeta.

1 bhiksur . S.e. for bhiksum; or read bhiksu{ Acc.)-r-(anamamtrayitva), Ma-L bhiksum; Patim, Sa -; Ma(HvH)
grhinam.

*2 «glanasamayo» : This word, lacking in the other versions, is superfluous.

cvarakalasamayo : Cf.Ma-L civaradanakalasamayo; Patim civaradanasamayo civarakarasamayo; Sa,
Mi(HvH) -; MaVin 390a5 (Pay 81), Ma.Ch 553c19 (Pay 81) #XKF. Cf. note 107.

4 mirdhnabhisikiasya : Cf. Ma-L (Pac 82) mirdhabhi®; Patim (Pac 83) muddhabhisittassa; Sa (Pat 82) mirdha-

bhisiktasya (v.I. [miirdhnal®), Ma(HvH) (Pay 82) mirddhabhi®.

Janapadasthavareyapraptasya : Probably s.e. for °sthamaviryapr® = Ma-L; Patim, Sa, Mi(HvH) -; MaVin
390c1S (Pay 82), Ma.Ch 553¢19 (Pay 82) -. The expression janapadasthamaviryaprapta occurs also in the
Mahavastu, Astasahasrika Prajfiaparamita, Gandavyithasitra ete.

*8 praviseya : Cf. Ma-L praviseyd-; Patim, Sa, Ma(HvH) -.

%7 stryagare : Cf. Ma-L antahpure; Patim, Sa, Mi(HvH) -; MaVin 390c15. 3 A; Ma.Ch 553¢20. < A.

% anivhritehi ratanehi © < anirhrtehi r°; a locative absolute; for Loc. pl. -ehi, see Abhis III 15, § 5.9 (with
references); cf. Ma-L anirgatehi ratanehi; Patim aniggataratanake;, Sa anirgrhitesu ratnesu; Miu(HvH)
anirhytesu ratnesu va ratnasammatesy va.

* lamgheya : Cf. Ma-L atikrameya; Patim atikkameyya; Sa, Mu(HvH) samatikramed, MaVin 390¢16, Ma.Ch

553¢20. 18 (FRFR).

«Srmgamayam va» ratanamayam va : Cf. Ma-L (Pac 83) srigamayam va suvarnamayam va ripyamayam va
ratanamayam va, the fragments of the Pratimoksa-Vibharnga of the Mahasamghika-Lokottaravadins in the
Scheyen Collection, written in early Western Gupta script, read $rrgamayam va sovarnnamayam va
rigpyamay(am) // (Karashima 2006: 161); Patim (Pac 86) visanamayam va, Sa (Pat 84), Mu(HvH) (Pay 84)
visanamayam va, MaVin 391b7 (Pay 83), Ma.Ch 553¢22 (Pay 83) ; cf. also MaVin 391b15. REELRE %
VEBHE.

263

265

270

67



PDF Version: ARIRIAB XVI (2013)

89 : Plate 36

recto

1 mayam?”' va sticigharakam?”? karapaye?” bhedat* paya-
2 ttika : 87 || mamcam pitham va bhiksuna karayama-

3 nena "sugataOstamgulipramanam padakam kara-

4 payitavyam anyatra adaniye”” taduttaram®”’ kara-

278

5 paye*® cchedandye” payattika : 88 || yo pu-

Cf. PrMoSu(Ma-L) 28.2~6. mayam va sacivigraham karapeya bhedanapdacattikam | (Pac

84) maficam va pitham va bhiksund karapayamanena sugatdstangulapramandh padakah

karapayitavyah anyatrdtaniye, taduttarim karapeya cchedanapacartikam | (Pac 85) yo pu-
verso

1 nar bhiksus tiilasams[t]Jaramayam?® »*'mamcam va pitham va abhi-

2 niside? va abhinisadye va uddharanaye®® payatti-

3 ka + 89 || nistiOdanam bhiksuna karapayamane-

4 na pramanikam karapayitavyam tatredam pramanam

5 dirghaso dvau™ vitastayo® sugatavitastina tiryo®®
Cf. PrMoSt(Ma-L) 28.6~9. na_bhiksuh tialasamstrte mafice va pithe va abhinisideya va
abhi[nilpadyeya vd uddalanapacattikam | (Pac 86) nisidanam bhiksuna karapayamanena
pramdnikam kardpayitavyam | tatrédam pramanam — dirghaso dve vitastiyo sugata-
vitasting tiryag

M yratanamayam : Cf. Ma-L ratanamayam; BHSD, p. 452, s.v. rat(ajnamaya (Mvu), BHSG 8.16; Pkt. rayana-
maya.

2 sicigharakam : Cf. Ma-L sicivigraham; Patim sicigharam; Sa siicigharakam; Mi(HvH) sicigrham; Mvy
8511. sacigrhaka-.

B karapaye : Cf. Ma-L karapeya, Patim karapeyya; Sa karayet; MU(HVH) karaye<d>.

M bhedat :  S.e. for bhedanar?; cf. Ma-L bhedana-; Patim bhedanakam; Sa - (v.l. bhe(danaft]y, Mi(HvH)
bhedanat.

5 sugatastamgulipramanam padakam karapayitavyam . Cf. Ma-L (Pac 84) °gulapramanah padakah karapayi-
tavyah; the fragments in the Schoyen Collection read °gulipramand padaka karapayitavya (Karashima 2006:
161); Patim (Pac 87) atthangulapadakam karetabbam; Sa (Pat 85) sugatastangulipramanah padah
karayitavya; Ma(HvH) (Pay 85) °gulapramanah padakah karayitavya.

78 adaniye : Probably s.e. for adaniye < Skt. atani (“the notched end [of the leg of a couch or chair]”); cf. Ma-L
attaniye; the fragment in the Scheyen Collection reads adaniye (Karashima 2006: 161); Patim hetthimaya
ataniya; Sa aranyas (s.e. for *adanyas?); Mu(HvH) atanikayas.

™ taduttaram : Ma-L taduttarim; Patim tam atikkamayato; Sa tata uttaram; Mu(HvH) tata uttari.

% karapaye : Or °payec (chedanaye). Cf. Ma-L karapeya; Patim -; Sa karayet, Mi(HvH) karayec.

™ cchedandye : Or (karapayec) ch®. Cf. Ma-L cchedana-; Patim chedanakam; Sa -; Ma(HvH) chedanat.

2 tulasamsftiaramayam : Cf. Ma-L (Pac 85) tilasamstrte, Patim (Pac 88) tilonaddham; Sa (Pat 86)
tilasamstrtam; Mu(HvH) (Pay 86) tilend(panahyad).

® mamcam va pitham va : Cf. Ma-L mafice va pithe va, Patim maficam va pitham va (tilonaddham
karapeyya); Sa Sayyam (avanahed), MU(HvH) maficam va pitham va (tiulendpanahyad).

2 abhiniside va abhinisadye va : Abhinisadye is s.e. for abhinipadye (“may lie down on”); cf. Ma-L
abhinisideya va abhi<ni>padyeya va; MaVin 392228 (Pay 85), Ma.Ch 553c25 (Pay 85) FAFEN. Cf. also
Patim (tilonaddham) karapeyya; Sa (Sayyam) avanahed avanahayed va, Mu(HvH) (tilen)opanahyad
upandhayed va.

* uddharanaye : Cf. Ma-L uddalana-; Patim uddalanakam; Sa -; Mi(HvH) uddalanar, MaVin 392a28. ¥ H 2
(“having pulled out™); Ma.Ch 553¢25. i E. (“having brought out™).

# dyqu : Cf. Ma-L (Pac 86), Patim (Pac 89), Sa (Pat 89), Mi(HvH) (Pay 89) dve. Cf. notes 298, 526.

¥ vitastayo : Cf. Ma-L vitastiyo; Patim vidatthiyo; Sa vitastt, Ma(HvH) vitastayah.

2 tiryo : Cf. Ma-L tiryag; Patim tiriyam; Sa tiryak; Mu(HvH) tiryag. Cf. also BHSD, s.v. tirya.
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90 : Plate 37

recto

1 ca® d[o]-v-addham®® taduttaram®’ karapaye®” cchedanat® payattika :

2 kandupracchadamnam?®? bhiksuna karapayamanena pra-

3 manikam karaOyitavyam®” tatra idam pramanam di-

4 rghaso catvara®* vitastayo®™ sugatavitastina ti-

5 ryo®® ca®” dvau®® taduttaram®” karapaye*® cchedanaya®® pa-
Cf. PrMoSt(Ma-L) 28.9~13. dvyardham anyatra daSavitastikam | taduttarim kardpeya
cchedanapdcattikam | (Pac 87) kandapraticchadanam bhiksuna kdrapayamanena
pramanikam _karapayitavyam | tatrédam pramanam__dirghaSo catvari vitastiyo
sugatavitasting, tiryag dve | taduttarim karapeya cchedanapd-

verso

1 yattika : varsakasatakam®® bhiksuna karapayamane-

2 na 3%

pramanikam karapayitavyam* tatredam praman{yJjam

3 dirghaso sad viCtastayo®™ sugatavitastina ti-

4 rya*® ca addhatikam®® taduttaram®” karapaye*® cche<da>naye*”

5 payattika : yo punar bhiksuh sugatasya®'® suga-
Cf. PrtMoSt(Ma-L) 28.13~17. cattikam | (Pac 88) varsasarika bhiksuna karapayamanena
pramanika karapayitavya | tatrédam pramanam — dirghaso sad vitastiyo sugatavitasting,
tiryag_addhatiyam | taduttarim karapeya cchedanapacattikam | (Pac 89) yo puna bhiksuh
suga-

%7 ca : No parallels in the other versions.

8 dloj-v-addham : Cf. Ma-L dvyardham; Patim diyaddham; Sa sardhavitastir, Mi(HvH) a<rddha>trtiyas.

2 taduttaram : Cf. Ma-L °ttarim; Patim tam atikkamayato, Sa tata uttaram; Ma(HvH) tata uttari.

0 karapaye . Cf. Ma-L karapeya; Patim -; Sa karayet, Ma(HvH) karayec.

»! cchedanat : Cf. Ma-L cchedana-; Patim chedanakam;, Sa -; Mi(HvH) chedanat.

2 kandiapracchadamnam : Cf. Ma-L (Pac 87), Mu(HvH) (Pay 88) °praticchadanam; Patim (Pac 90) kandu-
ppaticchadim; Sa (Pat 88) kandupraticchadanam.

3 karayitavyam : Cf. Ma-L karapayitavyam; Patim karetabba;, Sa, Mu(HvH) karayitavyam.

4 catvara : Cf. Ma-L catvari, Patim catasso, Sa, Mu(HvH) catasro.

5 yitastayo : Cf. Ma-L vitastryo; Patim vidatthiyo, Sa, Ma(HvH) vitastayah.

8 tiryo . Cf. Ma-L tirpag; Patim tirivam; Sa firvag, Mi(HvH) tiryag.

#7 ca : No parallels in the other versions.

8 dvau : Cf. Ma-L, Patim, Sa, Ma(HvH) dve. Cf. notes 284, 526.

®° taduttaram : Cf. Ma-L °ttarim; Patim tam atikkGmayato, Sa tata uttaram, Mia(HvH) tata uttari.

30 karapaye : Cf. Ma-L karapeya; Patim -; Sa karayet, Mia(HvH) karayec.

N cchedandye © The aksara ya was crossed out apparently by a later hand. Cf. Ma-L cchedana-; Patim
chedanakam; Sa -; Mu(HvH) chedanat.

2 varsakasatakam : Cf. Ma-L (Pac 88) varsasarika, Patim (Pac 91) vassikasatikam; Sa (Pat 87), Ma(HvH) (Pay

89) varsasagrcrvaram.

pramanikam karapayitavyam® : Cf. Ma-L °nika °tavya;, Patim pamanika karetabba, Sa, Mu(HvH)
pramanikan karayitavyam.

™ vitastayo . Cf. Ma-L vitastiyo; Patim vidatthiyo; Sa, MU(HvH) vitastayah.

* firya . Cf. Ma-L tiryag; Patim tiriyam; Sa tirvak; MU(HvH) tiryag.

¢ addhatikam : A hyper-Sanskritism of Pa = BHS. addha-tiva~ (“two and a half”); cf. Ma-L addhatiyam;
Patim addhateyya; Sa sardhe (v.I. sfarddham]) dve; Mu(HvH) a<rddha>triiyas. Cf. also 7915 ardhatika.

* taduttaram : Cf. Ma-L °wrarim; Patim tam atikkamayato; Sa tata uttaram; Ma(HvH) tata uttari.

3% karapaye : Cf. Ma-L karapeya, Patim -; Sa karayet, Mia(HvH) karayec.

3% cche<da>naye : Cf. Ma-L cchedana-; Patim chedanakam; Sa -; Mi(HvH) chedanat.

31 sugatasya : This word, lacking in the other versions, is superfluous.
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91 : Plate 38

recto

1 tacivarapramanena’®!' cTvaram karapayet®'? ***tat[o] va pu-

2 nar uttaram®"* karapaye®” cchedanat®'® payattika « 89 ||

3 kim ca tasya bhaOgavato tathagatasya a[rhlato

4 samyaksambuddhasya sugatasya sugatacivarapra-

5 manam dirghaso dasa®" vitastayo®'® sugatavita-
Cf. PrMoSt(Ma-L) 28.17~19. racivarapramanam civaram kardpeya — kifi_ca_tasya
bhagavato tathagatasydrhatah samyaksambuddhasya sugatasya sugatacvarapramananm?
dirghaso nava vitastiyo sugatavita-

verso

1 stina [tiryau[" ca sat* idam tasya [bh]agavato tathagata-

2 sya a[rhato sajmyaksambuddhasya sugatasya «(su)gatancivara-

3 pramanam [} yo] O punar bhiksur bhiksusya **dusto doso®*'

4 kupito (a)n[attlamano amulakena samghavase-

5 sena®” [dhjarmena anudhvamseya®® payattika : «90 ||»
Cf. PrMoSt(Ma-L) 28.19~23. stind tiryak sat | idam tasya bhagavato tathdgatasydrhatah
samyaksambuddhasya sugatasya sugatacivarapramanam | tato va punar uttarim karapeya
cchedanapacattikam | (Pac 90) yo puna bhiksu bhiksusya dusto dosat kupito anattamano
amitlakena samghdtiSesena dharmendnudhvamseya pacattikam |

92 :Plate 39

recto

1 y(o) punar bhiksu] .. .. (s)[a}(m)ghikam 1abham samghe parina-
2 tam pud[g]alo pudgalasya parinamaye*?* payatti-

M sugatactvarapramanena @ Cf. Ma-L (Pac 89) °pramanam; Patim (Pac 92) °ppamanam; Sa (Pit 90) °

pramanena; Mu(HvH) (Pay 90) °<pra>manam.

2 karapayet : Cf. Ma-L karapeya; Patim karapeyya; Sa, Mi(HvH) karayed.

B tatfo] va punar uttaram karapaye cchedanat payattika « 89 Il kimca tasya bhagavato ... «(su)gata» civara-
pramanam : The word order in our manuscript agrees with that in Patim, Sa, MG(HvH) as well as in the
Chinese translations, namely MaVin 394bSf. (Pay 89) FRE® D, HKIE, WRKEBEEEMIERT,
BERHET, RAWNKKE; Ma.Ch 554a4f. (Pay 89) HBEL, KRKIE, MEKRILEMFERESR, B
T, while the word order in Ma-L is reversed, namely: kifi ca tasya bhagavato ... sugatacivarapramanam |
tato va punar uttarim kardpeya cchedanapdcattikam I.

*“uttaram : Cf. Ma-L uttarim; Patim atirekam;, Sa uttaram; Ma(HvH) uttarena.

3% karapaye : Cf. Ma-L karapeya, Patim, Sa, Mi(HvH) -.

36 cchedanat : Cf. Ma-L cchedana-; Patim chedanakam; Sa, Ma(HvH) -.

37 dasa . = Mu(HvH); # Ma-L, Patim, Sa nava, MaVin 394b6, Ma.Ch 554a5. JL.(“nine”).

*® yitastayo : Cf. Ma-L vitastiyo; Patim vidatthiyo; Sa, Ma(HvH) vitastayah.

¥ ffryau] @ S.e. for firyo?; of.  89v5, 90rd~5. tiryo; 90v3~4 firya; Ma-L tiryak; Patim tiriyam; Sa tiryak;
Mau(HvVH) tiryak.

3 dusto doso kupito (ajnfattlamano : Cf. Ma-L (Pac 90) dusto dosat kupito anattamano; Patim (Pac 76) -; Sa
(Pat 69) - (v.I. dvisto dvesad ap(r)atitah Sufddhajm ... anapannam), Mi(HvH) (Pay 69) dvisto dvesad apratitah
Suddham ... andpannam; MaVin 395a8 (Pay 90), Ma.Ch 554a6 (Pay 90) BEIE R E.

' doso : S.e. for dosa, cf. Ma-L dosat; Patim -; Sa - (vl dvesad), Mu(HvH) dvesad.

*2 samghavasesena : = Sa, Ma(HvH); cf. Ma-L samghati$esena; Patim sanghadisesena.

anudhvamseya : Cf. Ma-L °eya; Patim anuddhamseyya; Sa, MU(HvH) anudhvamsayet.

parinamaye : Cf.